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not despise an Egyptian, for you were a sojourner in his land. (9) Children who

are born to them [Edom and Egypt] may enter into the [marriageable] assembly

of the Lord, in their third generation.
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Because they hosted you there in a time of

dire need; therefore: (9) Children who are

born to them [Edom and Egypt] may

enter ... in their third generation —

Regarding other nations, however, they are

allowed [to marry Jews] immediately [if they

have converted to Judaism, although they

cannot convert for this purpose]. We learn from here that someone who leads a person to sin

is a more severe case than someone who kills a person. For the one who kills a person,

removes him [merely] from this world, while one who leads a person to sin, removes him from

this world and from the world-to-come. Therefore, Edom, who greeted you with the sword [i.e.,

the intention was only murder] is not to be [completely] despised. Similarly, Egypt, who

drowned them [Jewish male infants, is not to be absolutely despised]. However, those [Ammon

and Moav,] who led Israel into sin, are to be [completely] despised (Sifrei 23:117).

rx:י xaC lMn YxnWpe Liai`Îlr dpgn `vzÎiMwFRz ix` ¦«¥¥¬©«£¤−©«Ÿ§¤®§¦̧§©§½̈¦−Ÿ¨¨¬¨«£¥¦

:WiA mrCn lMn xOYqze Kaac ilrA lr `zixWnיאxW` Wi` La didiÎiM ©§¦¨©©£¥§¨¨§¦§©©¦Ÿ¦©©¦¦¦«§¤³§Æ¦½£¤²
`ai `l dpgOl uEgnÎl` `vie dlilÎdxTn xFdh didiÎ`lŸ¦«§¤¬¨−¦§¥¨®§¨§¨¨Æ¤¦´©«©«£¤½¬Ÿ¨−Ÿ
(10) When the camp [of Israel] goes out against your enemies, then guard

yourself from everything evil. (11) If there will be among you a man who is

impure [because of a] nocturnal emission, then he must go outside of the camp.
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(10) When [the camp of Israel] goes out

[against your enemies], then guard

yourself — Because satan accuses men

in time of danger [and therefore extra care must be taken in the time of war, when danger

prevails] (Talmud Yerushalmi Shabbat 2:6). (11) [If there will be among you a man who

is impure because of a] nocturnal emission — Scripture is speaking here in terms of

`vz ikiyy lilKI TETZE FOR THURSDAY NIGHT
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He must not enter inside the camp. (12) And it will be, towards evening, he

must bathe in the waters [of a mikvah], and when the sun sets, he may enter

inside the camp. (13) And you must have a designated place outside the camp,

so that you can go out there [for use as a lavatory]. (14) And you must keep a

stake in addition to your weapons; and it will be, when you need to sit down

outside [to relieve yourself], you will dig [a hole] with it, sit down, and then

cover your excrement. (15) For the Lord your God is present among your camp,

to rescue you and to deliver your enemies before you. [Therefore,] your camp
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that which usually occurs [that is, emissions

are usually seen at night. However, the law

applies equally if the emission occurred

during the day] (Sifrei 23:120). Then he

must go outside of the camp — This is

a positive commandment; He must not

enter inside the camp — This is a

negative commandment. He is forbidden to

enter inside the Levite [section of the] camp, and all the more so, [is he forbidden to enter

inside] the [section of] the camp [in which] the Shekhinah [the Divine Presence, resides] (Sifrei

23:120, Pesahim 68a). (12) And it will be, towards evening — He should immerse [in the

mikvah] close to sunset, since he does not become pure anyway, until after [having waited for]

the sunset to pass (Sifrei 23:121). (13) jl didz cie — [Understand the word ci] as the Targum

translates it: owzn xz`e, that is a designated place. Similarly, we find (Numbers 2:17), eci lr
yi` which means “each man in his place.” Outside the camp — I.e., outside [the area

surrounded by] the cloud of glory. (14) jpf` lr — I.e., [you should keep this stake] besides

your other items of equipment. jpf` — [Has the same derivative and] the same meaning as
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must be holy. Let Him not see any unseemly matter among you, that He would

turn away from you. (16) If a slave seeks refuge with you from his master, do

not hand him back over to his master. (17) [Rather,] he must [be allowed to]

reside among you, in the place which he will choose within any of your gates,

where it is good for him. Do not oppress him. (18) There must not be a prostitute

among the daughters of Israel, nor a male prostitute among the sons of Israel.
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jpiif ilk — “your weapons.” (15) Let Him

not see — That is, let the Holy One, Blessed

is He, not see any unseemly matter. (16) [If a

slave seeks refuge ...] do not hand him

back over — [What type of slave is referred

to here?] As the Targum translates it [oinnr
car, meaning a Jewish servant, who had

been sold to a gentile (Gittin 45a)]. Another

explanation is: [This case refers to] even a

Canaanite servant belonging to a Jew, where

the Canaanite servant flees to the Land of Israel, [seeking refuge] from [a country] outside

Israel (Gittin 45a). (18) There must not be a dycw — This term refers to one who is

unbridled and lawless, who is zycewn reserved for and ever-ready for illicit relations. There

must not be ... a ycw — This term refers to a male who is ever-ready for homosexual

relations. Onkelos, however, explains the verse to mean: “A Jewish woman must not become

a wife to a slave.” [Nevertheless, explains Rashi, Onkelos's explanation does not contradict

that given above, because] such a woman is also lawlessly susceptible for illicit relations, since

marriage between a Jewess and a slave is not legally binding. For slaves are compared to

donkeys, as the verse says (Genesis 22:5), “Stay here with the donkey.” [Avraham said this

to his lads, when he left them to take Yitzhak to offer him as a sacrifice. Our Rabbis (Kiddushin
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(19) Do not bring a prostitute's fee or that which has been procured in exchange

for a dog, to the House of the Lord your God for any vow, because both of

these things are an abomination to the Lord your God. (20) Do not borrow with

interest from your brother, [whether it be] interest on money, interest on food

or interest on any [other] item for which interest is [normally] taken. (21) You

may [however,] borrow with interest from a gentile; but from your brother you
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68a) explain that Avraham's comment

alluded to his reference to Eliezer, his slave,

as a donkey:] [Eliezer's] people, who are

compared to a donkey. [Similarly, the second

half of the verse is rendered by Onkelos as

follows:] “And no Jewish man must take a

maidservant as a wife,” since he too,

becomes a ycw [“one reserved for illicit

relations”] through her, because every time

he cohabits with her, it is considered

prostitution, since marriage between a Jew and a maidservant is not legally binding (see

Pesahim 88b). (19) A prostitute's fee — [For example,] if one gave a lamb to the prostitute

as her fee, then this lamb is unfit to be offered up as a sacrifice [in the Holy Temple] (Sifrei

23:127). alk xigne — If one has exchanged a dog for a lamb, then this lamb is unfit to be

offered up as a sacrifice [in the Holy Temple] (ibid., Temurah 29a). Because both of these

things [are an abomination to the Lord your God] — [The extra word mb, meaning

“also,”] comes to include [a prostitute's fee or a dog's exchange, which had been] converted

to another form. For example, [if one exchanged a dog for] some wheat, and then he ground

the wheat into fine flour [this flour, albeit a different form of the wheat, is nevertheless unfit

to be offered up as a sacrifice [in the Holy Temple] (Temurah 30b). (20) jiyz `l — This

admonition is addressed to a borrower: that he should not pay interest to the lender. The

admonition addressing the lender is the verse (Leviticus 25:37), “Do not give him [i.e., lend

him] your money, with interest.” (see Sifrei 23:128) (21) You may [however,] borrow with

interest from a gentile — [The inference here being:] but not from your brother. Now, a
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must not borrow with interest, in order that the Lord your God will bless you

in every one of your endeavors on the land to which you are coming to possess.

(22) When you pledge a vow to the Lord your God, do not delay in paying it,

for the Lord your God will surely demand it from you, and it will be [counted

as] a sin for you. (23) But if you will refrain from pledging [vows altogether],

then you will not have any sin. (24) Observe and do that which is emitted from

your lips — just like you have pledged to the Lord your God as a donation,

spoken with your mouth. (25) When you enter [to work in] the vineyard of your
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negative commandment which is derived by

inference from a positive commandment

[such as here,] is considered to represent a

positive commandment. [Thus, in this

passage, we have this positive commandment

(born out of the inference here “from a gentile — but not from your brother,” plus two negative

commandments: a) “Do not borrow with interest from your brother” (verse 20), and b) “but

from your brother you must not borrow with interest.” (verse 21) Hence, one who borrows

from a Jew with interest] transgresses two negative commandments and one positive

commandment (Bava Metzia 70b). (22) [When you pledge a vow ...] do not delay in

paying it — [The delay referred to here is when] three Foot-Festivals [have passed, since

the time when the vow had been made]. Our Rabbis have learned this from a Scriptural verse

[Deuteronomy 16:16] (Rosh Hashanah 4b). (24) Observe [and do] that which is

emitted from your lips — This adds a positive commandment [to pay one's vows in time,]

to the [aforementioned] negative commandment [expressed in verse 22, namely, “do not delay

in paying it”]. (25) jrx mxka `az ik — [Literally means, “when you enter the vineyard of

your fellow. Under what circumstances is the verse describing someone entering his fellow's
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fellow, you may eat as many grapes as you desire, until you are sated. But you

must not place [any] into your receptacle. (26) When you enter [to work in] the

standing grain of your fellow, you may pick the ears with your hand. But you

must not lift a sickle upon the standing grain of your fellow. 24 (1) When a

man takes a woman [for a wife] and is intimate with her, and it will be that she

does not find favor in his eyes because he discovers an unseemly [moral] matter

in her — then he should write her a bill of divorce and place it in her hand,

[thereby] sending her away from his household. (2) She will [thus] go out from
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vineyard?] The verse is speaking here of a

worker [who enters his employer's vineyard,

in order to work there] (Bava Metzia 87b).

jytpk — Means “as many as you wish.”

Until you are sated — But not excessive

eating. (ibid.) You must not place [any]

into your receptacle — From here [we

learn that] Scripture is referring only to the

period of the grape harvest, when you are placing [grapes] into the owner's receptacle [to

gather them in] (ibid.). However, if the worker is entering [the vineyard] in order to do some

weeding or hoeing [i.e., not to harvest], then he is not allowed to eat [any of the grapes]

(Bava Metzia 89b). (26) `az ik jrx znwa — This too, is referring to a worker [who enters

his employer's grain field, in order to work there] (Bava Metzia 87b). (1) [When a man takes

a woman (for a wife) ... that she does not find favor in his eyes] because he

discovers an unseemly [moral] matter in her — [Then in this case,] he indeed has an

obligation to divorce her, to avoid her [eventually] finding favor in his eyes [when he

consequently might wish to keep her, which he must not do, since she had committed an act
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his household, and may go and be [a wife] for another man. (3) And if the latter

husband hates her and writes her a bill of divorce, and places it in her hand

and sends her away from his household; or if the latter husband who took her

as a wife, dies. (4) Then her first husband, who had sent her away, must not

take her once again to be his wife, since she is defiled [to him]. For that is an

abomination before the Lord, and you must not bring sin to the land which the

Lord your God gives you for an inheritance. (5) When a man takes a new wife,

he must not go to the army, nor must he be assigned to any [other] matter. He
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of impropriety] (Gittin 90b). (2) [She ... may

go and be (a wife)] for another man —

[This second husband is truly “another

man”.] He differs from her first husband,

who sent out the evil woman from his home,

while this man has taken her in [to his home].

