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מ�ל �יו לת�	 ל�ן ה
א  רחמנ
ת  ודר	 ¨¦¦§¥¦¨£©¤¤§¤¨¦ע'הן.
ל � 
נתנ  ואם �ע��. לי�ב �די ותב�יל  §¨¦§§©¥©§¥§¦§©§¦§©�ב�יל 
מ�ני  ל � �!�תנין וכ�ס ��ס �ל על מבר	 ¥§¦¦§¤§¨©¥¨§¦©יין
�רצ�נם: א�א �רצ�נ� �ל 
יה �ת#ת � ¨§¦¨¤§¦¨§¨¦§¥¤�אין

יד�ב נ �טל מים  לה��ין המס �ין מן אחד ¨¥¦©¦§©§¦ª§©¦¨¤¨י̈צא
��י  נ�טל  והפליג חבר � עם ��ר ונכנס. ¥§¥¦§¦§¥£¦¥¦¨§¦§©©אחת 
וי��ב  נכנס . ל �ת #ה מס�ין 
הי אם  ונכנס. ¥§¨§¦¨¦§¦¦ª§¨¦©§¦§¨י̈דיו
�ניו  מחזיר  	� ואחר  ידיו ונ �טל ¨¨¦£©¨©©§¨¨¥§§¦�מק �מ�
לא  
יאמר  �'א  �מק�מ� נ�טל  ול'ה Ÿ§Ÿ¨¤§¦¥¨¨§¦§§לא �רחין.

אכילה: �ם �אין מ�ני ידיו ¨¦£¨¥¤¥§¦¨¨©נ̈טל

reclining does not eat with them. But it is in

manner of kindness to place into his mouth

some of each cooked food, in order to settle

his mind. If they give him wine, he recites a

blessing on each cup that is given to him

[separately], since his drinking is not

dependent upon his own will, rather, on their

will [and he, therefore, does not know when

he receives the first cup and recites the

blessing, whether or not he will receive an

additional cup]. (2) If one of those reclining

goes out to urinate, he washes [the] one hand [he utilized] and comes back in. If he [went out

and] conversed with another person, remaining there a long time, he washes both hands and

enters. If they were reclining for drinking [only and one left the table], he enters, sits in his

place, [turns away from the other guests] washes his hands and then turns his face towards the

guests. Why [in the case of drinking] does he wash at his place [and not before he enters]?

Lest they say that he did not wash his hands, since there is no food there [however, in a case

when they were eating he may wash before he enters, since the people present will assume that

he washed before entering and would not eat without washing].
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dxary zayn ytpd ztqezn dx`d ea xi`ydl o"a myc dd ielinc d cbpk mdy el` miweqt dyng z`ixwa oieki

ei`pUnEיא einw mipzn ugn dvxY eici lrtE Flig dFdi KxÄ¥³§¨Æ¥½¬Ÿ©¨−̈¦§¤®§©̧¨§©¯¦¨¨²§©§¨−
:oEnEwiÎonqilracE idF`pqc `vxg xaY `erxA lAwY idFci oAxwe idFqkp ii KxA ¦§«¨¥§¨¦§¦§ª§©§¦§©©§©£¨§©©§¨§¨§¦§©£¥

(11) May the Lord bless his resources and favorably accept the work of his

hands; may He strike the loins of those who rise up against him and his

קמיו.(יא) מתנים מתנים,מחץ מ �ת קמיו  מחץ  §©¨§©¦¨¨§©¨¨©©¨§©¦
ועל ה'עד", �מיד 
מתניהם " �!אמר ©§©§©¦¨¤¥§¨©¡¤¤¨§¦̈�ענין 
ראה  אחר, �בר �ן . אמר ה�ה
נה על  ¨¨¥©©¨¥©¨¨§©©¦§§©ה'ע �ררין 
היונים, עם  לה�חם 
בניו  ח�מ �נאי  ¦¨§©¦¥¨¦§¨¨¦¨§£¦¦£¤�עתידין 
�ני  י "ב מ 
עטים , 
�הי  לפי  עליהם, ¥§¦¨¨¤¦§¤¥£¥©§¦§והת��ל 
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(11) einw mipzn ugn — Means: [May He]

strike those who rise up against him, in the

loins. This is similar to the verse (Psalms

69:24), “Make their loins waver

continuously. Here, Moshe was referring to

those who contested the priesthood (Sifrei

33:11). Another explanation [of this verse]: Moshe saw [with prophetic inspiration] that

[Mattityahu] the Hashmonai and his sons would in the future wage war with the Yevanim

[Greeks Assyrians]. He therefore prayed for them, because they were few in number, namely,

the twelve sons of [Mattityahu] the Hashmonai and Elazar, against several myriads of the
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enemies, so that they will not recover. (12) And of Binyamin he said: The Lord's

beloved one will dwell securely beside Him; He protects him all day long, and

dwells between his shoulders. (13) And of Yosef he said: His land is blessed

נאמר  לכ	 רבב�ת, �'ה �נגד ואלעזר, ©¡¤¨§¨§¨©¤¤§¨¨§¤§¨§©ח �מ �נאי 
�רצה": ידיו  
פעל  חיל � ה' מן "�ר	 !מ &נאיו ¨¥¥Ÿ©¨¨¦§¤§©§¨¦

�ק
מה:יק!מ !ן. להם מהי �ת 
מ �נאיו , קמיו  מחץ §§©¨¨§©§¨¦§¨¤§¨
אמר.(יב) �עב �דת לבנימן לוי  ��ר�ת לפי  §¦§¨¦¨©§¦¤¦§©¥¦©£©

�חלק�, ה'ק�� �ית �בנין  �נימין  ו �ל  §¤§¨§¦©¥¨§¦§¦¨§¦¤§¨§¨©ה&ר�נ�ת,
מ ��ן  ה
א, �אף אחריו , י �סף וסמ 	 לזה. זה ©§¦©¤¨£©¥©¨§¤¨¤¨§ס̈מכן 
�אהל "ו #מאס  �!אמר �חלק�, �נ
י  היה ¤Ÿ¨¨¨§¤§¤¤¡©©¦§©§Ÿ¦�ילה
לכ 	 מ �ילה, חביב  ע�למים ��ית 
לפי  וג�' ¨§Ÿ¦¦¦¨¦¨¥¤¥§§¥י �סף",

לי �סף: �נימין  עליו.הק�ים  
מגין חפף  א�ת�, מכ.ה ¦§¦¦§¨¦§¥Ÿ¥¨¨§©¤¥¦
ה�	ם.עליו : לא  ל יר
�לים , מ �!בחרה לע�לם ¨¨¨©§¨¦¤¦§£¨§¨©¦Ÿ

אחר: �מק�ם �כינה �כן.�רתה !בין תפיו ¨§¨§¦¨§¨©¥¥§¥¨¨¥
	
�!מ  א�א �נ
י , ה'ק�� �ית היה ארצ� ¨¤¨¤¨¨§¦©¥¨¨§©©§�ג �ב 2
�וד  �ל �ע�� היה ו �ם  עיטם, מעין  א'ה ¦¨¤§©¨¨¨§¨¥¥¥¨©�"ג
ביה  נח�י  "אמרי  קד�ים  ��חיטת �דאיתא ¥¦§©¦§©¦¨¨©¦§¦¨¦§¦§¦לבנ �ת�,
ל + אין  �כן ", �תפיו  
בין " �כתיב  מ �
ם  
ר�א",�§¨¦¦§¦¥§¥¨¨¥¥§

מ �תפיו : י �תר ���ר ארצ	.(יג )נאה ה' מברכת ¨¤©¥¦§¥¨§Ÿ¤¤©§

i"yxRASHI

enemy. Hence, Moshe said here: “May the

Lord bless his army (elig) and favorably

accept his endeavor” (see Tanhuma Vayehi

14). oenewi on ei`pyne — [May the Lord ...]

strike the loins of those who rise up against

him and of his enemies, so that they will have

no recovery. (12) And of Binyamin he

said — The blessing given to Levi pertains to

the service involving sacrifices [in the Holy

Temple]. Now, since the blessing given to

Binyamin pertains to the Holy Temple which

is built within his territory, Moshe juxtaposes

the blessing of Binyamin to that of Levi

[because of their connected themes]. Moshe

then brings Yosef's blessing immediately after

Binyamin, for Yosef too had [a Sanctuary

built within his territory, namely] the

Sanctuary of Shiloh was erected in his territory, as the verse says (Psalms 78:67), “And he

rejected the Tent of Yosef.” And because the permanent structure of the Holy Temple is dearer

to God than the transient structure of the Shiloh Sanctuary, Moshe brings [the blessing of]

Binyamin before [that of] Yosef [even though Yosef was older than Binyamin]. eilr stg —

means: Covers him and protects him. All day long — I.e., forever. Since the time

Yerushalayim was [formally] chosen [as the seat of the Divine Presence within the Holy

Temple], the Divine Presence has never dwelt in any other place (Mekhilta 12:4). eitzk oiae
oky — [Literally, “and dwells between his shoulders.”] The Holy Temple was built on the

highest point of Binyamin's territory, except that this location was twenty-three cubits lower

than the Eitam Well (see Yoma 31a). Now, it was David's intention to build the Holy Temple

on this [higher site, at the level of the Eitam Well], as is taught in Shehitat Kedoshim (Zevahim

54b): [However,] they said to David: “Let us build it a little lower, for the verse says, And

dwells between his shoulders [which are lower than the head] — and there is no part of an

ox more beautiful than its shoulders.” (13) His land is blessed from the Lord — For

:oEnEwi `lc idFaac יבstg eilr ghal oMWi deci cici xn` onipal §¨¦§¨§§¦§¨¦´¨©½§¦´§Ÿ̈½¦§¬Ÿ¨¤−©¨¨®Ÿ¥³
:okW eitzM oiaE mFIdÎlM eilrqidFlr ovgxl ixUi iic `nigx xn` onipal ¨¨Æ¨©½¥¬§¥¨−¨¥«§¦§¨¦£©§¦¨©§¨¦§¥§¨§¨£¦

:`YpkW ixWY Drx`aE `nFi lM idFlr obn idiiyily יגzkxan xn` sqFilE §¦¨¥£¦¨¨§©§¥¦§¥§¦§¨§¥´¨©½§Ÿ¤¬¤



iyily meil dkxad z`feBERAKHA FOR TUESDAY 443bnz

from the Lord, with the sweetness of heaven, the dew and [the waters] that lie

in the depth below; (14) And with the sweetness produced by the sun, and with

the sweetness of the moon's yield; (15) With the crops of early mountains, and

with the sweetness of perennial hills.