(ibid.) (3) If the latter husband hates her

— The verse is telling this man [who took the evil woman as a wife], that eventually he will

[come to] despise her; and if not, she will bury him, for the verse continues, “or if the latter

husband ... dies.” (Sifrei 24:135) (4) ixg` d`nhd xy` — [This unusual expression] comes to

include the case of a sotah [a wife, who is suspected of] being confined [with another man,

being unfaithful to her husband. Until her trial ceremony takes place (see Numbers 5:11-31)

and it is yet unknown whether she has been “defiled” to her husband i.e., forbidden to

him because she committed adultery), he must not have relations with her until the verdict

(Sifrei 24:136). (5) [When a man takes] a new wife — I.e., one that is new to him, although
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must remain free for his household for one year, and he must make his wife

happy, whom he has taken. (6) One must not give the lower or the upper
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she may even be a widow; but this does not

include the case of a man who remarries his

former wife, whom he had divorced (Sotah

44a). eilr xari `le — Refers to any

military duty. To any [other] matter —

That is required by the army: [For instance]

he must not supply water and food [to the

army], nor must he repair the roads [for the

army's purpose. This is the case of a man who

takes a new wife]. However, men whom the

priest discharges from the battlefield because

they either built a new house but not yet lived

in it, or betrothed a woman but not yet taken

her as a wife (etc., see Deuteronomy 20:5-7) — these men are permitted to supply water and

food [to the army] and to repair the roads [for the army's purpose] (Sotah 43a). He must

remain [free] for his household — [That is, as it is literally understood:] “free for his

[actual] house.” [This refers] also to [the case of] a man who has built a new house and has

just started to live in it [but it is still within the first year], or if he planted a vineyard (see

Deuteronomy 20:6) and has just redeemed it [i.e., he has just begun to eat of its fruits in the

fourth year, by redeeming them, and eating their value in Jerusalem — but it is still within that

year], then this man does not have to not leave his home for the needs of war. ezial — This

word refers to his actual house [as explained above]. didi — [This word implies an extra

inclusion. In this case it] comes to include his vineyard [as explained above]. gnye — [the

word z` in the phrase ezy` z` gnye can mean “with,” or it can simply introduce the direct

object, namely, “his wife.” Thus, this phrase can either mean, “he must rejoice with his wife,”

or it could mean, “he must make his wife happy.” Here, Rashi points our attention to the fact

that the word gnye is in the causitive conjunction, hence, the latter meaning is the correct one,

as follows:] This means: “He must make his wife happy” [that is, the verb is in the piel

(intensive causitive) conjugation]. Thus, the [correct] rendering is as it appears in the

Targum: dzz` zi icgie. “and he must make his wife happy.” If anyone translates this phrase

ezy` z` gnye as, dzz` mr icgie, “he must rejoice with his wife,” then he is mistaken, for this

is not the translation of the piel (intensive causitive) conjugation of gnye, but rather, is the

translation of the kal (simple intransitive) conjugation of gnye. (6) One must not give ... as
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millstone as security [for a loan], because that is [tantamount to] giving a life

as security. (7) If a man is discovered kidnapping any of his brothers from the

Children of Israel, and treats him as a slave, and [then] sells him — then that

thief must die. So will you exterminate the evil from among you. (8) Be cautious

regarding the lesion of tzara'at, to observe meticulously and do according to

all that the Levite priests will instruct you; as I have commanded them, [so must

you] observe to do. (9) Remember what the Lord your God did to Miriam on
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security [for a loan] — If a creditor comes

to the court to demand security for a debt [for

which no security had previously been

required], then he cannot claim as security,

articles which are used in the preparation of

food (Bava Metzia 115a). migx — This is the

lower [millstone]; akx — This the upper

[millstone]. (7) If [a man] is discovered —

By witnesses, and after he was warned [not to

kidnap] (Sifrei 24:139). The same applies to

all cases where the Torah says, `vni, “[If someone is] found” [that this discovery refers to

witnesses beholding the transgression, and only after the perpetrator was warned not to

commit that sin] (Mekhilta 21:63). And treats him as a slave — The perpetrator is not liable

[to the death penalty] until he uses his victim as a slave (Sifrei 24:139). (8) Be cautious

regarding the lesion of tzara'at — This means that you must not remove any of the signs

of impurity [e.g., by peeling off the skin], nor must you cut off a bright spot (Sifrei 24:140,

Makkot 22a). According to all that [the Levite priests] will instruct you — Namely,

whether to quarantine [the person with tzara'at], or whether to make a decisive diagnosis [of

tzara'at], or whether to declare him pure. (9) Remember what the Lord your God did to

Miriam — If you wish to take precautions against being stricken with tzara'at, then do not

speak rxd oeyl [i.e., speaking badly of someone]. Remember what was done to Miriam! She
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the way, when you went out from Egypt. (10) When you lend your fellow [Jew]

any item, do not enter his home to take something as security. (11) [Rather,]

you should stand outside, and the man to whom you are extending the loan will

bring the security to you outside. (12) And if he is a poor man, you must not

lie down [to sleep] with his security. (13) You must surely return the security

to him by sunset, so that he may lie down [to sleep] in his garment, and he will

bless you, and it will be counted for you as charitable merit before the Lord
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spoke against her brother [Moshe] and was

stricken with lesions [of tzara'at] (see

Numbers 12:1-16) (Sifrei 24:141). (10) dyz ik
jrxa — Means, “when you make a loan

to your friend.” dne`n z`yn — Means, “a

loan of anything.” (12) You must not lie

down [to sleep] with his security — This

means that you must not lie down to sleep

while you still have [the article which is used as] his security in your possession (Sifrei 24:144,

Bava Metzia 114b). (13) [You must surely return the security to him] by sunset — If

it is garment [that he must wear] during the night. And if the security is a garment [that he

must wear] during the day, then you must return it to him in the morning [so that he can wear

it throughout the day]. This [matter of returning a security of a daytime garment in the

morning,] has already been written in parshat Mishpatim, when the verse says (Exodus 22:25),

“you must return it to him until sunset,” which means that you must return [this daytime

garment] to him [in the morning so that he can use it] throughout the entire day, and when

the sun sets, you may take it [back from him] (Bava Metzia 114b). And he will bless you

[and it will be counted for you as charitable merit] — But if he does not bless you, it
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your God. (14) Do not withhold the wages of a poor or destitute hired worker,

whether he is one of your brothers or one of the converts who are in your land

within your gates. (15) [Rather,] you must give him his wage on the day it is

due to him, and not let the sun set [with him waiting] for it. For he is poor, and

he risks his life for it. Do not let him cry out to the Lord against you, thereby

צדקה: �ל- היה מק�ם מ �ל מברכ- לא(יד)אינ� ¥§¨¤§¦¨¨§¦§¤§¨¨Ÿ
�כיר. עלתע
ק לעב �ר א�א �ת�ב �בר והלא ©£Ÿ¨¦©£Ÿ§¨¨¤¨©£©

עני  �ה�א �כיר �כר תע��ק לא לאוין  �ב ' ¦¨¤¦¨©§£©Ÿ¦¨¦§¤ה̈אבי �ן 
רע-: את תע�ק לא ה�זהר �בר הע�יר ועל £¥¤Ÿ©£Ÿ¨§¨§¦¨¨©§§¤§ואבי �ן 
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ר זה ¦§¨¤¤¥¨¨¥§¥£¤
וכלים :�ארצ�. �המה �כר ה�או )(ט לר��ת ואליו §©§§§©§©§¥¨§¥¦§¥¨
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נפ את את נ �א נ��א ה�א ה(ה ה#כר אל Ÿ¥¤©§¤©¨¨©¤¥¤
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will nevertheless “be counted for you as

charitable merit.” (Sifrei 24:144) (14) Do not

withhold the wages of [a poor or

destitute] hired worker — But has this

not already been written [in the verse

(Leviticus 19:13), “Do not unjustly

withhold that which is due to your fellow

Jew ... do not let a worker's wages remain

with you overnight until morning”]?

However, this [negative commandment] is [repeated here], in order to [make the one who

withholds the wages of a poor worker] transgress two negative commandments: Firstly [here,]

the negative commandment not to withhold the wages of a worker who is poor or destitute,

and secondly, [transgressing] the admonition against withholding the wages of the well-to-do

worker [that is, one who is not necessarily poor, in the verse in Leviticus (cited above)], “Do

not [unjustly] withhold that which is due to your fellow [Jew ... do not let a worker's wages

remain with you overnight until morning]” (Bava Metzia 61a). oeia`e — Refers to one who

longs for everything [because he lacks everything. Here, the word for longing (a`z) resembles

the word for destitute (oeia`)]. jxbn — This refers to a righteous proselyte [who converts to

Judaism out of genuine conviction and pure motives] (Sifrei 24:145). Within your gates —

This expression refers to a convert who [has only undertaken not to engage in idolatry, but

who] eats animals which have not been ritually slaughtered. (ibid.) Who are in your

land — This expression comes to include [the prohibition of withholding fees charged for]

the hire of someone's animals or utensils (ibid., Bava Metzia 111b). (15) z` `yp `ed eil`e
eytp — Means: He risks his very life [in order to earn] this wage. [For instance, to do his

work and earn his wage, the worker may have to] climb up a [dangerous] ramp, or [he may
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causing you to have a sin. (16) Fathers will not die through their children, nor

will children die through their fathers: each man will die for his own

transgression. (17) Do not divert the judgment of a convert or an orphan
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have to] suspend himself from a [tall] tree

[and so on] (Bava Metzia 112a). [Do not let

him cry out to the Lord against you,]

thereby causing you to have a sin —

[Although] in any case, [even if he does not

cry out to the Lord against you, withholding

this man's wages will nevertheless be counted

as a sin for you]. However, [if he does cry

out,] your punishment will be meted out

much faster, by virtue of that man who cries

out [to the Lord against you] (Sifrei 24:146). (16) Fathers will not die through their

children — That is, [they will not be put to death] by the testimony of their children. Now,

if you suggest [that this verse means: Fathers will not die] because of the sins of their children,

[this cannot be the meaning here,] since this has already been stated [in the continuation of

this verse:] “Each man will die for his own transgression” [and not because of the

transgressions of his children. Thus, the meaning here is that fathers will not be put to death

by the testimony of their children]. [The verse says here, “each man will die for his own

transgression.” This is true then, in the case of a “man” (yi`).] However, one who is not yet

an yi` [i.e., one who is not an adult male, namely, a young child,] may die on account of his

father's transgressions. [Hence, we learn that] at the hands of Heaven, minors may die on

account of their parents' sins (Sifrei 24:147). (17) Do not divert the judgment of a convert

or an orphan [unjustifiably in their favor] — And with reference to a wealthy person

[that is, one who is not necessarily poor], the admonition [to prohibit diversion of judgment

unjustifiably in his favor] has already been made, when the verse says (Deuteronomy 16:19),

“Do not divert judgment.” However, Scripture repeats this prohibition here in reference to the

poor man, in order to [make the one who diverts the judgment of the poor man unjustifiably

in his favor] transgress two negative commandments, since it is easier to [transgress and]

divert the judgment of a poor man, than to do so with that of a rich man [because one has

sympathy for the defendant who is poor, and is therefore predisposed to sway the judgment in

his favor, out of pity, albeit an unjustifiable diversion of justice]. So for this reason, Scripture

�אילן : ונתלה ��ב � עלה למ �ת ב�נפ�� והיה ©§¨¨¨©¤¤§¦§¨§¦¨§¨¨§
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הזהיר  לכ ' ע�יר מ +ל  י �תר עני  מ �&ט ¦§¦¨§¦¨¤¦¥¦¨©§¦©§לה�3ת
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[unjustifiably in their favor], and do not take a widow's garment as security [for

a loan]. (18) You must remember that you were a slave in Egypt, and the Lord

your God redeemed you from there: therefore, I command you to do this thing.

(19) When you reap your harvest in your field and forget a sheaf in the field,

you must not go back to get it: it must be [left] for the stranger, the orphan and

עליו : תחבל.ו �נה ה�ואה:לא ��עת (יח)��א §¨¨¨¨Ÿ©£Ÿ¤Ÿ¦§©©§¨¨
י �וזכר�. אפ�� ח�ק�תי  ל�מ �ר &דיתי - �ן  מנת על §¨©§¨©§©¥§¦¦¦§©£¦¥

�!בר: �יס  עמר.(יט)ח $ר�ן  .די �ו
כח� ולא ¦¨¦©¨¨§¨©§¨Ÿ¤§Ÿ¨¦
אינ � ��כח � סאתים  �� ��� ע �מר אמר� ¥¨§¦©¨¥¤¤§¨¨¦מ �אן 

�+כח ��2דה.�כחה: קמה �כחת לר��ת ¦§¨©¨¤§©¦§©¨¨¤§¨¨
מ �קצ�ר: לקח ��.מ �צת� �ב 
ת אמר�לא מ �אן  ¦§¨¨¦¦§Ÿ¨§©§¦¨¨§

�בל �אינ � �כחה אינ� ��פניו  �כחה ©§¥¤¨§¦¥¨¨§¤¨§¦¨£©Ÿ§¤��אחריו 
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admonishes [us regarding this prohibition],

and then repeats [the admonition here, in

reference to the defendant who is poor]. Do

not take [a widow's garment] as

security [for a loan] — Here, the verse is

not referring to the time when the actual loan

is being made [but rather, when the debtor

has defaulted on the loan] (18) You must

remember [that you were a slave in Egypt, and the Lord your God redeemed you

from there] — [God says: “You must remember that] I redeemed you from Egypt on the

condition that you observe My statutes, even though you may lose money on the matter.”

(19) And forget a sheaf — [For this refers to you forgetting a sheaf] but [the law does] not

[apply if you forget] a whole stack of produce. [That is, if someone forgot a whole stack of

produce, he is permitted to go back to retrieve it.] (Sifrei 24:149) [But what constitutes a

"stack” as opposed to the amount that must not be retrieved?] Hence, our Rabbis taught

(Pe'ah 6:6) that [the definition of a “stack” is as follows:] Any forgotten sheaf which contains

in it produce amounting to miz`q [a volume twice the size of a “se'ah,” is defined as a “stack,”

and] is not considered dgky [that is, the harvester is permitted to go back and retrieve it].

[When you reap your harvest in your field and forget a sheaf] in the field — [Why

the repetition of the word field? Up till now, the verse had been referring to already harvested

sheaves of produce which had been forgotten. But now, the second mention of the word

“field”] comes to include produce which is still standing, yet unharvested, which the harvester

had forgotten to reap (Sifrei 24:149). You must not go back to get it — From here, our

Rabbis have taught (Pe'ah 6:4): Any sheaf behind the harvester is considered dgky,

“forgotten” [and must not be retrieved], whereas a sheaf which is in front of the harvester, is
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the widow, so that the Lord your God will bless you in all that you do.

(20) When you beat [the olives from] your olive tree, do not pick off all of its

fruit [which remain] behind you: it must be [left] for the stranger, the orphan

and the widow. (21) When you harvest the grapes of your vineyard, do not take

off the small clusters [which remain] behind you: it must be [left] for the

יברכ �. ��ב : ��א למען ליד� ��את פי  על  ואף ¨§©©§¨¤§§©©¦¤¨§¨¤Ÿ
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not considered “forgotten” [and may still be

retrieved], since the latter does not fall inside

the law of “You must not go back.” [So that

the Lord your God] will bless you —

And even though the forgotten sheaf came

into the poor person's hand without the

owner even knowing about it yet

[nevertheless, the owner still gets credit for

it, and God blesses him]. Thus, how much

more so [will one receive a blessing] if he does this deliberately! From here, we learn that if

someone dropped a coin, and a poor man found it and bought provisions with it, then the one

[who lost the coin] will [surely] be blessed on its account (Sifrei 24:149). (20) x`tz `l —

[This word is derived from the word x`t and zx`tz, meaning “glory.” The “glory” of an

olive tree is its bounty of fruit. Thus,] the meaning here is: “Do not take away its glory”

(zx`tz) [that is, do not remove all of its fruit]. Hence, our Rabbis teach the law that [in

addition to the harvest of grain and produce, also when it comes to fruit-bearing trees], one

must leave behind d`t [a quantity of fruit] (Hullin 131b). Behind you — This refers to dgky,

forgotten fruit [in the case of a fruit-bearing tree. That is, this verse teaches us that just like

with produce in the field, so too, with the fruit of a tree, one must leave the forgotten fruit for

the poor to collect]. (ibid.) (21) [When you harvest the grapes of your vineyard,] do

not take off the small clusters — I.e., if you find zeller, small clusters in the vineyard,

you must not take them. And when are clusters considered to be zeller [thus necessitating

them to be left for the poor]? Any cluster of grapes which has neither a szk — “shoulder” or

a shp — “drippings,” But if the cluster contains either one of them, then that cluster belongs

to the owner [of the vineyard, and need not be left for the poor] (Pe'ah 7:4). And I have seen

the following in the Talmud Yerushalmi (Pe'ah 7:3): “What is a szk — "shoulder?” It is [that
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stranger, the orphan and the widow. (22) You must remember that you were a

slave in the land of Egypt: therefore, I command you to do this thing. 25 (1) If

there is a contention between men, and they will come forward for judgment,

and they [the judges] will judge them. And they will acquit the righteous one,

נטף  זה. .ב  על  זה &סיגין  �תף היא איז� ¥¨©©©¤¦¦§¥¨¦¥¦§©§יר��למית
וי �רד�ת: �+דרה ה ל�י �ת ריב.(א)א�� יהיה 
י ¥©§©¦§¨§§¦¦§¤¦

אין  מע  ה אמ �ר ה)�&ט אל נ .�ים להי �ת ¥¨©¥¡¨§¦©¤¦¨¦§¦¨ס �פם
מן  לפר�� לל�ט .רם מי  מריבה מ  �' י �צא ¦§¦§©¨¦¨¦§¦¥̈�ל�ם 

מריבה: ז� א�מר הוי  הר
ע .ה2!יק את �והר
יע  ©©¦¡¥¥§¦¨§¦§¦¤¨¨¨
והיה  ל�מר ל �קין  למ �ד �!ין  ה)תח �בין  �ל  ¨¨§©§©¦¦©¦§©§¦©¨י̈כ �ל
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part of the cluster of grapes] where the

lobules of grapes pile one on top of the other

[at the top of the cluster, together taking on

the shape of a shoulder. And what is] a

shp — "drippings?” These are the grapes

which are suspended downwards from the

central stalk [of the cluster, as though

dripping down]. (1) If there is a contention

[between men, and they will come

forward for judgment] — [The verse is teaching us that if men come to contend with each

other] they will eventually have to go to court. We learn from this, that peace cannot result

from contention. [For instance,] what caused Lot to part from the righteous man [Avraham]?

Clearly, it was contention [which was the real cause (see Genesis 13:7-12)] (Sifrei 25:152).

And they will ... condemn the guilty one — [Because the next verse continues, “the

judge ... will flog him,”] one might think that all who are condemned guilty in court, must be

punished with lashes. Therefore, Scripture teaches us (verse 2), “And it will be, if the guilty

man has incurred [the penalty] of lashes ....” [From here, we see that] sometimes a

condemned party is given lashes, and sometimes he is not [but rather, he incurs another

punishment]. So which people are given lashes as a punishment? This too, can be learnt from

the context of these very verses, as follows: [Some negative commandments are attached to a

positive commandment which relates to the same matter. An example of this is to be found

earlier in this parshah, when Scripture describes the law if someone comes across a bird's nest

(see Deuteronomy 22:6-7). The verse (22:6) states the negative commandment: “You must not

take the mother (bird) from upon the young.” But immediately following this negative

commandment, the verse (22:7) continues on to state the positive commandment of: “You must

surely cast off the mother.” Here, the negative commandment is said to be “attached” to the

positive commandment. How so? If someone transgressed the negative commandment and took

the mother bird from upon her young, then he may exonerate himself from the punishment he
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and condemn the guilty one. (2) And it will be, if the guilty man has incurred

[the penalty of] lashes, that the judge will make him lean over and flog him in

front of him, with the fixed number of lashes suitable for his crime. (3) He

should flog him with forty [lashes] but must not exceed [this number], lest he
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has just earned, by fulfilling the positive

commandment attached, that is, he can cast

off the mother bird away from the nest. Thus,

this is an example of “a negative

commandment which is attached to a positive

commandment.” (see Mishnah Makkot 3:4)

Now, in our context, immediately after

describing the whole matter of flogging in

court, the next verse (4) continues, by stating

the negative commandment of:] “Do not muzzle an ox when it is treading [the grain].” [But

there is no positive commandment attached to this negative one, as the following verse (5)

goes on to speak of a new, unrelated matter. Thus,] this is an example of a negative

commandment which is not attached to a positive one. [Therefore, from the very context of

these verses here, we learn the law that anyone who transgresses a “negative commandment

which is not attached to a positive commandment,” is punished by lashes] (see Makkot 13a).

(2) The judge will make him lean over — This teaches us that a person [who has incurred

the penalty of lashes] is not flogged while standing or sitting, but rather, when he is leaning

over (Makkot 22b). [The judge will ... flog him] in front of him, ezryx ick
[Singular — a measure i.e., a part of the number lashes suitable for his crime —] and he

must flog also behind him twice that number. Hence, we find that our Rabbis teach (Makkot

22b): “The court must give him two thirds of his lashes behind him [that is, on his back], and

one third in front of him [that is, on his chest].” xtqna — This word is not vocalized

“bamispar” [that is, with a patah under the letter a, but rather, with a sh'va under the a]. This

teaches us that the word xtqna is in the construct state, qualifying the word that follows it

[which is the first word of the next verse, namely, mirax`], to read: xtqnamirax` , that is,

“[and flog him ...] within the number forty,” but not quite a full quota of forty [namely,

thirty-nine. That number leads up to the full total of forty, i.e., “forty-minus-one.” (Makkot

22b) (3) He ... must not exceed — From this verse, we derive the admonition that one must

not hit his fellow man. [the judge, who is flogging permissibly, is admonished not to exceed

the prescribed number of lashes. If he does, even by one lash, he is considered to be flogging

in a forbidden manner, and is held accountable for this. How much more so someone who
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gives him a much more severe flogging than these [forty lashes], and thereby

your brother will be degraded before you. (4) Do not muzzle an ox when it is

treading [the grain]. (5) If brothers reside together, and one of them dies

אחי�. קרא�ונקלה �מ +�קה ר�ע ק�רא� ה��ם  �ל  §¦§¨¨¦¨©§¨¨¦¤¨¨§¨
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starts off hitting his fellow in a forbidden

manner!] (Ketuvot 33a, Sanhedrin 85a).