ט
ב �ל מלאה ארץ  ה�בטים �נחלת היתה ¨¨¥§¤¤¦¨§©©£©§¨§¨Ÿ¤��א
י �סף: �ל 
מתק:מ�גד.�ארצ � עדנים ל ��ן  §©§¤¥¦¤¤¨£¨¦¤¤

מ �מ 4ה.!מ "ה	ם. א�ת2 
מלחלח  ע�לה, �ה�ה�ם  ¦§¤©§¤§©§¥©¨¦§©¨
מעין  מ �ה �ל  �רכת� ה�בטים �כל  מ �צא ¥¥¤Ÿ¤¨§¦¦¨§©¨§¥¨©א�ה

יעקב: �ל  �מ �.(יד )�רכת� "בא	ת !מ �גד ¦§¨¤©£Ÿ¦¤¤§Ÿ¨¤
ה�ר�ת: 
ממ �קת לח'ה, �ת
חה ארצ� /ר��היתה ¤¨§¨©§§¨©©¨©§¤¤©¥¤¤

הן ,ירחים. 
וא� מב�ל�ן , �ה�בנה �ר�ת י � §¨¦¥¥¤©§¨¨§©©§¨§¥¥
�הארץ ירחים " ")ר� אחר, �בר 
דל
עין . ¤¨¨¤¦¨§¤¤¥©©¨¦§¦¦ק�
אין 

לחד�: מחד� 
מ �ציאה, הררי (טו)מגר�ת !מרא � §¨¤¤¦¨¥Ÿ¤§Ÿ¤¥Ÿ©§¥
�הרריה קדם. ה�ר�ת, 
ל�� מרא�ית 
מב �רכת, ¤¤§¤¤¥¥¦¦©¥¤©¨¤¨

מ )יד  אחר, �בר �ר�תיהם. 
ל �� לב �ר ¦©¥©©¨¤¥¥¦¥©§¦¦§©מק�ימין 
הרים : ל �אר �ריאתן  ע	לם.�&דמה )בע �ת /בע	ת ¤¨§¨§¦¨¨¦§¨¨¦¦§¨§¨

מע�צר  ��סק�ת ואינן  לע �לם , �ר�ת ¤¥§¨¥§¨§¥ה̈ע ���ת
¦¨§©ה)�מים:
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throughout the inheritance of all the tribes,

there was no land more full of goodness than

that of Yosef (Sifrei 33:13). cbnn — [This

word denotes] delicacies and sweetness. The

depth — The [waters which lie in] the depth

[of the earth] ascend, and moistens the land

from below (zgz). You will find that in the

case of each tribe, Moshe's blessing

resembles Yaakov's blessing [to the same

tribe. For instance, Yaakov blessed Yosef also

with the words (Genesis 49:25), zvax medz
zgz]. (14) And with the sweetness

produced by the sun — for Yosef's land

was well-exposed to the sun, which sweetened

its fruit (Sifrei 33:14). The moon's yield —

There are fruits which are ripened by the moon (gxi) (ibid.): these are oi`eyw (cucumbers) and

oirelc (gourds, pumpkins). Another explanation of migxi yxb: [This refers to fruits] which the

earth expels (yxb) and brings out [from itself] month (gxi) by month. (15) mcw ixxd y`xne —

And blessed with the fruits that are first (y`x) to ripen, for the mountains upon which these

[fruits are located] advance (mcw) the ripening of their fruits [thus, “the early mountains”].

Another explanation: This verse teaches us that the creation of the mountains in the territory

of Yosef preceded (mcw) that of all other mountains (Sifrei 33:15). abmler zer — Means:

Hills which produce fruit continuously (mler), and do not cease [from producing fruit even]

in the dry seasons.

:zgY zvax mFdYnE lHn minW cbOn Fvx` dFcixn` sqFilE §¨−©§®¦¤³¤¨©̧¦Æ¦½̈¦§−Ÿ¤¬¤¨«©§¥£©

oCbpC oinFdzE oepir irEAOnE `NrNn `InWc `NHn oipCbn `car Drx` ii mcw on `kxan§¨¨¨¦¢¨§¨©§¥¨§¨©§¨¦¦©¨¦§©¨¦§¥¨¦©¥¥¨¨§¦§¨§¨

:rxNn `rx` iTnrOn יד:migxi WxB cbOnE WnW z`EaY cbOnE ¦©£©¥©§¨¦§¨¦¤−¤§´Ÿ¨®¤¦¤−¤¤¬¤§¨¦«
`care `WnW lEain ollre oipCbn `care:gxiA gxi Wixn oipCbnטוW`xnE §¨§¨¦§¨¦©£¨¨¦¦§¨§¨§¨¦§¨¦¥¥§©¦©¥−Ÿ
:mlFr zFraB cbOnE mcwÎixxd:owqt `lC onx aEHnE `IxiMA `IxEh WixnE ©«£¥¤®¤¦¤−¤¦§¬¨«¥¥©¨©¦©¨¦¨¨¦¨¨§¨
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mi`iaph-g wxt ` miklnPROPHETS Kings I 8-9

(64) On that day the king consecrated the middle of the courtyard that was before

the Temple of the Lord, for there he offered the burnt-offerings, the

meal-offerings, and the fat of the peace-offerings, for the copper altar that was

before the Lord was too small to contain the burnt-offerings, the meal-offerings,

and the fat of the peace-offerings. (65) And Shlomoh observed the Festival at

that time and all Israel with him, a great assemblage from the entrance of Hamat

to the brook of Egypt, before the Lord our God, seven days and seven days

[totalling] fourteen days. (66) On the eighth day he dismissed the people, and

they blessed the king and went to their tents, rejoicing and delighted of heart

for all the goodness that the Lord had done for David His servant and for Israel

i"yxRASHI

(64) The middle of the Courtyard — He

consecrated the pavement of the Temple

Courtyard with the sanctity of the altar, in

order to sacrifice upon the pavement. For the

copper altar — The stone altar which he

had made instead of the copper altar. Was

too small to contain the burnt-offerings,

the meal-offerings — For they brought

very many. (65) From the entrance of

Hamat — Which is in the north of Eretz Yisrael, To the brook of Egypt — Which is

opposite it in the south [as is stated in the section of] Eileh Masai (Numbers 34:58). Seven

days — Of the inauguration. And seven days — Of the Festival of Sukkot. Consequently,

they ate and drank on Yom Kippur. (66) For David His servant — To make known that He

החצר.(סד) #	" �קד�ת את העזרה רצ�ת את ק�� ¤¤¨¥¦¥¤¦§©¨£¨¨¦§ª©
הרצ�ה: על להקטיר ה,ח �ת.ה'ז�ח מז �ח ¤Ÿ§©©§¦¦¨§¦¨©¦§©§©¥§¦© י

ה!ח�ת: מז �ח  �חת �ע �ה אבנים מהכיל מז�ח קטן ¦§©£¨¦¤¨¨©©¦§©©§Ÿ¤¨Ÿ¥¨¦
ה�נחה. ואת העלה להביא:את 
�הר� ¤¨Ÿ¨§¤©¦§¨¤¦§§¨¦

חמת.(סה) י �ראל:מ )ב	א ארץ  �ל  �צפ �נ2 �היא ¦§£¨¤¦¦§¨¤¤¤¦§¨¥
מצרים. נחל �א�ה עד �דר�מ 2, �נג�2 �ה
א ©©©¦§©¦¤§¤§¨¦§¨§¥¤

ימים.מסעי : ח !
	:�בעת ימים.�ל  חג ו�בעת ©§¥¦§©¨¦¤¦§¦§©¨¦©
ה��
רים: �י �ם  
ו �ת 
�אכל  נמצא לדוד (סו )ה.��ת ©ª¦§¨¤¨§§¨§©¦¦§¨¦

dUrÎiMסד  dFciÎzia iptl xW` xvgd KFYÎz` KlOd WCw `Edd mFIA©´©À¦©̧©¤¹¤¤´¤¨¥À£¤Æ¦§¥´¥§½̈¦¨´¨
xW` zWgPd gAfnÎiM minlXd ialg z`e dgpOdÎz`e dlrdÎz` mẄÀ¤¨«Ÿ¨Æ§¤©¦§½̈§¥−¤§¥´©§¨¦®¦«¦§©³©§Æ¤Æ£¤´

:minlXd ialg z`e dgpOdÎz`e dlrdÎz` likdn ohw dFci iptl`nFiA ¦§¥´§½̈¨ÀŸ¥«¨¦Æ¤¨Ÿ¨´§¤©¦§½̈§¥−¤§¥¬©§¨¦«§¨
`zgpn zie `zlr zi oOY car ix` iic `WCwn ziA mcw ic `YxC FB zi `Mln WiCw `Edd©©¦©§¨©©§¨¦¢¨¥©§§¨©¨£¥¨©©¨©£¨¨§©¦§¨¨
`zgpn zie `zlr zi `xaFqNn wigC ii mcw ic `WgpC `gAcn ix` `IWcEw zqkp iAxY zie§©©§¥¦§©§©¨£¥©§§¨¦§¨¨¦¢¨§¨¨¦¦§¨¨©£¨¨§©¦§¨¨

:`IWcEw zqkp iAxY zieסהl`xUiÎlke bgdÎz` | `iddÎzra dnlW UrIe §¨©§¥¦§©§©¨©©´©§Ÿ´Ÿ¨«¥©¦´¤¤¿̈§¨¦§¨¥´
zraW Epidl` dFci iptl mixvn lgpÎcr | zng `FaNn lFcB ldw FOr¦Á¨¨̧¨¹¦§¬£¨´©©´©¦§©À¦¦§¥Æ§¨´¡Ÿ¥½¦§©¬

:mFi xyr drAx` mini zraWe minil`xUi lke `bg zi `idd `pCrA dnlW care ¨¦−§¦§©´¨¦®©§¨¨¬¨¨−Ÿ«©£©§ŸŸ§¦¨¨©¦©©¨§¨¦§¨¥
`pdl` ii mcw mixvnC `lgp cr zngc `plrOn ax `ldw DOr`ziA zMEpg oinFi `raW ¦¥§¨¨©¦©£¨¨©£©©©£¨§¦§©¦¢¨§¨¡¨¨¨©§¨¦£©¥¨

:oinFi xUr zrAx` `Bg oinFi `raWe סוEkxaie mrdÎz` gNW ipinXd mFIA §©§¨¦©¨©§©©£©¦©³©§¦¦Æ¦©´¤¨½̈©«§¨£−
dyr xW` daFHdÎlM lr al iaFhe mignU mdild`l EklIe KlOdÎz ¤̀©¤®¤©¥§´§¨¢¥¤À§¥¦Æ§´¥¥½©´¨©À̈£¤̧¨¨³Ÿ

:FOr l`xUilE FCar cecl dFciElf`e `Mln zi EkixaE `Or zi glW d`pinz `nFiA §¨Æ§¨¦´©§½§¦§¨¥−©«¦¨§¦¨¨§©©©¨¨¦©©§¨©£¨
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His people. 9 (1) And it was when Shlomoh had finished building the Temple

of the Lord and the king's palace, and all Shlomoh's desire that he wished to

do. (2) The Lord appeared to Shlomoh a second time as He had appeared to him

in Givon.

עו �נ �תיו :עב�	. ל � �'חל  ע�	.לה�דיע !לי&ראל ©§§¦©¤¨©£¨§¦§¨¥©
ה��
רים: י �ם ע�ן  על להם ¦¦©£©¤¨©¨¤�'חל 
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had forgiven him his sins. And for Israel

His people — That He forgave them the sin

of Yom Kippur.

miaezkfr wxt mildzWRITINGS Psalms 77

(16) You have with Your arm redeemed Your people, the sons of Yaakov and

Yosef, Selah. (17) The waters saw You, O God; the waters saw You, they were

in fear; the depths trembled as well. (18) The clouds flooded forth water, the

skies sent out a sound, Your arrows also went forth. (19) The voice of Your

thunder was in the whirlwind, the lightnings lighted up the world, the earth

trembled and shook. (20) Your way was in the sea, and Your path in the great

מים.(יז) ה#ם:רא !� על  ��!גלית זרמ!(יח)ר�ים ¨©¦©¦§¤¦§¥¨©©¨Ÿ§
עב	ת. עבים.מים מים  זרם 
�נע חצצי�.�חקים ©¦¨§¨¦©£¤¤©¦¨¦£¨¤

ח �י +: על�/ל/ל.(יט)�מ � �)ל)ל רעמ + ק�ל �מ � §¦¤©©§©§©£¤©©§©©

i"yxRASHI

(17) The — many — waters saw You —

When You were revealed upon the sea.

(18) The clouds flooded forth waters —

The skies became a flood of thick water. jivvg
— Is the same as jivg, Your arrows. (19) In the whirlwind — This means [“as a whirlwind,”

i.e.,] The voice of Your thunder was as a whirlwind on the sea, to rout the Egyptian camp.

dlq:טז sqFie awriÎipA LOr rFxfA Yl`B`ipA Knr Krxc` zxEaba `YwxR ¨©´§¨¦§´©©¤®§¥«©£−Ÿ§¥´¤«¨§©§¨¦§©¤§§¨©¨¨©¨
:oinlrl sqFi ofe awri cilF`cיזEfBxi s` Eligi miO LE`x midl` | miO LE`x §¦©£Ÿ§¨¥§©§¦»̈³©̧¦¡Ÿ¦À¨´©´¦¨¦®¹©À¦§§¬

:zFndzoEfbxz` cFgl `in lr oEYzx `ni lr KYxEab oFng `dl` `ni FbA KYpkW oFng §Ÿ«£§¦§¨§©¨¡¨¨£§§¨©©¨§©©©¨§¦§©§
:`inFdY יח:EkNdzi LivvgÎs` miwgW Epzp lFw zFar | min EnxfEzig` §©¨³Ÿ§©̧¦¨À−¨«§´§¨¦®©¹£¨¤À¦§©¨«¨¦

:oiadlYWnE oilf` Kxxb itM cFgl iwgX Eadi oilw `inW ippr `in יט| Lnrx lFw ©¨£¨¥§©¨¨¦©£§¨¥§¦¥¦§¨¨§¦¦§©§£¦³©«©§Æ
:ux`d WrxYe dfbx laY miwxa Exi`d lBlBArnYW` `lblbA KzEilk` lw ©©§©À¥¦´§¨¦´¥¥®¨«§¨−©¦§©´¨¨«¤¨©§§¨§©§§¨¦§§©

:`rx` ztibxz`e zfbx laY oiwxa Exidp` כLMxC mIA)ixwELliaW(LiliaWEminA ©§¦§¨¦¥¥¦§©§¦§§¦©©§¨©¨³©§¤À§¦§−«§¦§§©´¦

:Dnr l`xUilE Dicar cecl ii carC `zah lM lr oFdAl `xiRWe ocg cM oFdiexwl§¦§¥©¨¨§©¦¨¦§©¨©§¨©£©§¨§¨¦©§¥§¦§¨¥¨¥
hאwWgÎlM z`e KlOd ziAÎz`e dFciÎziAÎz` zFpal dnlW zFNkM idie©«§¦¸§©´§Ÿ½Ÿ¦§¬¤¥«§¨−§¤¥´©¤®¤§¥¸¨¥´¤

:zFUrl utg xW` dnlWziA zie iic `WCwn ziA zi ipanl dnlW iviW cM dede §Ÿ½Ÿ£¤¬¨¥−©£«©£¨©¥¥§ŸŸ§¦§¥©¥©§§¨©¨§©¥
:carnl irxz`c dnlW zErx lM zie `MlnבxW`M zipW dnlWÎl` dFci `xIe ©§¨§©¨§§ŸŸ§¦§§¥§¤§¨©¥¨¯§¨²¤§Ÿ−Ÿ¥¦®©«£¤²

:oFrabA eil` d`xp:oFrabA dil ilbz`c `nM zEpipY zipW dnlWl ii ilbz`e ¦§¨¬¥¨−§¦§«§¦§§¥§¨¦§ŸŸ¥¦¦§¨§¨§¦§§¥¥§¦§
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:Ercp `l LizFaTre miAxKzriqR znWExe oiribq oinA KWake KgxF` sEqc `niA ©¦®¹§¦§¤À´ŸŸ̈«§©¨§§¨§¦§¨§©¦©¦¦§§©§¦¨¨
:Erciz` `l̈¦§§©

waters, and Your footsteps were not known.

מצרים: מחנה את לה�ם  לא(כ)ה#ם וע 0ב	תי� ©¨¨¤©£¥¦§©¦§¦§¤Ÿ
ה'ים:נ 	דע!. על  נ �ר�ת +�� ה�סיע �ת אין  ¨¥©§¦¤§¦¨©©©¦

i"yxRASHI

(20) And Your footsteps were not

known — Your footsteps are not visible on

the water.

dpynb wxt mixcp

`ixcp drAx`ixcpe ,oifExf ixcp ,minkg ExiYd m ©§¨¨§¨¦¦¦£¨¦¦§¥¥¦§¦§¥
,cviM oifExf ixcp .miqp` ixcpe ,zFbbW ixcpe ,i`ad£©§¦§¥§¨§¦§¥Ÿ¨¦¦§¥¥¦¥©
,rlQd on Ll zgFt ipi`W mpFw xn`e utg xkFn did̈¨¥¥¤§¨©¨¤¥¦¥§¦©¤©
odipW ,lwXd lr Ll siqFn ipi`W mpFw xnF` dNde§©¨¥¨¤¥¦¦§©©¤¤§¥¤
,xnF` awri oA xfril` iAx .oixpic dWlWA oivFx¦¦§Ÿ¨¦¨¦©¦¡¦¤¤¤©£Ÿ¥
lM ,xnF` ,Flv` lk`IW Fxag z` xiCdl dvFxd s ©̀¨¤§©¦¤£¥¤Ÿ©¤§¥¨

xcpxEkf `dIW calaE ,lha `Ed xFCl cizr ip`W ¤¤¤£¦¨¦¦¨¥¦§©¤§¥¨
:xcPd zrWAaizi`x `l m` mpFw xn` ,i`ad ixcp ¦§©©¤¤¦§¥£©¨©¨¦Ÿ¨¦¦

Mishnah Nedarim, chapter 3

(1) Four types of vows did the Sages

invalidate. Namely, vows of incentive, vows

of exaggeration, vows in error, and vows

[broken] accidentally. Vows of incentive —

how so? If a person was selling an article and

said, “Konam that I do not let you have it for

less than a sela,” and the other replied,

“Konam that I do not give you more than a

shekel”— both are agreed upon three dinars

[one sela = two shekel = 4 dinars, the seller may sell it and the buyer may buy it, since they

didn't mean to actually vow, rather, they were using it, as a negotiating tactic]. Rabbi Eliezer

ben Yaakov said, Also, [a vow of incentive,] is the one [while arguing with a friend who refuses

to dine with him and] who wishes to subject his friend to a vow to eat with him [saying,

“Konam — you are forbidden to benefit from me, if you do not dine with me.” And if one wants

any of his vows not to have validity,] he should say, “Every vow which I may make in the

future shall be null” [and his vows are then invalid], provided that he remembers this at the

time of the vow. (2) Vows of exaggeration: When a person says, “Konam — [bread] be

prohibited from me, if I did not see on the road as many as went forth from Egypt,” or

נדרים.` ואזיל :ארבעה  להו מפרש הסלע.כולהו  מן  לך פוחת שאני  לך קונם פוחת  אני  אם  עלי זה ככר קונם