Your brother will be degraded — “All

the day” [that is, throughout the whole

process], Scripture has termed the

condemned man ryx, “evil.” However, once

his [punishment of] lashes [has been

completed], then Scripture terms him “your

brother.” [Since he has attained atonement

for his sin, he returns to the fold of Israel, as

it were, to become “your brother” once

again.] (Sifrei 25:153) (4) Do not muzzle an

ox [when it is treading the grain] — Scripture is speaking here in terms of that which

usually occurs [that is, one usually uses an ox for treading grain]. However, the law applies

equally to any species of livestock, non-domesticated animal, or bird, and in any area of work

in the process of preparing food. But if so, why does the verse specify an ox? To exclude man

[from this law. That is, if it is a human who is performing the work, his employer is permitted

to “muzzle” him, that is, to prevent the worker from eating from the produce. Nevertheless, it

is a mitzvah to allow him to eat from the employer's produce.] (Sifrei 25:154). When it is

treading [the grain] — One might have thought that it is permissible to muzzle the animal

when it is outside [the work area, i.e., prior to when it begins working]. However, the verse

says, “Do not muzzle an ox!” — i.e., at any time [even before the actual treading] (see Bava

Metzia 90b). So then, what is the meaning of “when it is treading [the grain]?” This teaches

us the following. Treading has two specific features: a) Treading the grain does not represent

the completion of the whole process [rendering the product liable for tithing and hallah], and

b) it deals with something that grows from the ground [namely, grain]. Hence, any work

process which resembles treading grain [in that it has one of these two features, is included

in this law]. Thus, excluded from this prohibition is the labor of milking, cheese-making, or

in churning [milk, to produce buttermilk], all of which deal with an item that does not grow

from the ground. Also excluded is the labor of kneading [dough], or in cutting the dough to

shape, for these procedures do in fact complete the process, rendering the product liable for

hallah to be taken. A further exclusion to this prohibition is the labor of separating dates and
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childless, the dead man's wife must not marry an outsider. [Rather,] her

husband's brother must be intimate with her, making her a wife for himself,

thus performing the obligation of the brother of a deceased, childless man, with

her. (6) And it will be, that the eldest brother [who performs the levirate
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י ¦§§¤¦§§¨§©§¨§©£¥¦¥§
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figs [that is, when spreading out dates and

figs on a roof or the like, so that they dry, the

fruit can become conglomerated into one

mass. Here, the procedure is to separate

individual dates or figs from the mass, a

procedure] which completes the preparation

process, rendering the fruit liable for tithing

(Bava Metzia 89a). (5) If brothers reside

together — [This law applies only in the case of two brothers who] are both alive at the

same time. However, it does not apply to the wife of his brother who was not [yet] in the world

[at the time]. [This means as follows: If a man dies, and his brother (to be) has not yet been

born, then his widow is not permitted to marry the brother of her deceased husband, when this

brother is eventually born. That is to say, since the two brothers were not “residing together”

when the first brother died, then this whole law of meai does not apply.] (Sifrei 25:155, Yevamot

17b). Together — [This law applies only to brothers] who share in the inheritance

“together” [namely, brothers from the same father]. Therefore, excluded from this whole law

of meai is a brother from the same mother [but from different fathers]. (ibid.) oaeoi`el —

[Literally, “and he has no child.” Here, the word oi` can be read also as oiir, meaning to

“investigate,”because an ` is interchangeable with an r (see Yevamot 22b). Thus, the verse

also teaches us:] Investigate the deceased brother [if he has progeny of any sort] — whether

he has a son or a daughter; or a son's son or a son's daughter; or a daughter's son or a

daughter's daughter. [And if he has any of these, the whole law of meai does not apply, for he

is not considered “childless” in this context.] (6) xekad dide — [literally “the firstborn.”

However, here it actually] refers to the eldest brother of the deceased [because he is the eldest

brother within his family, thus the “firstborn.” The meaning of the verse then is that it is the

eldest brother of the deceased] who must assume responsibility of the levirate marriage with

the widow (Sifrei 25:156, Yevamot 24a). clz xy` — [literally, “that she will give birth.” This

teaches us that the obligation of the brother-in-law to perform the levirate marriage only

applies in the case of a woman who can bear children. Thus, the expression xy`clz ] excludes
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marriage, if] she [can] bear — will succeed in the name of his deceased brother,

so that his [the deceased brother's] name will not be erased from Israel. (7) But

if the man does not wish to take his brother's wife, then the brother's wife

should go up to the elders at the gate of the court, and say, My husband's

brother refuses to perpetuate his brother's name in Israel — he does not wish

to perform the obligation incumbent upon my husband's brother, with me.

(8) Then the elders of his city will call him and speak to him. And he must

stand and say, I do not wish to take her. (9) Then his brother's wife should

approach him before the elders and remove his shoe from his foot. And she

אחיו. 
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the case of a woman who cannot bear

children (Sifrei 25:156). eig` my lr mewi —

[Literally, “will rise up in the name of his

brother.” This does not mean that the brother

of the deceased who marries his brother's

widow will actually be named with the same

(first) name of the deceased (e.g., Reuvein, Shimeon, etc.) Rather, it means that:] The brother

of the deceased, who marries his brother's widow, is entitled to take the share of his deceased

brother's inheritance of their father's property [in addition to his own share]. So that his ...

name will not be erased — This comes to exclude [from the obligation of meai] the wife

of a castrate whose name is erased. [That is to say, since the deceased was anyway not able

to have children, no obligation falls upon his brother to perform the levirate marriage].

(7) dxryd — [This does not refer to the gate of the city, but rather,] this should be translated

as the Targum renders it: “To the gate of the court.” (8) cnre — [When he makes this

statement, he must be] in a standing position. xn`e — [Our Rabbis have taught that when

making this statement, the man must do so] in the Holy Language. The woman also must make

her statement here in the Holy Language (Yevamot 106b). (9) And she will spit before hi.s

face — [The expression used here, literally means, “and she will spit in his face.” However,
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the meaning here is that she should spit in the

direction of his face,] on the ground [in front

of him] (Yevamot 106b). [Thus will be

done to that man] who will not build

up [his brother's household] — From

here, we learn that one who has [refused to

perform levirate marriage with his deceased

brother's wife, and subsequently has]

undergone the ceremony of halitzah [described in these verses], will not be able to change his

mind and marry her. This is because the verse here does not say, “[Thus will be done to that

man] who did not build up [his brother's household],” but rather, it says, “[Thus will be done

to that man] who will not build up [his brother's household].” [The verse tells us that he “will

not” build it up: since he neglected to build it up [when he was obliged to do so], he will

never [be allowed to do so afterwards] (Yevamot 10b). (10) And that family will be called

[in Israel] — It is the duty of all those standing there [at the time of this ceremony] to

exclaim: lrpd uelg — “you, who have had your shoe removed!” (Yevamot 106b) (11) If ...

men ... are fighting together — They will eventually come to beat each other up

[seriously], for this verse continues: “[to rescue her husband] from the one who is beating

him.” [The moral here is:] Peace cannot result from strife (Sifrei 25:160). (12) You must cut

off her hand [This verse is not to be understood literally, but rather, it means:] She must

pay monetary damages to recompense the victim for the embarrassment he suffered [through

her action. And the specific amount of money she must pay, is calculated by the court,] all

will spit before his face and answer [him] and say, Thus will be done to the

man who will not build up his brother's household! (10) And that family will

be called in Israel, The family of the one whose shoe was removed. (11) If [two]

men, a man and his brother, are fighting together, and the wife of one of them

approaches to rescue her husband from the one who is beating him, and she

casts out her hand and grabs hold of his private parts. (12) You must [financially
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speaking] cut off her hand — do not have pity. (13) Do not keep in your pouch

two different weights, one large and one small. (14) Do not keep in your house

two different measures, one large and one small. (15) [Rather,] you must

have a full and honest weight, [and] a full and honest measure, in order that

your days will be prolonged on the land which the Lord your God gives you.

iyy meil `vz ikKI TETZE FOR FRIDAY

according to the [individual circumstances]

of the culprit and the victim (see Bava Kama

83b). But maybe it means that we must

actually cut off her very hand? [The answer

is born out from a transmission handed down

to our Rabbis, as follows:] Here, it says `l
qegz, “do not have pity,” and later, in the

case of conspiring witnesses (Deuteronomy

19:21), the same expression, qegz `l, is used. [And our Rabbis have taught that these verses

have a contextual connection:] Just as there, in the case of the conspiring witnesses, [the

literal expressions in the verse refer to] financial compensation (see Rashi's commentary on

that verse), so too, here, [the expression “You must cut off her hand” refers to] financial

compensation (Sifrei 25:161). (13) oa`oa`e — [This term is not to be understood literally as

“stones,” but rather, it refers to specific stones, namely:] weights [used to weigh merchandise

in business]. dlecbdphwe — [literally, “big and small.” This means:] the big stone

“contradicts” [i.e., is inconsistent with] the small one. [That is to say, one must not have two

weights which appear to be the same, but in truth, one is heavier than the other, allowing you]

to purchase goods with the larger weight [giving you more goods than you should receive],

and sell with the smaller one [so that you give the buyer less than he should receive, all of

which is forbidden] (Sifrei 25:162). (14) jl didi `l — [Literally, “You will not have.” That is,

the verse literally reads: “If you keep ... two different weights, you will not have.” This teaches

us that] if you do [keep such fraudulent weights], then “You will not have” anything! (ibid.)

[However,] (15) jl didi wcve dnly oa` — [Literally, “If you keep a full and honest weight,

then you will have.” That is to say,] if you do [keep proper weights], then “You will have”



84ct

הר�ה: ל�.(יז)ל- ע �ה א
ר את �ר זכ �ר� אם  §©§¥¨¥£¤¨¨§¦¦©§¨
�%אמר  הא�יב מ .ר�י  !�אג הוי  �במ �קל �ת ©¡¤¤¥¨¦¦¥¥¡¨§¦§¦§�מ !�ת
ו �בא  זד�ן  �א �תרי � �כתיב  ה' מרמה  �עבת Ÿ§¥¦§¨£©§¦©§¥¨¨©¨Ÿמאזני 

ב!ר(.(יח )קל�ן : קר� אחר א
ר !בר מקרה. ל ��ן  ¨£¤¨§©¤¤¨¦§¤¨¨©¥
זכ �ר. �מ ��ב  מט)אן  �היה וט�מאה. קרי  ¨©§¦§¨§©§¨¨¤¨§§¦§ל̈ ��ן 
מרתיחת- והפ�יר- צ %נ - וח�ם  ק�ר ל��ן  אחר §¨¦§¥§¦§¦§§¤¦§¨¥©¨̈!בר
זה  �בא �כם לה�חם  יראים  ��כבים הע �בדי  ¤¨¤¨¥¨¦§¦¥§¦¨¥§¨¨¤�הי �
לאמ �טי  מ �ל  לאחרים  מק�ם והראה ¦©§©§¨¨¦¥£©¨¨§¤§¦§¦§והתחיל
�ן  �א �ת�כ� לירד יכ �לה �ר�ה �ל  �אין  ¤¨¨§¤¥¨§¨¦§¨¥¤©©ר�תחת
�%כוה  &י  על אף לת�כ� וירד קפץ אחד ¨§¦¤¦©©¨§©¨§©¨¨¤©©¦§�ל�על 

אחרים: �פני  א�ת� ��.הקרה ח �ת'ו/ז 0ב ז �ב מ �ת ¦§¨¨¦§¥£¥¦©§©¥§©©¥
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much. (ibid.) (17) You must remember

what [Amaleik] did to you — [The

juxtaposition of these passages teaches us

that] if you use fraudulent measures and

weights, then you should be worried about

provocation from the enemy. For the verse

says (Proverbs 11:1): “Fraudulent weights

are an abomination to the Lord,” after which

the [next] verse continues, “After sinning

with intent, comes disgrace.” [That is, these

two verses in Proverbs teach us that after you

intentionally sin by using fraudulent weights,

the enemy will come to provoke you into war, and this will be a disgraceful matter to you]

(Tanhuma 8). (18) jxca jxw xy` — [The word jxw] denotes dxwn, a chance occurrence.

Alternatively, jxw denotes ixw — defilement and impurity, because Amaleik defiled the Jews

by [committing] homosexual violation (Tanhuma 9). Yet another explanation: jxw denotes xew,

cold, as in“hot and cold.” The meaning here is that Amaleik cooled you off and made you

[appear] tepid, after you were boiling hot. [That is, the nations feared to touch you, just like

people are fearful of touching something boiling hot — but Amaleik made you appear cool

and lukewarm in the eyes of the nations:] For all the nations were fearful of waging war

against you, yet this one [i.e., Amaleik] came forward and started up, thereby showing the

way to others. This can be compared to a bath of boiling water into which no living creature

would descend. Along came an irresponsible man, and jumped headlong into it! And even

though he scalded himself, nevertheless he [succeeded to] make others think that it was cooler

[than it really was] (Tanhuma 9). ja apfie — [The word apfie is derived from the word apf,
meaning “tail.” Thus, the verse means: Amaleik] “cut off the tail.” This refers to the fact that

(16) For anyone who does these things, and anyone who perpetrates such

evil, is an abomination to the Lord your God. (17) You must remember what

Amaleik did to you on the way, when you went out from Egypt: (18) How he

happened upon you on the way and cut off all of those who were lagging

at your rear. You were exhausted and weary, while he did not fear God.

iyy meil `vz ikKI TETZE FOR FRIDAY

:Kl adi Kdl` iiC Krx` lr KinFi oEkxFiC licA KlטזLidl` dFci zarFz iM ¨§¦§§¨©©§¨©§¨¡¨¨¨¥¨¦¯«£©²§¨¬¡Ÿ¤−
:ler dUr lM dN` dUrÎlMtlM oiN` car lM Kdl` ii mcw wgxn ix` ¨´Ÿ¥¥®¤−Ÿ¬Ÿ¥¨¤«£¥§¨¨¢¨§¨¡¨¨¨¨¥¦¥Ÿ

:xwW carxihtnיזmkz`vA KxCA wlnr Ll dUrÎxW` z` xFkf ¨¥§©¨¾¥²£¤¨¨¬§−£¨¥®©¤−¤§¥«§¤¬
:mixvOn:mixvOn oFkwRnA `gx`A wlnr Kl car iC zi xikc ied יחLxw xW` ¦¦§¨«¦£¥§¦¨¦£©¨£¨¥§¨§¨§¦¨§¦¦§¨¦£¤̧¨«§¹

`xi `le rbie sir dY`e Lixg` milWgPdÎlM LA aPfie KxCA©¤À¤©§©¥³§Æ¨©¤«¡¨¦´©«£¤½§©¨−¨¥´§¨¥®©§¬Ÿ¨¥−
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מעלה: �ל &י  וז�רק אחרי�.מיל �ת ה0ח 
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עמלק: ו �בא אחריו  ירא .�!ר':ויגע .�כתיב  ולא  §¦©£¨©¨Ÿ£¨¥§¨¥©©¤¤§Ÿ¨¥

ל-:אלהים.עמלק: זכר (יט)מ �הרע  את �מחה £¨¥¡Ÿ¦¦§¨©§¦§¤¤¥¤
ועד עמלק. מ +�ר י �נק ועד מע�לל א+ה ועד מאי � £¨¥¥¦§©¦¨¥¥§©¥¦§©

ה�המה  על אפ �� נז�ר עמלק �ם  יהא ��א ¨¥§©©¦£¨§¦¥¨£¥¥§Ÿ¤¤�ה
היתה: עמלק מ +ל  ז� �המה ¨§¨¥¨£¤¦¨¥§¨ל �מר
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Amaleik cut off the members [of the male

Jews, where they had been circumcised], and

cast them up [provocatively] towards Heaven

[exclaiming to God: “You see! What good

has Your commandment of circumcision done

for them ?!”] (Tanhuma 10). jixg` milygpd lk
— refers to those who lacked strength,

exhausted on account of their transgression.

[And because these Jews sinned,] the cloud

[of glory] expelled them [thereby leaving them vulnerable to Amaleik's further attack] (ibid.).

You were exhausted and weary — “Exhausted” from thirst, for it is written (Exodus

17:3), “And there, the people were thirsty for water,” and [immediately] afterwards it states

(verse 17:8) “Then Amaleik came [and fought with Israel];” and “weary” from the journey

(ibid.). He did not fear [God] — I.e., Amaleik did not fear God [and since he did not fear

God, he was therefore not fearful] of doing you harm (Sifrei 25:167). (19) You must erase

the memory of Amaleik — Both man and woman, infant and suckling, ox and sheep

[camel and donkey] (God's commandment to King Saul: see I Samuel 15:3). So that the name

of Amaleik should never again be mentioned (xkfp, from the word xkf), even regarding an

animal. [That is, destroy the memory of Amaleik,] so that no one can even say: “This animal

used to belong to Amaleik.” (Pesikta Zuta)

(19) [Therefore,] it will be, when the Lord your God grants you respite from all

your enemies around [you] in the land which the Lord your God gives to you

as an inheritance to possess, that you must erase the memory of Amaleik from

under the heavens: Do not forget!

iyy meil `vz ikKI TETZE FOR FRIDAY

:midl`lgc `le i`lE idlWn Y`e KxzA oixg`zn Fedc lM KA lhwe `gx`A Krxr iC ¡Ÿ¦«¦¨§¨§¨§¨§¨¥¨¨©£¦§©£¦©§¨§©§§©§¥§¥§¨¨¥

:ii mcw on יטaiaQn Liai`ÎlMn Ll | Lidl` dFci gipdA dide ¦¢¨§¨§¨¿̈«§¨¦´©«§¨´¡Ÿ¤´Â§Â¦¨¸Ÿ§¤¹¦¨¦À
xkfÎz` dgnY DYWxl dlgp Ll ozp Lidl`ÎdFci xW` ux`Ä¨̧¤Æ£¤§¨´Â¡Ÿ¤ÂŸ¥̧§³©«£¨Æ§¦§½̈¦§¤Æ¤¥´¤

t t t :gMWY `l minXd zgYn wlnrlMn Kl Kdl` ii gipi cM idie £¨¥½¦©−©©¨¨®¦−Ÿ¦§¨«¦¥©§¦©§¨¡¨¨¨¦¨

`pxkEC zi ignY Dzxinl `pqg` Kl adi Kdl` ii iC `rx`A xFgq xFgQn Kaac ilrA©£¥§¨¨¦§§§©§¨¦§¨¡¨¨¨¥¨©£¨¨§¥§©¦§¥¨§¨¨

:iWpYY `l `InW zFgYn wlnrc©£¨¥¦§§©¨¨¦¦§¥

`vz ik zxhtd
cp wxt diryia

ידוה:א  אמר בע�לה מ�ני �ני־��ממה �י־ר �ים  לא־חלה וצהלי ר %ה &צחי ילדה לא  עקרה »Ÿ¨¨®¨¦§¦̧¦¨³§©«£¦ÆŸ½̈¨¦«©¦¯§¥¥¨²¦§¥¬§−̈¨©¬§Ÿ̈´̈−¨£¬¦ר̈%י
ח(קי:ב  ויתדתי' מיתרי' האריכי אל ־ ח�כי י�3 מ��נ �תי' ויריע�ת אהל' מק�ם  | �י־ימין גהרחיבי ©§¦´¦§´¨«¢¥À¦«¦¯¦§§©²¦©−©©§®Ÿ¦©«£¦¸¦Æ¥«¨©½¦¦¥«Ÿ©−¦©¥«¦¦«¨¦¬

י��יב�: נ �)�ת  וערים ייר � .�ים  וזרע' לא ד ��מאול פרצי �י ואל־ �למי תב��י �י־לא  אל־ יראי §−Ÿ¦§®Ÿ¦§©§¥Æ¦´¦½̈§¨¦¬§©−¦«©¦«§¦Æ¦´Ÿ¥½¦§©¦¨«§¦−¦´´Ÿ
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dpynd wxt mirbp

`lM,dfi`e .xg` cFre ,dGn uEg ,xFdh mirbp wtq ¨§¥§¨¦¨¦¤§©¥§¥¤
rEaW sFqA ,DxiBqde qixBM zxdA Fa dzidW in df¤¦¤¨§¨©¤¤©§¦§¦§¦¨§¨©
d`A zxg`W wtq (`id) `idW wtq ,rlQM `id ixde©£¥¦©¤©¨¥¤¦¦¨¥¤©¤¤¨¨

:`nh ,diYgzaoal xrU Kld ,oal xrUA Fhilgd ©§¤¨¨¥¤§¦§¥¨¨¨¨©¥¨¨¨
sFqA dNgYA ,oFiUtaE dignA oke ,oal xrU xfge§¨©¥¨¨¨§¥§¦§¨§¦§©§¦¨§
ixd ,xEhRd xg`l ,ipW rEaW sFqA ,oFW`x rEaẄ©¦§¨©¥¦§©©©§£¥

dzidW FnM `iddigOd dklde dignA Fhilgd . ¦§¤¨§¨¤§¦§¦§¨§¨§¨©¦§¨

מזה .` חוץ נגעים  ספק קדם :כל לבן  שער ספק קדמה, בהרת  כסלע.דספק היא כסלע:הרי  וגדולה  רחבה  נעשית 

היא. שהיא פשה :ספק שהרי להחליט תחתיה .וראויה  באה  שאחרת להסגיר ,ספק וראויה  הלכה והראשונה

בתחלה : מטמא פשיון  לבן.aומחליטו:טמא.דאין שער בעבורו:הלך לבן.שהוחלט שער תחתיו:וחזר וכןאחר

בפשיון. וכן הנגע:במחיה  שפשה או טומאה , סימן  כן גם  שהיא מחיה  בו שנולדה אלא לבן , שער חזר  שלא או 

ראשון. שבוע בסוף שבוע בתחילה  בסוף בין הכהן, אל  כשהובא בתחילה היה בתחלה  היה שההחלט בין  כלומר ,

והחליטו, לבן שער  בא הפטור ואחר  ופטרו  שבועות  שני בעיניו שעמד  כגון הפטור  לאחר בין  שני, שבוע בסוף  בין  ראשון,

פשיון: או מחיה  או  לבן, שער וחזר לבן  שער  לו הלך אם גווני  הני  שהיתה .בכל כמות היא  נשאר הרי  כלומר,

`xephxan dicaer epax

Mishnah Nega'im, chapter 5

(1) Any condition of doubt regarding leprosy

signs is [regarded as] pure, except this case

[if there is a doubt whether the spot preceded

the white hair, see Mishnah 4:11, in the

portion of Shoftim, Friday] and one other.