דינרים : ד ' הוא והסלע הסלע. השקל.מן סלע:על חצי דינרים.הוא בשלשה  רוצים  לשם שניהם בלבם היה  ולא

ואע"ג נדר . הוי  לא הלכך המקח , בדמי המוכר שיפחות כדי הלוקח וכן דמים , שיוסיף הלוקח  לזרז נדר  המוכר אלא נדר ,

דברים  בתר אזלינן כן, לעשות  ולוקחין  מוכרין  כל  דרך  שכן הכא כי מלתא דמוכחא היכא דברים , אינם  שבלב דדברים 

כו '.שבלב: חבירו  את להדיר הרוצה  אף אומר יעקב בן הרוצה ר"א  קתני , והכי מחסרא דחסורי בגמרא מפרש

השנה , בראש יעמוד השנה כל נדריו  יתקיימו  שלא והרוצה  הוא. זרוזין נדרי  ומדירו, בו  ומסרב אצלו חבירו שיאכל 

שיקבע: זמן  ולכל שירצה  עת בכל  ה "ה  אלא דוקא לאו השנה בראש ויעמוד בטל . יהא לידור  עתיד שאני  נדר כל  ויאמר

זכור. שיהיה  מןובלבד נזכר  לא אם אבל  בטל. הנדר  אז קיים , שיהיה התנאי  על  ודעתו  הנדר  בשעת התנאי מן

ודעתו הנדר  בשעת התנאי מן נזכר אם  צ "ל  ואין  קיים . הנדר  שנדר , משעה דבור  כדי  בתוך ולא הנדר בשעת  התנאי 

אליעזר  כרבי  והלכה  זה . לדין שוין והנדרים  השבועות  ומשפטי  קיים. שהנדר  דפשיטא קיים, והנדר  בטל התנאי שיהיה

`xephxan dicaer epax
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zxFwM Wgp izi`x `l m` ,mixvn i`vFiM dGd KxCa©¤¤©¤§§¥¦§©¦¦Ÿ¨¦¦¨¨§©
cAd ziAxMfpe izizW m`e iYlk` m` ,zFbbW ixcp . ¥©©¦§¥§¨¦¨©§¦§¦¨¦¦§¦§©

lk`e gkWe dzFW ip`We lkF` ip`W ,dzWe lk`W¤¨©§¨¨¤£¦¥§¤£¦¤§¨©§¨©
iqiM z` dapBW il zipdp iYW` mpFw xn` ,dzWe§¨¨¨©¨¦§¦¤¡¥¦¤¨§¨¤¦¦
`NW rcFpe EYMd `NW rcFpe ipA z` dzMdWe§¤¦§¨¤§¦§©¤Ÿ¦©§©¤Ÿ
mkilr ixd xn`e mip`Y milkF` ozF` d`x ,EYapb§¨©¨¨¨§¦§¥¦§¨©£¥£¥¤
ziA ,mixg` mdnr Eid(e) .eig`e eia` E`vnpe oAxẅ§¨§¦§§¨¦§¤¨§¨¦¨¤£¥¦¥
ziaE .oixEq` odOrX dnE oixYn od ,mixnF` i`OW©©§¦¥ª¨¦©¤¦¨¤£¦¥

:oixYn EN`e EN` ,mixnF` lNdbFxiCd ,miqp` ixcp ¦¥§¦¥¨¥ª¨¦¦§¥Ÿ¨¦¦¦
dlge ,Flv` lk`IW FxagF` Fpa dlgW F` `Ed £¥¤Ÿ©¤§§¨¨¤¨¨§

:oiqp` ixcp EN` ixd ,xdp FaMrWcoibxdl oixcFp ¤¦§¨¨£¥¦¦§¥Ÿ¨¦§¦¤¨¨¦
`idW oiqkFOle oinxgleDpi`W iR lr s` dnExz §¤¨¨¦§©§¦¤¦§¨©©¦¤¥¨

ziA lW opi`W iR lr s` KlOd ziA lW odW ,dnExY§¨¤¥¤¥©¤¤©©¦¤¥¨¤¥
uEg ,oixcFp lMA ,mixnF` i`OW ziA .KlOd©¤¤¥©©§¦©Ÿ§¦
ziA .drEaWA s` ,mixnF` lNd ziaE drEaWAn¦¦§¨¥¦¥§¦©¦§¨¥

“[Konam] if I did not see a serpent as large

as the beam of an olive-press.” Vows in error:

[if a person says, “Konam,] if I ate or drank,”

and then he remembered that he had; or,

“[Konam] if I eat or drink,” and then he

forgot [his vow] and ate or drank; [or]

“Konam be any benefit which my wife has

from me, because she stole my purse or beat

my child,” and it was subsequently learned

that she had not beaten him nor stolen, [all

these are vows in error]. If a person saw

people eating [his] figs and he said to them,

“Let the figs be [forbidden to you as] a

korban to you,” and then discovered them to

be his father and his brothers [whom he

would not have prohibited], while others were

with them too: the School of Shammai say, His father and brothers are permitted, but the rest

are forbidden. The School of Hillel say, All are permitted. (3) Vows [broken] under pressure:

If a person subjected his friend to a vow, to dine with him [saying, “You are forbidden to

benefit from me if you do not eat with me”], and then he or his son fell sick, or a river [rising]

prevented him [from coming to him] — these are vows [broken] accidentally. (4) It is

permissible to vow to murderers [robbers who kill if their demands are not met], robbers [who

do not murder], and [self-appointed] tax officials that it [the produce which they demand] is

terumah, even if it is not [in order to save it from them, since terumah is forbidden to a

non-priest, its market value is less and hence not so attractive to the thief], or that it belongs

to the royal house, even if it does not. The School of Shammai say, A person may make any

kind of vow, except those supported by an oath [i.e., a person may not say, “May all my

produce be forbidden to me by an oath, if it is not terumah”], but the School of Hillel say,

עיקב: הבאי.aבן  כך :נדרי היה שלא יודע בעצמו  והוא יתר , ושפת  ראיתי.גוזמא לא  אם  זה קונם  ככר  עלי קונם 

וכו ': ראיתי לא שגגות.אם זה :נדרי  ככר עלי קונם  ושתה .אמר שאכל ונזכר שתיתי אם אכלתי  ובשעתאם 

נדר: הוי  לא שתה , ולא אכל  שלא סבור  היה ושתה .הנדר ואכל ושכח שותה , ואיני  לך אוכל שאיני  דבשעה קונם 

דכתיב  משבועה  דילפינן מותר , הנדר, את שכח  והשתיה  האכילה  בשעת שהוא חל  d)שהנדר `xwie), בשבועה האדם

בנדר: הדין  השבועה  מן  זכור  שיהיה  כלומר עליו , חלה שהשבועה בשעה  אדם  שיהיה לידבעינן נהנית אשתי קונם 

כיסי. את נדר :שגנבה  היה  שלא נמצא לו גנבה שלא שנודע דכיון  שגגות, נדרי מותרין.היינו  ואלו  דנדר אלו

כולו: נתבטל שוגג  היה שמקצתו  וכיון אותו , שנדר כעין  אלא נדרו שיחול רוצה  דאינו  כולו  הותר  מקצתו  שהותר

b.אונסין דברים נדרי מוכיחים , שהדברים  גוונא ובכהאי  אונס, יעכבנו  אם  הנדר  שיחול  בדעתו  היה לא דמעיקרא

דברים: הוו  ממונו :להרגין.cשבלב את ונוטלין  האדם שהורגין אףולחרמין.לסטים  זו  ולא הורגים. שאינם גזלנים 

קתני : קצוב ולמוכסין .זו  דבר ולוקח גוי  מלך  בין ישראל  מלך  בין  המלך, שהעמידו  מוכס אבל  מאליו . העומד במוכס

לשקר : לו ולישבע לידור  שאסור שכן וכל המכס מן לברוח  ואסור דינא דמלכותא דינא המלכות של בחוק  שהן

אלא תרומה . נאכלת  שאינה מתוך  להו חשיבא לא תרומה  נמי, אי  האסור. דבר  אוכלין אין  וגוזלין , שהורגין  אע"פ

`xephxan dicaer epax
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lNd ziaE .xcpa Fl gYti `l ,mixnF` i`OW©©§¦Ÿ¦§©§¤¤¥¦¥
,mixnF`dOA ,mixnF` i`OW ziA .Fl gYti s` §¦©¦§©¥©©§¦©¤

Fpi`W dOA s` ,mixnF` lNd ziaE .FxiCn `EdW¤©¦¥¦¥§¦©©¤¤¥
il zipdp iYW` mpFw xFn` Fl Exn` ,cviM .FxiCn©¦¥©¨§¡¨¦§¦¤¡¥¦
,mixnF` i`OW ziA .il oipdp ipaE iYW` mpFw xn`e§¨©¨¦§¦¨©¤¡¦¦¥©©§¦
EN` ,mixnF` lNd ziaE .oixEq` eipaE zxYn FYW ¦̀§ª¤¤¨¨£¦¥¦¥§¦¥

:oixYn EN`edzFrihp ixdopi` m` oAxw EN`d ¨¥ª¨¦£¥§¦¨¥¨§¨¦¥¨
odl Wi ,ztxUp dpi` m` oAxw Ff ziNh ,zFvvwp¦§¨©¦¨§¨¦¥¨¦§¤¤¥¨¤
Ff ziNh ,EvvTIW cr oAxw EN`d zFrihp ixd .oFicR¦§£¥§¦¨¥¨§¨©¤¦¨§©¦

:oFicR mdl oi` ,sxVYW cr oAxweicxFIn xcFPd ¨§¨©¤¦¨¥¥¨¤¦§©¥¦§¥
xEq` ,dWAId iaWFIn .dWAId iaWFiA xYn ,mId©¨ª¨§§¥©©¨¨¦§¥©©¨¨¨
`l .dWAId iaWFi llkA mId icxFIW ,mId icxFiA§§¥©¨¤§¥©¨¦§¨§¥©©¨¨Ÿ