What is that? If a person had a bright spot the

size of a split bean and it was quarantined,

and by the end of the week it was as big as a

sela, and it is doubtful whether it is the original one [that had spread] or whether another had

arisen in its place, the person must be regarded as defiled. (2) If a person had been declared

defiled on account of white hair, and the white hair disappeared and another white hair

appeared, and similarly in the case of renewed flesh and a spreading [each of which appeared

in the place of the white hair], whether this [the declaration of impurity] occurred in the

beginning [at the time of the first inspection], at the end of the first week, at the end of the

second week, or after the person had been released from the impurity, he is regarded as being

in the same position as before [i.e., defiled, and there is no need for him to be declared

“defiled” by the priest once again, even though he is impure because of a different sign now

than the sign he had when originally declared defiled]. If he had been declared defiled on

account of renewed flesh, and the renewed flesh disappeared and other renewed flesh appeared,

iyy meil `vz ikKI TETZE FOR FRIDAY

ע�ד: תז �רי לא  אלמנ �תי' וחר&ת על �מי' ��חי ב�ת �י צבא �תה תח&ירי ידוה ע�י' בעלי' �י ©§¦®¦¦´³Ÿ¤£©̧¦Æ¦§½̈¦§¤§©¬©§§©−¦¬Ÿ¦§§¦«¦³«Ÿ£©̧¦ÆŸ©½¦§Ÿ̈¬§¨−
י�רא: כל־הארץ  אלהי י�ראל  קד�� וגאל ' וא�תו�מ� ידוה קרא' ר�ח ועצ �בת  עז �בה �י־כא+ה §®§«Ÿ£¥Æ§´¦§¨¥½¡Ÿ¥¬¨¨−̈¤¦¨¥«¦«§¦¨¯£¨²©«£¬©−©§¨¨´§Ÿ̈®§¥¯¤

אלהי': אמר ת)אס  �י אק �צ':ז נע�רים  .דלים �ברחמים עזב י' קטן הס  ר י ח �רגע קצף ��צף §¦²¦¬¦¨¥−¨©¬¡Ÿ¨«¦§¤¬©¨−Ÿ£©§¦®§©«£¦¬§Ÿ¦−£©§¥«§¤´¤¤À¤¦§©̧§¦
ידוה: .אל ' אמר  רחמ י' ע�לם  �בחסד מ)' רגע מי־נח ט פני מעבר נ��ע י א�ר  לי זאת  נח  �י־מי ¨©¬¤̧©Æ¦¥½§¤¬¤−̈¦«©§¦®¨©¬«Ÿ£¥−§Ÿ̈«¦¥¬¸Ÿ©Æ´Ÿ¦½£¤´¦§©À§¦¥«£¬Ÿ¥²Ÿ©

�מ.ער ־�': עלי' מ�צף נ ��ע י �ן על ־הארץ מא  'יע�ד וחס!י וה.בע�ת מ�טינה ימ��� ההרים �י −©¨¨®¤¥¬¦§©²§¦¦§¬Ÿ¨©−¦¦§¨¨«¦³¤«¨¦Æ¨½§©§¨−§¤®¨§©§¦º¥«¦¥´
יהוה: מרחמ' אמר  תמ�ט לא  �ל�מי �ברית  »Ÿ¨À§¦³§¦Æ´Ÿ¨½¨©¬§©«£−¥§Ÿ̈»לא־ימ��

meil xiy xenfn e` yal ze`b jln 'd xenfne ,dxhtde mebxz cg`e `xwn mipy reayd zyxt z`ixw xg`
meid zpiga ceqid cbp `edy zexdh xcqn dklde dpyn exac g"lvi jln 'de zayd
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,dNgYA ,oFiUtaE oal xrUA oke .digOd dxfge§¨§¨©¦§¨§¥§¥¨¨¨§¦§©§¦¨
,xEhRd xg`l ,ipW rEaW sFqA ,oFW`x rEaW sFqA§¨©¦§¨©¥¦§©©©§
oFiURd Kld ,oFiUta Fhilgd .dzidW FnM `id ixd£¥¦§¤¨§¨¤§¦§¦§¨©©¦§
,oFW`x rEaW sFqA ,oal xrUA oke .oFiURd xfge§¨©©¦§§¥§¥¨¨¨§¨©¦
zFnM `id ixd ,xEhRd xg`l ,ipW rEaW sFqA§¨©¥¦§©©©§£¥¦§

:dzidWb`Ohn l`lldn oA `iawr ,dCwR xrU, ¤¨§¨§©§ª¨£©§¨¤©£©§¥§©¥
FadzidW in ,dCwR xrU `Ed dfi` .oixdhn minkge©£¨¦§©£¦¥¤§©§ª¨¦¤¨§¨
xrUl dgiPde zxdAd dkld ,oal xrU DaE zxdA©¤¤¨¥¨¨¨¨§¨©©¤¤§¦¦¨§¥¨
,`Ohn l`lldn oA `iawr ,dxfge FnFwnA oal̈¨¦§§¨§¨£©§¨¤©£©§¥§©¥
dfa ip` dcFn ,`aiwr iAx xn` .oixdhn minkge©£¨¦§©£¦¨©©¦£¦¨¤£¦¨¤
Fa dzidW in ,dCwR xrU `Ed dfi` .xFdh `EdW¤¨¥¤§©§ª¨¦¤¨§¨
ivgM dPnid Klde ,zFxrU iYW DaE qixBM zxdA©¤¤©§¦¨§¥§¨§¨©¥¤¨©£¦
Exn` .xfge zxdAd mFwnA oal xrUl FgiPde qixb§¦§¦¦§¥¨¨¨¦§©©¤¤§¨©¨§
opi` LixaC s` ,`iawr ixaC z` ElHAW mWM ,Fl§¥¤¦§¤¦§¥£©§¨©§¨¤¥¨

:oinIwnc`NW cr ,xFdh dNgYA mirbp wtq lM §ª¨¦¨§¥§¨¦©§¦¨¨©¤Ÿ
,cviM .`nh Fwtq ,d`nHl wwfPXn .d`nHl wwfp¦§©©ª§¨¦¤¦§©©ª§¨§¥¨¥¥©
,rlQM dfaE qixBM zxdA dfA ,odM lv` E`AW mipW§©¦¤¨¥¤Ÿ¥¨¤©¤¤©§¦¨¤©¤©
dfi`A rEci Fpi`e ,rlQM dfaE rlQM dfA rEaW sFqA§¨©¨¤©¤©¨¤©¤©§¥¨©§¥¤

החלט: בשעת שהיה  סימן  אותו  זה שאין  אע"פ טומאה , סימן בו  ויש הואיל  שהיה, כמו  וכןבטומאה הפשיון  וחזר

לבן. שהמחיה בשער כגון טהור, שיהיה  פעמים המחיה, ובאת הפשיון  שכשהלך לפי  במחיה, וכן  הכא קתני דלא הא

מכגריס: הנגע פקודה .bמיעטה  לה :שער והלכה הבשר בעור  השער  את  הבהרת  שהפקידה פקדון, וחכמיםלשון 

חברתה :מטהרים. הפכתו ולא היא שהפכתו  הפכה , והיא דכתיב מקוימין.וטעמייהו, אין דבריך נמיאף דהאי

`xephxan dicaer epax

and similarly in the case of white hair and a

spreading [either, appearing in place of the

renewed flesh], whether this occurred in the

beginning, at the end of the first week, at the

end of the second week, or after the person

had been released from the impurity, he is

regarded as being in the same position as

before [i.e., defiled, and there is no need for

him to be declared defiled once again]. If he

had been declared defiled on account of a

spreading, and the spreading disappeared and

another spreading appeared, and similarly in

the case of white hair [which appeared instead

of the spreading], whether this occurred at the

end of the first week, at the end of the second

week, or after the person had been released

from the impurity, he is regarded as being in

the same position as before [i.e., defiled].

(3) Deposited hair, Rabbi Akaviah ben

Mehalalel holds to be defiled; but the Sages hold it to be pure. What is “deposited hair?” If

a person had a bright spot with white hair in it, and the bright spot disappeared, leaving the

white hair in position and then it reappeared, Akaviah ben Mehalalel holds him to be defiled

[since the bright spot reappeared where it was originally, it is regarded as the original white

spot, which was declared defiled], but the Sages hold him to be pure. Rabbi Akiva said, In

this case I admit that the person is pure, but what is “deposited hair” [which would be

impure]? If a person had a bright spot the size of a split bean with two hairs in it, and a part,

the size of a half split bean disappeared, leaving the white hair in the place of the white spot,

and then it reappeared [only in such a case do we say the original spot reappeared and he is

defiled]. They [his colleagues] said to him, As they [the Sages] rejected the ruling of Akaviah,

so too, is there no validity to your ruling. (4) Any condition of doubt regarding leprosy signs

in the beginning before the impurity has been established, is [regarded as] pure, but after

the impurity has been established, a condition of doubt is regarded as defiled. How so? If two

people came to the priest, one having a bright spot the size of a split bean and the other having

one the size of a sela, and at the end of the week, that of each was the size of a sela, and it is

not known on which of them the spreading occurred, [and on which one it had remained the
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.xFdh ,miWp` ipWA oiA cg` Wi`A oiA ,dUR odn¥¤¨¨¥§¦¤¨¥¦§¥£¨¦¨
,miWp` ipWaE .`nh ,cg` Wi`A ,xnF` `aiwr iAx©¦£¦¨¥§¦¤¨¨¥¦§¥£¨¦

:xFdhdmipW ,cviM `nh Fwtq ,d`nHl wwfPXn ¨¦¤¦§©©ª§¨§¥¨¥¥©§©¦
sFqA ,rlQM dfaE qixBM zxdA dfA ,odM lv` E`AW¤¨¥¤Ÿ¥¨¤©¤¤©§¦¨¤©¤©§
odipW ,cFre rlQM dfaE cFre rlQM dfA rEaẄ©¨¤©¤©§¨¤©¤©§§¥¤
odipW ,rlQke rlQM zFidl ExfgW iR lr s` .oi`nh§¥¦©©¦¤¨§¦§©¤©§©¤©§¥¤
,exn`W `Ed df .qixBM zFidl ExfgIW cr ,oi`nh§¥¦©¤©§§¦§©§¦¤¤¨§

`nh Fwtq ,d`nHl wwfPXn: ¦¤¦§©©ª§¨§¥¨¥

כחכמים : והלכה אחד.cטהור . באיש  כגריס בין שתחילתה  אותה שפשתה , אחת  בהרת בו יש נפשך  דמה אע"ג

מחליט. נגע איזה  על  יודע ואינו הואיל  הכי אפילו להחליטו, ראוי והיה כסלע, דכתיב טהור:ועכשיו הכתוב מגזירת 

ספק: בו  שיש הנגע את  מטמא ואינו מטמא, הוא הודאי הנגע את  אותו , הכהן  וטימא בעור  תפשה פשה  ואם  יג) (ויקרא

אנשים. בשני  ואינובין  הואיל מוחלט, והאחר ראשון , שבוע בסוף שנית  ימים  שבעת  הסגר  טעון מהם שאחד  אע"פ

הכתוב: מגזרת טהורים שניהם להחליט, ואיזה להסגיר איזה  אומר יודע עקיבא  עקיבא:ר' כר' הלכה  ואין  כו '.

d.טמאין פשה :שניהן כסלע.דבשניהם  להיות שחזרו לטומאה ,אע"פ והוזקקו  הואיל  טהור. מהם אחד דהשתא

דכתיב טמאים , הספק:שניהם את  מטהר ואינו מטהר , הוא הודאי את הכהן , וטיהרו  כגריס.(שם) להיות שיחזרו  עד

משניהם : הלך הוחלט שבעבורו שהפשיון  טהורים , שניהם  ודאי דהשתא

`xephxan dicaer epax

Gemara Niddah 25b

[On the Mishnah:] “If she aborted a sandal

....” Our Rabbis taught: A sandal is like a

sea-fish [of the same name]. At first it is a

normal fetus but later it is crushed. Rabban

Shimon ben Gamliel said: A sandal resembles

the tongue of a big ox. In the name of our

Masters it was testified: A sandal [if it is to

be regarded as a valid birth] must have facial

features. Rav Yehudah, citing Shmuel, stated: The law is that a sandal must have facial

features. Rabbi Adda, citing Rabbi Yosef, who cited Rabbi Yitzhak, ruled: A sandal must have

facial features, even if only at the back, this being a case similar to that of a man who slapped

same size], whether this occurred on one

person [with two spots] or with two different

people each one is pure. Rabbi Akiva says,

If a single person is involved, he is defiled

[since at least one of the spots is impure], but

if two people are involved, each is pure.

(5) “But after the impurity has been

established, a condition of doubt is regarded

as defiled.” How so? If two people came to

the priest, one having a bright spot the size of a split bean and the other having one the size

of a sela, and at the end of the week, that of each was the size of a sela and something more,

both are defiled; and even though both resumed the size of a sela [thereby, the one who had

the bright spot as a sela, had a definite reduction in the size of the sign that had caused his

impurity, which would, ordinarily, make him subject to a pronunciation of being pure,] both

are defiled, and remain so unless both resume the size of a split bean. It is this that was meant

when it was taught, “But after the impurity has been established, a condition of doubt is

regarded as defiled.”

`xnb:dk sc dcp

.lCpq zlROdmi lW bcl dnFC lCpq opAx EpY ©©¤¤©§¨¨©¨¨©§¨¤§©¤¨
FzNgYnoA oFrnW oAx .svxPW `N` `Ed cle ¦§¦¨¨¨¤¨¤¦§¨©¨¦§¤

.lFcBd xFW lW oFWll dnFC lCpq :xnF` l`ilnB©§¦¥¥©§¨¤§¨¤©¨
xn` .mipR zxEv Kixv lCpq Ecird EpizFAx mEXn¦©¥¥¦©§¨¨¦©¨¦¨©
zxEv Kixv lCpq dkld :l`EnW xn` dcEdi ax©§¨¨©§¥£¨¨©§¨¨¦©
:wgvi iAx xn` sqFi iAx xn` `C` iAx xn` .mipR̈¦¨©©¦©¨¨©©¦¥¨©©¦¦§¨
mc`l lWn .eixFg`n ENt`e mipR zxEv Kixv lCpq©§¨¨¦©¨¦©£¦¥£¨¨¨§¨¨
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mebxzxdefd

נ �מר  וה�ל ל�ל, �מחה ה�א ה+�ת, ¨§¦Ÿ§©Ÿ©¨§¦¨©©י�ם 

וה%ק !ה) (נ"א והא�ר  �למ3ה . ¨ª§©§¨§¨©§¨§©§למעלה

�ל  �יפי  למעלה  לעל �ת מאירה ¤¦Ÿ§¨§©§£©¨¦§¨§©©ה  ח  �נה ,

מ�ל  וה (קן יתרים  חלקים  עטר�ת  ¨¦¥¨©§¦¥§¦¨£¨£¦§¦�בעים

i`Pi iAx iniA .eixFg`l eipR xifgde Fxag z` xhQW¤¨©¤£¥§¤¡¦¨¨©£¨¦¥©¦©©
xn` .mipR zxEv Fl oi`W lCpQd z` xdhl EWTA¦§§©¥¤©©§¨¤¥©¨¦¨©
mEXn `ipzde zFclEd z` mYxdih :i`Pi iAx mdl̈¤©¦©©¦©§¤¤©§¨§¨©§¨¦
iaiA ax xn` .mipR zxEv Kixv lCpq Ecird EpizFAx©¥¥¦©§¨¨¦©¨¦¨©©¦¦
`ipEgp iAx lW FzEcrn :opgFi iAx xn` iiA` xA©©©¥¨©©¦¨¨¥¥¤©¦§§¨
iaiA ax DA dkf :`xirf iAx xn` .Ff dpWn zipWp¦§¥¦§¨¨©©¦§¦¨¨¨¨©¦¦
opgFi iAxC Dinw oiazi `pied `Ede `p`C DYrnWA¦§©§¥©£¨§£¥¨¨§¦¨¥§©¦¨¨
DA dkfe xn`e Edi` mcwe .`YrnW `dl dxn` iM¦£¨¨§¨§©§¨§¨¨¦§¨©§¨¨¨
i` .cle FOr oi`W lCpq oi` `lde lCpq ExiMfd dOl̈¨¦§¦©§¨©£Ÿ¥©§¨¤¥¦¨¤¦
opiwqr i`nA `kd .inp ikd DcdA dawp `ciliizi`C§¦§©¦¨§¥¨©£¥¨¦¨¥¨¨§©©§¦¨
ax xn`e li`Fd `nizC Edn .DicdA xkf ciliz`C§¦§§¦¨¨©£¥©§¥¨¦§¨©©
Wi` .xkf zclFi dNgY zrxfn dX` :in` xA wgvi¦§¨©¨¥¦¨©§©©§¦¨¤¤¨¨¦
.xkf inp `d xkf `dCn .dawp zclFi dNgY rixfn©§¦©§¦¨¤¤§¥¨¦§¨¨¨¨¨¥¨¨
xkf i`d cg` zaA Erixfd mdipW `ni` ol rnWn `ẅ©§©¨¥¨§¥¤¦§¦§©¤¨©¨¨

:dawp i`de§©§¥¨

his fellow and caused his face to turn

backwards. In the days of Rabbi Yannai, they

sought to declare [the mother of] a sandal that

had no facial features as clean [i.e., the birth

was not regarded as a valid one]. Rabbi

Yannai said to them: You would declare [the

mother of newly born] children [regarding the

sandal as a valid birth] as clean [contrary to

Torah law]! [In response:] But was it not

taught, “In the name of our Masters it was

testified: A sandal must have facial features

[if it is to be regarded as a valid birth]?” Rav

Bivi bar Abbaye, citing Rabbi Yohanan,

replied: It was on the evidence of Rabbi

Nehunya that this ruling [validity of birth of

a sandal depending on the presence of facial

features] was learned. Rabbi Zera observed: Rav Bivi was fortunate [to be the first] with his

reported traditions, for both he and I were sitting in the presence of Rabbi Yohanan when he

discoursed upon this tradition, but he [Rav Bivi] reported it first, and gained the advantage [to

be quoted in his name]. Why was a sandal [i.e., the law that it causes a woman's defilement]

mentioned at all, since there can be no birth of a sandal without that of an embryo with it

[thereby causing the woman to be defiled in any case]? [The answer:] If a female child were

to be born with it, this would indeed be so [the sandal could cause no greater defilement, no

matter what its gender: since, if female, it would cause the same defilement as the female with

which it was born, and if male, its defilement is less than that of the female with which it was

born], but here, we are dealing with one that has a male born with it [and if the sandal were

female, it would cause a greater period of defilement]. Since it might have been presumed as

a result of Rav Yitzhak bar Ammi having stated; “If the woman is first to emit the semen she

bears a male child, and if the male is first, she bears a female child,” then the one [the sandal]

is a male as well as the other is a male, therefore, we were informed, [that no such assumption

is made, for] it might equally be assumed that both emitted their semen simultaneously, so that

one might be a male while the other [the sandal] is a female [thereby imposing a longer period

of defilement].

`"r g"x sc ldwie xdef

ות  א. לעילא אתנ 3ר וכ�א  לכ �א איה� חדוה !�� א ¨©§¨¥§¨©§¦¨Ÿ¨§Ÿ§¦¨§¤¨©©§¨י�מא 
�נק �דה)�נה�רא ��&יר �(נ"א  לעילא  לס�קא  נהרא  ¦©§¨¥§¨¨©§¨£©¨¨©¨§¨§  אה

�ד  �דין אתער . סבין !כל וסבא יתיר  ח�לקין �בעין ©¥§¨§¦¦¨¨§¨¨§¦¨¦¨¦§¦¦§¦§!ע3רין
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יקר �לב�� �נ� א לבי מק!מי ק!י�א ע)א  נה�רא ¨§§¦¨§¦§¥§¥§©§¨¦©¨©¨§¦ס̈ליק 
ר �חא  �הה�א !לעילא  ק!י�א �ע3רא  מתע3רן ¨©§¨¥§¦¨¦©¨§¦§¨§©§¦¨§¤§�חדוה
וסלקין  ות���חן ��ירין מ��חן לת א  עליה� ¦§¨§¨§§§¦¦§¨§©§¨©§§©£¨§©§!ק �מא
�מתע3רן  �חדוה ��ה� ות אין וע�אין לעילא  ¨§©§¦¨§¤§§ª¦¨©§¦¨¦§¨¥§¨§§ ���חן
ק!י�א  ע)א א  �ן ז�אין ואמר  ע�אי &תחי �חדא. ¨¦©¨©©¦¨©©¨§¥¨¦¥§¨¨£©§�ª�ה�
ק !י�ין  ח�לין וכל עליכ � אתע3ר !מאריכ�ן ¦¦©¦¨©¨§§©£©©§¦¥¨§¨§©§�ארעא 
י�מא  ולאו איה� !נ�מתין י�מא  י�מא  האי �ג%יכ �ן. ¨¨§¦¦§§¦§¨¨©¥¦§¦§©§¦מתע3רין
ע�אין  וק�מן איה� !נ�מתין !צר �רא !��לטנ� �גין ¦¨¦¨§©§¦¦¨§¦§¨§¦¨§§¦§¨§!ג�פא
ע�אה  יתירה !ר�חא  �ע3רא  חדא  �ז ��גא ��ה� ¨¨¦¨¥§¨§¨§¦§¨¨¨¦§§ª¦¨©§ות אין

¨¦©ק!י�א:

העם  הא�ר, ��ע�לה אז נתע�רר, ©¨¨¤¤§¨¥§¦¦¥§©ה (קנים 

יקר , �לב�� ה �נסת  לבית  מק !ימים  ¨¨§¦¤¤§©¥§¦¦§©¨©ה �ד ��

ה�ד��ה  �עטרה  �מתע3רים ¨§©¨¨£©¦§©§¦¨§¦§��מחה ,

עליהם  הע�מד  ה (ה, �בר�ח  ¤¥£¥¨¤©©¨¨§©§¤��מעלה ,

ות ��ח �ת, ��יר�ת  מ ��חים  ¨§¦§¦§¦§©§¨©§למ3ה ,

ועלי �נים  למעלה , ע�ל�ת  ¦§¤§¨§©§¨§¦©§וה ��ח �ת

��ם  �מתע3רים  ��מחה , ��ם ¨ª¨§¦§¨¦§©§¦ª¦§©§ותח  �נים 

א�ריכם  וא�מרים, העלי �נים &�תחים  ¤¥§©¦§§¦§¤¨¦§©©יחד .