Even those with an oath [are permitted]. The

School of Shammai say, A person may not

volunteer to vow [if the murderer does not

demand a vow as an assurance, a person may

not offer to vow on his own accord], and the

School of Hillel say, He may volunteer. The

School of Shammai say, [He may vow] only

as far as he [the murderer, etc.] makes him

vow; and the School of Hillel say, Even what

he does not make him vow. E.g., if he [the

robber] said to him, “[Repeat after me and]

say, 'Konam be any benefit my wife has from

me,'” and he said, “Konam be any benefit my

wife and children have from me”— the School of Shammai say, His wife is permitted, but his

children are forbidden; and the School of Hillel say, Both are permitted. (5) [If a person, upon

seeing a storm coming, says] “Let these saplings be korban [i.e., consecrated] if they are not

uprooted;” or [upon seeing a fire-storm coming, says,] “Let this garment be korban if it is not

consumed,” they [are consecrated and] must be redeemed [before being permitted for secular

use]. [However, If he said,] “Let these saplings be korban until they are uprooted;” or “Let this

garment be korban until it is consumed,” they cannot be redeemed [since even if they are

redeemed they always revert to their consecrated state until the saplings are uprooted, in which

case, no redemption is required anyway]. (6) The one who vows [not to benefit] from seafarers,

may benefit from land-dwellers; [not to benefit] from land-dwellers, he is forbidden [to benefit]

from seafarers [as well], because seafarers are included in [the term] “land-dwellers;” [when

one vows not to benefit from seafarers] not [to be included in the prohibition are] those who

הרבה : בזול נמכרת  טהורים  בנדר.לכהנים לו יפתח בנדר :לא הוא יתחיל לא שידור האנס ממנו  שאל לא במהאם

מדירו. הנישהוא  וכל אחר . בדבר  לו  ידור ולא בלבד, ששאל  במה אלא לו  ידור  לא לידור  האנס ממנו שאל  אם 

התרה , צריכים ואין בשבועה  מותר בנדר שמותר ומה  שוים, והשבועות הנדרים  דין  במתניתין, דתנא נדרים ארבעה

בהם : אסורה השבועה לפיכך סופרים, מדברי התרה שצריכים  בלבד זירוזין מנדרי  קרבןdחוץ  האלו נטיעות הרי

נקצצות. אינן שראה אם או נקצצות . אינן אם קרבן  אלו  הרי  ואמר נטיעותיו  יקצצו  שמא וירא באה סערה  רוח ראה

תשרף : לא אם קרבן זו  הרי ואומר תשרף שמא טליתו על  וירא בעיר  נפלה  פדיון.דליקה להם  הקדשות,יש  כשאר 

לקנות שיהיו  אלא איכוין כקרבן  עליה למיסרינהו לאו כקרבן עלי הן הרי אמר דלא דכיון קרבן. בדמיהן  ויקנה  ויפדו 

קרבן : פדיון .בדמיהן  להם עד אין דאמר דכיון  קדושות, להיות חוזרות והנטיעות בקדושה נתפסין  המעות אלא

שיקצצו : עד ויקדשו  יחזרו  לכשאפדם  קאמר , הכי יבשה .eשיקצצו, ביושבי  בים:מותר לרדת דרכם בכלל שאין

יבשה . ביבשה :יושבי  ולישב לרדת ליפו .שסופם מעכו ההולכים  כאלו  דתנןלא הא הכי, לה דמפרשי אית 

ליפו, מעכו שהולכים  כאלו לא אסור, הים ביורדי  הא דמשמע יבשה  ביושבי מותר  הים  מיורדי הנודר דמתניתין ברישא

ההולכים  כאלו לא דמפרשי , ואית  הים. יורדי מקרו  לא כזה  מועט דרך  דמשום בהם , אסור  אינו הים מיורדי שהנודר 

לירד  שסופו לפי לפרש, שדרכו במי אף אלא מקרו, יבשה  יושבי  וגם  ליאסר  הם הים יורדי דבכלל  בלבד  ליפו מעכו
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Wxtl FMxCW ina `N` ,Ftil FMrn oiklFdW EN`k: ¨¥¤§¦¥©§¨¤¨§¦¤©§§¨¥
foEMzp `NW ,oinEQA s` xEq` ,dOgd i`Fxn xcFPd©¥¥¥©©¨¨©©¦¤Ÿ¦§©¥

:FzF` d`Fx dOgdW inl `N` dfgixFgXn xcFPd ¤¤¨§¦¤©©¨¨©¥¦§¥
miWPA xYnE ,zFaiU ilraaE oigxTA xEq` ,W`xd̈Ÿ¨©¥§¦§©£¥¥ª¨©¨¦
:miWp` `N` W`xd ixFgW oi`xwp oi`W ,miPhTaE©§©¦¤¥¦§¨¦§¥¨Ÿ¤¨£¨¦

hmiclFPd on .miclFPA xYn ,micFNId on xcFPd, ©¥¦©¦¦ª¨©¨¦¦©¨¦
minkge .micFNIA s` xiYn xi`n iAx .micFNIA xEq`̈©¦¦©¦¥¦©¦©©¦¦©£¨¦
:cilFdl FMxCW ina `N` df oEMzp `l ,mixnF`§¦Ÿ¦§©¥¤¤¨§¦¤©§§¦

ixEq`e l`xUiA xEq` ,zAW izaFXn xcFPd©¥¦§¥©¨¨§¦§¨¥§¨
mizEMA.mizEMA xEq`e l`xUiA xEq` ,mEW ilkF`n . ©¦¥§¥¨§¦§¨¥§¨©¦

izEMA xYnE l`xUiA xEq` ,milWExi ilFrn:m ¥¥§¨©¦¨§¦§¨¥ª¨©¦
`ixEq`e l`xUiA xYn ,gp ipal dpdp ipi`W mpFw¨¤¥¦¤¡¤¦§¥Ÿ©ª¨§¦§¨¥§¨

[merely] travel [short distances by sea, as]

from Acco to Jaffa, rather, only those

[seafarers] who sail away great distances

[from land]. (7) The one who vows [not to

benefit] from those who see the sun, is

forbidden [to benefit] from the blind as well,

because he meant, “those whom the sun sees.”

(8) The one who vows [not to benefit] from

the black-haired, may not [benefit] from the

bald and from the gray-haired, but he may

[benefit] from women and from children,

because only men are called “black-haired”

[because women always cover their hair, and

therefore would be referred to as “those with covered hair,” and children may go about

bareheaded, and therefore would be referred to as “the bareheaded”]. (9) The one who vows

[not to benefit] from yelodim [i.e., those already born] may [benefit] from noladim [i.e., those

to be born]; [if he vows not to benefit] from noladim, he may not [benefit] from yelodim [i.e.,

those to be born, as well as noladim, the term noladim include both those to be born and those

already born]. Rabbi Meir permitted [the one who vowed not to benefit from noladim] from

yelodim [just as the one who vows yelodim is permitted noladim], but the Sages say, [When

he vows noladim] he means all whose nature it is to be born [i.e., not hatched, and therefore,

the Sages include in the term “noladim” both those already born and those who will be born].

(10) The one who vows [not to benefit] from those who rest on the Sabbath, is forbidden [to

benefit] both from Israelites and Kutim [Samaritans]. If he vows [not to benefit] from garlic

eaters, he may not benefit from Israelites and Kutim [it was customary for them to eat garlic

on Friday evenings]; [if he vows not to benefit] from those who go up to Jerusalem [for the

three Festivals], he is forbidden [to benefit] from Israelites, but permitted [to benefit] from

Kutim. (11) [If a person says,] “Konam that I do not benefit from the children of Noah,” he may

אותו.fליבשה : רואה  שהחמה  הרואים :מי מן קאמר  השיבות.מדלא ובבעלי  בקרחים קאמר אסור מדלא

השער: אנשים .בבעלי  אלא  הראש  שחורי נקראים מגלים שאין ופעמים ראשם מכסים  פעמים  שהאנשים  לפי

הולכין נקבות בין  זכרים  בין והקטנים מכוסה. וראשם הולכות  לעולם  נשים אבל  אנשים, שהם ניכר ראשם  ומשחרות 

הר  הגדולים :בגילוי  האנשים אלא הראש שחורי  אקרו לא הכי ומשום  לנקבה, זכר  בין ניכרים  ואינם הילודים.hאש מן

כבר : שנולדו  הנולדים .משמע להוולד :מן  העתידין  בילודים .משמע אף מתיר מאיר רבי  הנולדים בגמרא מן

היכי כי בילודים, מותר  הנולדים  מן  הנודר  אף  אומר  ר "מ  בילודים , אסור  הנולדים מן קתני , והכי מחסרא דחסורי  מפרש

בנולדים: מותר הילודים מן להוליד.דהנודר  שדרכו  ממי מולידים אלא שאין  ודגים עופות לאפוקי  ובהמה , אדם כגון 

ביצים : מטילים שום.iאלא שמרבה מאוכלי מפני שבת , לילי  שום  אוכלים שיהיו עזרא שתיקן  תקנות מעשר  אחד

חכמים: תלמידי  של  עונה  זמן הוא שבת וליל  בכותים .הזרע הוא,ומותר דמדאורייתא ואע"ג לרגל. עולים  שאינן 

גריזים: הר  להם ובחרו ירושלים שונאים שהם  בישראל.i`מפני נח:מותר בני  מכלל  באומות שיצאו ואסור

אברהם :העולם . מזרע שהם באותם בישראל.ואפילו  (בראשיתאסור דכתיב נינהו, אברהם  זרע בכלל נמי  וגרים 