עליכם , מתע3ר �אד�ניכם  �ארץ , קד �� ¤¥£¥©§¦¤¥£¤¤¨¨¨©עם 

מתע3רים  ה �ד ��ים ה2בא�ת ¦§©§¦¦§©¨§©¨§וכל 

�ל  ה ��ם  ה�א ה(ה  ���ם  ¤©¤©¤§¦§¦��בילכם .

�ל  �עטרה אחד, �ז��ג  ��ם ותח �נים  עלי �נים וע�מדים ה%�מ�ת , צר �ר  �ליטת  �ה �א מ+�ם  ה.�ף , י �ם ואינ � ¤¨¨£©¨¤¦§¨ª¦§©§¦§¤¦§§¨§©§©¦§¤¦©¥§¨§©ה %�מ �ת,

ה �ד ��ה . העלי�נה ה�תרה , ¨¨©¨§¤¨¨¥§©©ה̈ר�ח 

Yosef le-Hok

Ethical Teaching:

Sefer Hasidim, Chapter 224

“He upholds the word of His servant, and

completes the counsel of His messengers.”

(Isaiah 44:26) Those above consent to the

opinion of those below. When those above

say, “They are deserving of such and such,”

the Holy One, blessed be He, says to them,

“Wait until the righteous say so.” This is why

He would not quote a piece of learning from

Rabbi Meir [who had studied under Aher]

until the speaker [who would repeat the

teacher's words aloud for the assembled

students] had said it. “Rabbi Meir found a

pomegranate; he ate the inside and threw

away the peel,” [pleaded Rabbah the son of

Shila to Eliyahu on behalf of Rabbi Meir, i.e.,

he took only the good of Aher.] And [only

then] He said, “Now I will say it [in Rabbi Meir's name].” Is not everything revealed and known

before Him? But He wishes that those above and those below agree to the measure of His

judgments [and He therefore accepted the plea of Rabbah]. As it says, “so that You will be

proven righteous in Your words and correct in Your judgments.” (Psalms 51:6) “Truth sprouts

from the earth, and righteousness looks down from heaven.” (Psalms 85:12) When a person is

righteous, judges truthfully, and seeks some good trait, it is proper to fulfill his will, measure

wegl sqei
xqen

ckx oniq miciqg xtq

י�לים מלאכיו  ועצת עב!� !בר  ¦§©¨¨§©©£©§©©§¦¥מקים 
לדעת ח  �נים מס �ימים  ¦§©©©§¦¦§©¦§¤עלי�נים
רא�יים. וכ' לכ' א�מרים  ¦¨¨§¨§¦§¦§¤¤§��עלי�נים
עד המ  ינ� ה�א �ר�' ה�ד �� להם  ©¦§©¨¨©¤¨¥א�מר
היה  לא �לכ' �כה א�מרים  ¨¨Ÿ¨§¨¨¦§¦¦©©¤�ה2!יקים
�אמ �רא  עד מאיר ר�י  מ &י  �מ�עה ¨£¤©¦¥¦©¦¦¨§¥א�מר 
אכל  מצא �כ� ר)�ן מאיר  ר �י ©¨¨¨¦¦¥¦©©א̈מר
והלא  קאמר  ה� א ואמר  זרק. Ÿ£©©¨¨¨§©©©§©¨¨¦§קל&ת�
��ס �ימ� חפץ א�א לפניו, ויד �ע .ל�י ¦§©¤¥¨¨¤¨¨§¨§¨Ÿ©ה�ל
�%אמר מ�&טיו למ !ת ותח  �נים  ©¡¤¤¨¨§¦©¦§¦§©§§¤עלי�נים

נא) �דבר - ז�ה (תהילים  ¤§¦¤§¨§©§¦©©§למען  צ!ק
מ +מים וצדק מארץ צמח  אמת  ¦©¨¦¤¤§¨§¦¤¤¥¤¡§§¦§��פט -
אמת !ין  ודן  צ !יק ��אדם  ¤¡¦¨§¦©¨¨¤§¨§¦נ�קף.
רא�י  ט�בה מ !ה איזה �מח&� ¨¨¨¦¤¥¥©§¦£©לאמ �
לדעת �)כ�ן �מ !ה מ!ה רצ �נ� ©©§¥©§¤¨¦§¨¦§£©לע��ת
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ו�ל�ם צדק נפ.�� ואמת חסד  ¨§¤¤¨§¦¤¡¤¤¤¦§¤ה̈עלי�נים
ר��נ� ה#טן : א�מר &רענ�ת  מ !ת על ¦¨¨©¥¨§ª©¦©¨נ̈�ק�
מס �ימים אפ�� ח  �נים  ע�לם, ¦¦§©¦§©¦£¨¤�ל

�כתיב ט )לדע י . רחם(הושע להם  ¤¤¤¨¥¦§¦§©§ ן 
�עב�ר לא וכי  צ�מקים . ו�דים £©Ÿ¦§¦§¦©¨§¦§©מ��יל
להם. י  ן  י �ראל על מרחם  ה%ביא ¤¨¥¦¥¨§¦©¥©§¦¨©¨¨¤�היה
מעלה  �ל .זרה מ!ת  '� ¨§©¤¨¥§©¦¨¨¤א�א
העלי �נים ע��ים .�זרים ¦§¤¨¦¦§¦¦©©¤§��ה2!יקים 
להם א�מרים  ה ח �נים אף  ה#טן  ¤¨¦§¦§©©©¨¨©¥§וא�מר
ה2!יקים �עיני  �%ראה ט �בה מ !ה ועל ¦¦©©¥¥§¤§¦¤¨¨¦©§¥�ן
למען צ !ק  �%אמר �פיהם  ©§¦©©§©¡¤¤¤¦§¦§§וא�מרים
ע�לם, �ל ר ��נ� אל�ה�: אמר ¨¤¦¨¦¥©¨¨§¨§�דבר '
לדע נ� מס�ימים ה2!יקים  ¥§©§¦¦§©¦¦©©Ÿ£©והלא
�ל  ה!ין  מ !ת �את  לע�למ� ¤¦©©¦¨¨§©§¦¤§�כ�%פטר 
וכל  לדע ן  ���נ� א�תן �מנ+קין ¨§¨§©§§¦¤¨¦§©§¨§©מעלה
מת&�לים הם מ&יהם �מ�עה !בר  ¦§©§¦¥¤¦¦¨§©§ה̈א�מר 
����ראל  עליו  ט�בה �מליצים  �ם ¥¨§¦¤§¨¨¨¦¦§¨¨ע̈ליו 
!ינים ��עלי .�רם מק�ם �ל רצ �נ� ¦¦¥£©¤¥¨¤§¦ע��ין
לאו  ואם  זה את זה מנ+קים  מעלה ¨¦§¤¤¤¦§©§¨§©¤�ל
�%אמר וזה� יב�י�ן  מר �ל�ם ©¡¤¤¤§¨§¦©¨¥£§©מלאכי 

כז) �ל�ם:(ישעיה ¨¤£©יע�ה

dkld
i wxt zay zekld m"anxd

אבלא חיב. � י פיר�ת  לת&ר �די ¨£¨©¦§¥§Ÿ§¦¥§©¥©ה��רע
מקלקל . �ה�א מ&ני &ט�ר  להפסיד ¥§©§¤¥§¦¨¦§©§©¥©ה��רע
לקרע  ח �ב �ה�א  מת  על  א� �חמת � ©Ÿ§¦¨©¤¥©¨£©©¥©ה��רע
וינ�ח  זה �דבר  !ע � �)י+ב מ&ני ח�ב ©¨§¤¨¨§§©¥©§¤¥§¦¨©¨ע̈ליו
ה�א  הרי זה �דבר ��ככת  וחמת� וה�איל ¥£¤¨¨§¤¤¨£©¦§§¦יצר�

Practical Law:

Rambam, Laws of Sabbath, Chapter 10

(1) One who tears an amount sufficient for

sewing two stitches, in order to sew two

stitches, is liable [to punishment]. But one

who tears in order to destroy is exempt,

because he is [in the halachic category of]

spoiling. One who tears in anger, or [in

mourning for] the dead for whom he is obligated to tear [his clothing] is liable, because he

settles his mind by doing this, so that his feelings will be at rest. And since his anger subsides

by doing so, he is considered as one who performs constructive act and is liable. And one who

for measure, because he is in agreement with

the opinion of those above. “Kindness and

truth have met; righteousness and peace have

kissed.” (ibid., verse 11) Concerning the

attribute of punishment, the Accuser says,

“Master of the Universe! Even those below

agree with my opinion.” And it is written,

“Give them a miscarrying womb and withered

breasts.” (Hosea 9:14) Was it because the

prophet felt no mercy for Israel that He

should give this to them? But such is the

nature of decrees from above: when the

righteous decree it, those above fulfill it, and

the Accuser says, “Even those below say so

to them.” And [so too,] concerning the

attribute of goodness, which the righteous see

[fit] with their own eyes, and about which

they tell with their own mouths, as it says, “so

that You will be proven righteous in Your

words and correct in Your judgments.”

Eliyahu said, “Master of the Universe! Do not

the righteous agree with our opinion?” And

when he departs for his eternal world, the attribute of judgment from above comes and kisses

him, for he is in agreement with their opinion. And whenever someone quotes a piece of

learning from their mouths, they pray for him there and intercede on his behalf to his advantage.

When Israel does the will of the Omnipresent, it causes the litigants above to kiss one another.

But if they do not, the angels of peace cry bitterly. This is what it says, “He will make peace”

(Isaiah 27:5).
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ח�ב: ���ת ה�2אר �ית  וה&�תח  וח �ב ¨©¨©§¨©©¥©¥©§¨©§¥©§¦�מת�ן
ס �פרים ב �ל  �ק�לן ע�ר�ת  א� ניר�ת  ¦§¤¨§¨§¥©§©המד�ק

וכן  וח�ב. זה �לדת  �פר  הרי �� ¥§¨©§¥¤¤¤¥£¥©§וכ ��צא
ולא  !ב�קין ע�ר �ת א � !ב�קין ניר�ת  Ÿ§¦§¦§¨§¥¨§©המפרק
ק �רע  זה �לדת הרי �לבד לקלקל ©¥¤¤¤¥£©§¦¥§©§¥©§¦נת��ן

¨©§וח�ב:

opens a hole [in a shirt] for the neck, on the

Sabbath is liable. (2) If one glues together

papers or pieces of leather with scribe's glue

or the like, this is a subcategory of sewing,

and he is liable. Similarly, if one takes apart

papers or pieces of leather that were stuck

together, not intending merely to destroy

them, this is a subcategory of tearing, for which he is liable.
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