`xephxan dicaer epax
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xEq` ,mdxa` rxfl dpdp ipi`W .mlFrd zFO`A§ª¨¨¤¥¦¤¡¤§¤©©§¨¨¨
l`xUil dpdp ipi`W .mlFrd zFO`A xYnE l`xUiA, §¦§¨¥ª¨§ª¨¨¤¥¦¤¡¤§¦§¨¥

gwFl ,il oipdp l`xUIW .zFgtA xkFnE xzFiA gwFl¥©§¥¥§¨¤¦§¨¥¤¡¦¦¥©
odl dpdp ipi`W Fl oirnFW m` xzFiA xkFnE zFgtA§¨¥§¥¦§¦¤¥¦¤¡¤¨¤
,milxrl dpdp ipi`W mpFw .mixkPl dpdi ,il ode§¥¦©£¤©¨§¦¨¤¥¦¤¡¤¨£¥¦
mpFw .zFO`d ilEnA xEq`e l`xUi ilxrA xYnª¨§©§¥¦§¨¥§¨§¥¨ª¨
xYnE l`xUi ilxrA xEq` ,milEnl dpdp ipi`W¤¥¦¤¡¤©¦¨§©§¥¦§¨¥ª¨
,miFBd mWl `N` diExw dlxrd oi`W ,zFO`d ilEnA§¥¨ª¤¥¨¨§¨§¨¤¨§¥©¦

xn`PW(h dinxi)l`xUi ziA lke milxr miFBd lk iM ¤¤¡©¦¨©¦£¥¦§¨¥¦§¨¥
xnF`e ,al ilxr(fi ` l`eny)lxrd iYWlRd dide ©§¥¥§¥§¨¨©§¦§¦¤¨¥

xnF`e ,dGd(` a l`eny),miYWlR zFpA dpgnUY oR ©¤§¥¤¦§©§¨§§¦§¦
dixfr oA xfrl` iAx .milxrd zFpA dpflrY oR¤©£Ÿ§¨§¨£¥¦©¦¤§¨¨¤£©§¨
,xn`PW ,mirWxd Da EPBzPW dlxrd dqE`n ,xnF`¥§¨¨¨§¨¤¦§©¨¨§¨¦¤¤¡©
dlFcB ,xnF` l`rnWi iAx .milxr miFBd lk iM¦¨©¦£¥¦©¦¦§¨¥¥§¨

zFzixa dxUr WlW dilr EzxkPW dliniqFi iAx . ¦¨¤¦§§¨¤¨§Ÿ¤§¥§¦©¦¥

benefit from Israelites [who are now called

after Avraham, and not after Noah], but [may]

not [benefit] from non-Jews. [If a person says,

“Konam] that I do not benefit from the seed

of Avraham,” he is forbidden [to benefit]

from Israelites, but is permitted [to benefit]

from non-Jews [even if they are descended

from Avraham, because only the descendants

of Yaakov are called “the seed of Avraham”].

[If a person says, “Konam] that I do not

benefit from Israelites,” [if he wishes to do

business with Israelites,] he must purchase

[from them] for more [than their worth] and

sell [to them] for less [than their worth; if he

trades with them on ordinary terms, he is

benefitting from them]. [If a person says,

“Konam] if Israelites benefit from me,” he must buy [from them] for less and sell [to them] for

more [than their worth, if they consent to this]. “[Konam] that I may not benefit from them,

nor they from me,” he may benefit only from non-Jews. [If a person says, “Konam] that I do

not benefit from the uncircumcised,” he may benefit from uncircumcised Israelites [e.g.,

Israelites who for medical reasons were uncircumcised] but not from circumcised non-Jews;

“[Konam] that I do not benefit from the circumcised,” he is forbidden to benefit from

uncircumcised Israelites but not from circumcised non-Jews, because “uncircumcised” is a term

applicable only to non-Jews, as it is said, “For all the nations are uncircumcised and all the

House of Israel are uncircumcised in the heart,” (Jeremiah 9:25) and it is said “And this

uncircumcised Philisti shall be [as one of them],” (I Samuel 17:36) and it is said, “Lest the

daughters of the Philistines rejoice, lest the daughters of the uncircumcised triumph.” (II

Samuel 1:20) Rabbi Elazar ben Azariah said, The foreskin is loathsome, since it is a term of

reproach for the wicked, as it is said, “For all the nations are uncircumcised and all the House

of Israel are uncircumcised in the heart.” Rabbi Yishmael said, Great is [the commandment of]

circumcision, since thirteen covenants were made through it [the word “covenant” appears 13

times in the passages in which Avraham is commanded to circumcise himself (Genesis 17)].

Rabbi Yose says, Circumcision is [a] great [precept], for it overrides [the severity of] the

נתתיך : גוים המון  אב כי העולם.י "ז) באומות אברהם ומותר זרע אקרו  דלא אברהם , מזרע שהם באותם  ואפילו 

יצחק: כל  ולא ביצחק  זרע, לך יקרא ביצחק  כי  כ "א) (שם  דכתיב בלבד, יעקב בני לישראל.אלא נהנה  משל שאיני

לי .ישראל: נהנים ישראל לו .משלי :שאין שומעין אם ביותר מכדיומוכר ביותר  הדבר  ימכור כלומר  גרסינן.

ששוה : ממה ביותר החפץ ממנו  ולקנות לו, לשמוע חבירו ירצה אם  בבריתלערלים.שויו מאמין שאינו  מי  על  דעתו 

מילה :למולים.מילה : בברית  ישראל.המאמינים בערלי מילה :מותר מחמת  אחיו שמתו מי במוליכגון  ואסור

`xephxan dicaer epax
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iAx .dxEngd zAXd z` dgFCW ,dlin dlFcB ,xnF`¥§¨¦¨¤¨¤©©¨©£¨©¦
Fl dlzp `NW ,dlin dlFcB ,xnF` dgxw oA rWFdi§ª©¤¨§¨¥§¨¦¨¤Ÿ¦§¨
,xnF` dingp iAx .drW `ln dilr wiCvd dXnl§Ÿ¤©©¦¨¤¨§Ÿ¨¨©¦§¤§¨¥
dlFcB ,xnF` iAx .mirbPd z` dgFCW ,dlin dlFcB§¨¦¨¤¨¤©§¨¦©¦¥§¨
`xwp `l Epia` mdxa` dUrW zFvOd lMW ,dlin¦¨¤¨©¦§¤¨¨©§¨¨¨¦Ÿ¦§¨

xn`PW ,lOW cr ,mlW(fi ziy`xa)iptl KNdzd , ¨¥©¤¨¤¡¤©¦§©¥§¨©
,`id `lnl`W ,dlin dlFcB ,xg` xaC .minz dide¤§¥¨¦¨¨©¥§¨¦¨¤¦§¨¥¦

xn`PW ,FnlFr z` `Ed KExA WFcTd `xa `ldinxi) Ÿ¨¨©¨¨¤¨¤¤¡©
(bldlile mnFi izixa `l m` ii xn` dM ,zFTg , Ÿ¨©§¨¦Ÿ§¦¦¨¨¨§¨ª

:iYnU `l ux`e minẄ©¦¨¨¤Ÿ¨§¦

Sabbath [since it is performed on the Sabbath,

even though it entails otherwise prohibited

labor]. Rabbi Yehoshua ben Karhah says,

Great is [the commandment of] circumcision,

for which Moshe did not have [his

punishment] suspended for even a single

hour. Rabbi Nehemiah said, Great is [the

commandment of] circumcision, since it

supersedes the laws of leprosy [a leprous spot

on the foreskin may be cut off together with

it]. Rebbi says, Great is circumcision, for

[despite] all the commandments which Avraham fulfilled, he was not called “perfect” until he

circumcised himself, as it is said, “Walk before me, and be perfect.” (Genesis 17:1) Another

explanation: great is circumcision, for if it were not for it, the Holy One, blessed be He, would

not have created the universe, as it is said, “Thus says the Lord, But for My covenant by day

and night [i.e., circumcision], I would not have appointed the ordinances of heaven and earth.”

(Jeremiah 33:25)

מהול :אומות. וגבעוני מהול ערבי  בריתות.כגון  עשרה  לאברהם :שלש  שנאמרה  מילה  בפרשת שהיאנאמרו

השבת. את ai)דכתיבדוחה  `xwie): בשבת ואפילו  ערלתו , בשר  ימול  השמיני  הנגעים.וביום את דוחה  שהיא 

הצרעת  בנגע דהשמר בלאו  שהוא בהרתו קוצץ משום  כאן  ואין  בהרת, במקום ואפילו  ימול , c"k)דדרשינן mixac):

`xephxan dicaer epax

`xnb.al sc mixcp

`l dxFY `lnl`W dxFY dlFcB xfril` iAxC `biltE§¦¨§©¦¡¦¤¤§¨¨¤¦§¨¥¨Ÿ
xn`PW ux`e minW EnIwzp(bl dinxi)izixa `l m` ¦§©§¨©¦¨¨¤¤¤¡©¦Ÿ§¦¦

iAx xn` .iYnU `l ux`e minW zFTg dlile mnFi¨¨©§¨ª¨©¦¨¨¤Ÿ¨§¦¨©©¦
Epia` mdxa` Wprp dn ipRn xfrl` iAx xn` Eda£̀¨¨©©¦¤§¨¨¦§¥¨¤¡¨©§¨¨¨¦
ipRn mipW xUre miz`n mixvnA eipA EcArYWpe§¦§©§§¨¨§¦§©¦¨©¦§¤¤¨¦¦§¥

xn`PW minkg icinlzA `ixBp` dUrW(ci ziy`xa) ¤¨¨©§©§¨§©§¦¥£¨¦¤¤¡©
ipRn xn` l`EnWE .Fzia icili eikipg z` wxIe©¨¤¤£¦¨§¦¥¥§¥¨©¦§¥

xn`PW `Ed KExA WFcTd lW eizFCn lr fixtdWmy) ¤¦§¦©¦¨¤©¨¨¤¤¡©
(ehWixtdW xn` opgFi iAxe .dPWxi` iM rc` dOA©¨¥©¦¦¨¤¨§©¦¨¨¨©¤¦§¦

xn`PW dpikXd itpM zgY qpMdNn mc` ipA(ci my) §¥¨¨¦§¦¨¥©©©§¥©§¦¨¤¤¡©

Gemara Nedarim 32a

Now this [statement, that heaven and earth

could not endure without circumcision]

conflicts with Rabbi Eliezer's: for Rabbi

Eliezer said, Great is the Torah; since [if not]

for it, the heaven and earth could not endure,

as it is written, “But [if not] for My covenant

by day and night, I would not have appointed

the ordinances of heaven and earth.”

(Jeremiah 33:25) Rabbi Avahu said in Rabbi

Elazar's name: Why was our father Avraham

punished and his children enslaved in Egypt

for two hundred and ten years? Because he pressed scholars into his service, as it is written,

“He armed his dedicated servants [i.e., those dedicated to Torah study] born in his own house.”

(Genesis 14:14) Shmuel said, Because he went too far in testing the attributes [i.e., the

promises] of the Lord, as it is written, “[And he said, Lord God,] how shall I know that I shall

inherit it?” (Genesis 15:8) Rabbi Yohanan said, Because he prevented men from entering

beneath the wings of the Shekhinah, as it is written; “[And the king of Sodom said to Avraham,]
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Give me the persons, and take the goods for

yourself;” (Genesis 14:21) [by not taking the

persons, Avraham forewent the opportunity to

convert them]. “And he armed his trained

servants, born in his own house.” Rav said,

He equipped them by [teaching them] the

Torah. Shmuel said, He made them bright

with gold [i.e., he rewarded them for

accompanying him]. “[His trained men ...]

three hundred and eighteen.” (ibid., verse 14)

Rabbi Ammi bar Abba said, Eliezer

outweighed them all. Others say, It was

Eliezer, for this is the numerical value of his

name. Rabbi Ammi bar Abba also said:

Avraham was three years old when he

acknowledged the Creator, for it is written,

“Because [in Hebrew, ekev] Avraham obeyed

my voice.” (Genesis 26:5) The numerical

value of ekev is 172 [which means that

Avraham obeyed God's voice for 172 years

out of a total of 175 years of his life]. Rabbi

Ammi bar Abba also said, The numerical

value of ha-satan [satan] is 364 [indicating he

has the power to seduce man only 364 days

during the year; on the 365th day, Yom

Kippur, he is powerless]. Rabbi Ammi bar Abba also said, [First] “Avram” [with the numerical

value of 243] is written, then “Avraham” [with the numerical value of 248]: at first God gave

him mastery over 243 limbs, and later over 248, the additional ones being the two eyes, the

two ears, and the membrum. Rabbi Ammi bar Abba also said, What is the meaning of, “There

is a little city ...?” (Ecclesiastes 9:14) “A little city” refers to the body; and “a few men within,”

(ibid.) to the limbs; “and there came a great king against it and besieged [it],” (ibid.) to the

evil inclination; “and built great bulwarks against it,” (ibid.) to sin; “Now there was found in

it a poor wise man,” (ibid., verse 15) to the good inclination; “and he, by his wisdom, delivered

the city,” (ibid.) to repentance and good deeds; “yet no man remembered that same poor man,”

(ibid.) for when the evil inclination gains dominion, no one remembered the good inclination.

“Wisdom strengthens the wise more than ten mighty ones which are in the city:” (Ecclesiastes

7:19) “Wisdom strengthens the wise” refers to repentance and good deeds; “more than ten

mighty ones” namely, the two eyes, two ears, two hands, two feet, the membrum, and the mouth

[i.e., repentance and good deeds enable a person to overcome the evil desires of all these].

Rabbi Zechariah said in the name of Rabbi Yishmael, The Holy One, blessed be He, intended

to bring out the priesthood from [the seed of] Shem, as it is written, “And he [Malkitzedek

identified with Shem] was the priest of the Most High to God.” (Genesis 14:18) But because
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he gave precedence in his blessing to

Avraham over God, He immediately gave it

[the priesthood] to Avraham; as it is written,

“And he blessed him and said, Blessed be

Avram of the most high God, Possessor of

heaven and earth, and blessed be the most

high God.” (ibid., verses 19-20) Avraham

said to him, “Is the blessing of a servant to be

given precedence over that of his master?”

Immediately it [the priesthood] was given to

Avraham, as it is written, “The Lord said to my lord, Sit at my right hand, until I make your

enemies your footstool,” (Psalms 110:1) which is followed by, “The Lord has sworn, and will

not repent, you are a priest forever, after the order of Malkitzedek” (ibid., verse 4) [meaning]

because of the words of Malkitzedek [giving precedence to Avraham]. Therefore it is written,

“And he was a priest of the Most High God,” [implying that] he was a priest, but not his seed.

D`ivFd mFwOd zMxal mdxa` zMxA miCwdW¤¦§¦¦§©©§¨¨§¦§©©¨¦¨
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�א  חסד ל 	 זכר �י �י�ראל . ע'ה�ן �מד�רא  אזלא ¨¤¤¨¦§©¨¥¨§¦§§¦¨§§©§¨§¨¨£©�הות 


נהיר  על	 
�אתק �ר אחרנין �חמ� �נטלא  �אהרן ¦§¨£§©§¦§¦¨¢¨¥¨§¨§¨§Ÿ£©§¨¨£עננא

ל	 
�א ��כלל  �ל
ל �תי	 אהבת וכ�ה
על	. (ס "א  £¨©£©§¨¦§¦§©§§¨§ª§
(	� 
�תע�י א ��כלל  �כ�ה ל	 
ואת &ינ  ל 	 
ואעטר ¦§©§§¨§©£§¨§©§¦¨§©¨§©§¦

�ארץ �'ד�ר אחרי לכ�	 �גין ל'ה. 	� וכל  ¤¤§¨§¦©©£©¥§¤¦§¨¨¨¨§¨¨¦§©�כ �יטאה.
צ�א  �א �מד�רא  יתיב נ� �בר ��ע�א חזי �א  זר
עה ¨¦¨¨¨§¦¨©©§¨§©§¦£¨¨§Ÿלא
ואברהם  מ�עילא עלי2 )�פאה �רסא �כינ�א  ¨¨§©§¨¥§¦¥£¨¨§©¨§©¨§¦§¨¨¥§¦�מהימנ
תא 
ה
א  הדא  ע'י2 מד�ריה�ן �וין אחרנין צ �יק#א  ¨£¥¦¥¨¨§©¦¨¢¨¨©¦©¨¦£©וחמ�ה
ולא  �תיב ימים �בעת ימים. �בעת 
��ב �.�ת  ¨§¦§¦¨©§¦¦¨©§¦§¥ªŸ©¦§¦�כתיב

�תיב �א �גונא ה#מים. לא )��בעת ימים (�מ�ת  ��ת  �י §¦§©©¨¦§©§¨¨§¦§¦¥¤¨¦
י�מא  �כל למחדי נ� �ר 
בעי וג�'. ה�מים את  ה' ¨¨§¦¡¤§©©¦¨§¦©¨©¤¨ע̈�ה
ואמר ע'י2. ��רין א �ין �א
��יזין נהירין �אנ �ין ©¨§¥¦¨§©§¥¦¦¦§§¦¦§¦§©§¨§וי�מא 

י�ב 
לבתר ימים  �בעת 
��ב �.��ת  �תיב א�א  §¥©¨§¦¨©§¦§¥ª©¦§¨©¦©ר�י
ק �מאה  א�א .
י�ב 
לבתר 
��ב �ק�מיתא ¨¨§©¨¤§¥©¨§§¥¨¦§©§ªŸ©ב.�ת
�רב  הא �י לא
��יזי ק�מאה עלמא . לבני �נינא ©§¨¥¥¦§§¨¨§©¨§¨¥§¦¨¨§¦¥¦§§לא
��יזי
�תחא  על  וקאים  חדי הוה ל.�ה ע#ל הוה �ד סבא  ¨§¦©¦¨§¦¨¨£¨ª©¦©¨£©¨¨¨§©המנ
נא 

מס �ר  לא 
��יזין נז 'ן ואמר  מ�גאו נס�ר)�ס �ה (נ "א §ª¨¦§¨§¨©§©¥§§¦¦§©¥§©¥

mebxzxdefd

חסד  ל 	 זכר �י ה' אמר �ה  �תח, אלעזר  ¤¤¨¦§©¨©¨Ÿ©¨¨¨§¤¦©ר�י

�נסת על נאמר  זה מקרא וג �'. ¤¤§©©¡¤¤¨§¦§¦©§נע
רי 	

י �ראל  עם ה �לכת �היתה  ��עה  ¥¨§¦¦¤¤¨§¨¤¨¨§¥¨§¦י�ראל ,

אהרן, �ל הענן 
זה חסד , ל 	 זכר�י  Ÿ£©¤¨¨¤¤¤¤¨¦§©¨¨§¦©�'ד �ר.


�!תק�ר אחרים, עננים �חמ �ה §©§¦¤¦¥£¦¨£¨¦£©©¨¤�!סע


�א� �ל
ל �תי 	, אהבת  עלי +. 
והאיר ¥¤¦¨§©£©¦©¨¦¥§¦©ע̈לי +

וכ �ם  (ס"א א�ת 	, 
��כלל ¨ª§¨§§¨¤¦¨£ה̈עננים


והתקינ  א�ת	 
והעטיר  (	� 
¦§¦§¨¦¡¤§¨§§©§¦ה ��כלל

	� וכל  �כ�יטיה. ��ע�ה  �כ�ה  ¨¨§¨¤¦§©¤§©¤¨©§¨א�ת 	

�ארץ ב'ד�ר  אחרי  לכ �	 מ �
ם ה
א ¤¤§¨§¦©©£©¥§¤¦¨ל̈'ה.

י��ב  �אדם  ��עה  
ראה , �א זר
עה . ¥¨¨¤¨¨§¥§Ÿ§¨Ÿלא

האמ 
נה , צל  �ה
א [�.�ה], ה0ה , ¨¡¨¥¤¨ª©¤©¨©�'ד�ר

מ �מעלה , עליו �נפיה  ��ר �ת  ¨§©§¦¨¨¨¤¨§¤¤¨¦§©ה �כינה 

ע��ים  אחרים צ �יקים וחמ �ה ¦¦¥£¦¦©¨¦£©¨¨§©§ואברהם

אברהם  א�א, ר �י  אמר  ע'�. ¨¨§©¨©¦©©¨¦¨¨§¦מ ��נם

מ ��נם  ע��ים ה 'ל 	, ודוד צ �יקים, ¨¨§¦¦¤¤©¦¨§¦¦©¨¦£©וחמ�ה 

ימים . �בעת  
��ב �.��ת  ��ת 
ב, 
זה ¦¨©§¦§¥ª©¨¤¤¦ע'�.

�עין ימים , ��בעת  ולא �ת
ב ימים ¥§¦¨©§¦§Ÿ§¨¦¨©§¦�בעת

ה �מים  את ה' ע�ה ימים ��ת �י �ת
ב, ¦©¨©¤¨¨¦¨¤¥¦¨¤זה 

�פנים  וי�ם  י�ם  �כל ל �מח  האדם וצרי	 ¦¨§¨¨§©Ÿ§¦¨¨¨¦¨§§וג�'.

��ח�ה  �.��ת , 
י �ב 	� ואחר  ימים , �בעת  
��ב �.��ת �ת
ב, א�א: ר �י  ואמר ע'�. ה ��רים  הא�רחים  
�א� �מחים §¥¦§¥¨§¦©¦¦§¨©©¦©¨¨©ª¥§¦§©¨¦§©©¨¥§©ª©§¦¨

ה
א  הרא��ן  .[
[י �ב הע�לם , לבני ה
א וה �ני ,[
[��ב לא�רחים, ה
א הרא��ן , א�א .
י �ב 	� ואחר 
��ב ¦¨§¥¨¨¥§¦¦¥©§§¥¦§¨¦¨¨¤§¥¨©©§§¥¥[א�מר ]

הא�רחים . את  נז'ן  ואמר , מ�פנים , ה.�ה �תח על  וע�מד �מח  היה ל.�ה, ��!כנס סבא, ה'נ 
נא רב �מ� ¦§¨¤¥©§©¨§¦§¦¦¨ª¨¨¨¨¥©§¥©¤©©ª©©§¦¤§¨¨¨§©©§¦§ל̈א�רחים,
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Yosef le-Hok

Ethical Teaching:

Sha'arei Teshuvah, Page 32d

The repentance of one who speaks evil is

difficult, after he has taught his tongue to

speak falsehood and has sent out his mouth in

wickedness. Because he is so accustomed to

this, he does not control his spirit. It is as

though his tongue caused the thought. This

idea is expressed by the verse, “Your tongue

thinks of destruction.” (Psalms 52:4) And it

says, “The lips of a fool will swallow him.”

(Ecclesiastes 10:12) And it says, “The mouth

of a fool is mehitah to him.” (Proverbs 18:7)

The word mehitah means fear and terror. In

other words, the fool is afraid and terrified of

the threat of his tongue, lest he be entrapped

by it, just as he fears his enemy, because his

lips are not under his control. Furthermore,

his sin is minimized in his eyes because he

says, “It is only the words of the lips.” He

does not pay attention to the many damages

that he causes. And consequently, he will not

repent of his evil way. And if he does repent,

his repentance will not be complete, since he does not realize the extent of his sin. For true

repentance to be cleansed of such a great sin, requires the anguish to burn in his soul like the

burning of a fire. Shlomoh, peace be upon him, said, “A proud sinner, scorner is his name; acts

in arrogant wrath.” This means that one who scorns, purposely sins, inflicting with his tongue,

through pride, conceit, anger and rage. Do not say that he strikes only with his tongue and not


��ב �.�ת  וא �מר  
מבר	 רגל�הי על  וקאים  §¥ªŸ©¥§¥¨§¦§©©¦¨§¨§�ת�רא 
א 
��יזי  
�יב 
�יב ע�אין א
��יזין 
�יב ימים ¥¦§¦¦¦¨¦¦¦§¦¦¨©§¦�בעת 

ארים 
�יב אסחי)מהימנ 
תא ז�אה (ס "א ואמר וחדי יד�י §¥¨¨¦¨¦¦§¥§§¨¦§¨©©¨¨
�כתיב �י�ראל  ח
לקיה�ן וז�אה לב)ח
לקנא חלק (�ברים  �י §¨¨§©¨¨¨¥§¦§¨¥¦§¦§¨¦¦¥¤

לי2 �אית �מאן עלמא לבני �נינא יתיב והוה וג�מר  ע '� ¥¦§©§¨§¨¥§¦¨¨§¦¦¨¨£©¥§©ה'
�מהימנ 
תא  �צ�א יתיב ק�י�א 
בארעא  �ע'א ¨¨¥§¦¨¦§¦¨¨¦©¨§©§¨©§¨¨ח 
לקא

בעי  �אתי 
בעלמא  עלמא  �האי למחדי א 
��יזין ¦¨¦¨§¨§¨§¨§¨©§¦¡¤§¦¦§¨§¦§לקבלא
א 
��יזין  �א !
ן �ח
לקא  �גין טעמא מאי למס�ני ¦¦§¦§¨¨§¦§¨£©©¥§§©§¦¡¤§למחדי

ה
א: �מס�ני ¥§§©§¦©§�ז'ין

רגליו, על ועמד  ה�לחן, נער�	) (נ"א ¨§©©©¨§¨§ª©£©©¨§וער	


��ב �.��ת וא�מר , �.�ה], [לי�ב 
מבר 	§¨¥¥¥©ª¨§¥©ª¥§

.
�ב עלי�נים , א�רחים 
�ב ימים . §¦§¤¦§§¦¨©§¦�בעת

(ס"א  והרים  .
�ב האמ
נה, א�רחי  
¦¥§§¨¡¨¥§§�ב

א�רי 
חלקנ א�רי  ואמר, ו �מח ידיו  ¥§©¥§¤¥§©©¨§©¨§¨¨©¨§ורחץ )

ע'� ה ' חלק �י  ��ת 
ב, י �ראל �ל ©¤¥¦¨¤¥¨§¦¤¨§¤חלקם

הע�לם . לבני �ה 
א ה�ני , י ��ב. והיה ¨¨¥§¦¤¦¥©¥¨¨§§וג �'.

ה &ד ��ה , 
בארץ �עם חלק ל� �#� מי  ¨§©¤¨¨¨¨¤¥¥¤¦¦�י 

ל�מח  הא�רחים , לק �ל  האמ
נה �צל ©Ÿ§¦¦§¨¥©§¨¡¨¥§¥י��ב

את ל�'ח 
צרי	 ה �א. 
בע�לם  ה 0ה ¤©¥©§¦¨¨©¨¨¤©¨̈�ע�לם

לענ#ים . 	#� �הזמין , הא�רחים 
א� �ל  �חלקם  מ�
ם  ה 
א ה4עם . מה  ¦¦£©¨©¦§¦¤¦§¨¥¤¨§¤¤¦©©©©¦¦£ה̈ענ#ים .

wegl sqei
xqen

cr al sc dpei epiaxl daeyz ixry

א�ר אחרי  ק�ה 
בת��� ה���ן ¤£¥£©¨¨¨§¨©©©�על
�רעה  �לח  
פיו �קר  �בר  ל��נ� ¨¨§©Ÿ¨¦¤¤©§§©¦ל'ד


כא� �ר
ח �. ��יט 
אינ! ההר )ל 
מרב ¥Ÿ©¤§¥¥¤©¦§§¦

�!אמר  �ענין ה'ח�בה )רם (תהלים ל��נ� §¨©©©£¨¨§¦§©¤¤¡©
ונאמרנב) ל��נ+. �ח��ב י )ה
�ת (קהלת  ©©§Ÿ§¤§¤¡©

ונאמר  
�ב �ענ כסילים יא)�פתי �י (משלי  ¦§¥§¦¦§©§¤§¤¡©¦

מג �ר יראה ל��ן מח�ה ל� מח �ה ¨¨§¦§¨¦§¨¦§¦§כסיל
מ0עם ויגר  ירא ה�סיל �י ל�מר ©©¦Ÿ¨§¥¨¦§©¦©§רצ �נ�
�י  מא�יב � ירא �א�ר  �� י
ק� �ן ¦§¥¥¨¤£©¥¨¦¤§ל��נ�
�עיניו  נקל חטא� )ם  �ר �
ת�. �פתיו ¨¥§¥¨§¤©§¦¨¨§¥אין 
�נה  ולא ה
א �פתים  �בר א	 יאמר ¨¨Ÿ©©§©§¨©¦§Ÿ¦�י 
מ �ר�� י �
ב  לא �ן  על הר�ים  נזקיו §©¦¨Ÿ¥©¦©¨¨¨§¤אל
�למה  
בת��� אין י �
ב  ��ב  ואם  ¨¥§¨§¥¨¦§¨¨ה̈רעה
ה��
בה  �י  חטא� )דל י�יר  לא ¨§©¦§¤¤Ÿ©¦Ÿ¦�י
יק�ד יקד �י רב  מ ��ע לה!ק�ת ¨¥¨¦©©¤¦¨¦§¨¥§©ה�למה
עליו  �למה ואמר א� �יק�ד �נפ�� ¨¨ŸŸ§©¨§¥¦§©§¨©ה#ג �ן

כא)ה�ל�ם  ע��ה (משלי �מ� לץ יהיר זד ©¨¥¨¦¥§¤
זד �נ� )בר א�ר ה�ץ �
�ר  זד�ן  §©¨¤£¥©¥¨©§¤§�עברת
ועברת� 
גא�נ� �גאות� �ל��נ� ¨§¤§§¨£©§§¦©§לה��ת
ולא  י �ה לבד  �ל��נ� �י �אמר  אל Ÿ©¦¦§§©©¤§Ÿ©£©וחר �נ�
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ע��ה  ה
א �י �דע יד�ע �י ¤¦©¥©¨¦¤£©§�מע�ה
י
כל  לא אם �י ל�מר  רצ �נ� זד �ן ©Ÿ¦¦©§¨©§¤§�עברת
�� ה��ת וי 
כל �ל��נ� א�יביו  את  ©©§§¦¨§¤©§לה��ת
�א�ר יחמל ולא �עברה י�ה ¤£©Ÿ©£Ÿ§¨§¨§¤©¤£©§�מע�ה
�י  ��אג �ענין לברכה זכר �נם  
¦¥©§¦§¨¨§¦¨§¦§א̈מר

ו #'אנ ��הנים  לה��ת �א
ל צ
ה £¨¦©¦£Ÿ©©§¨¨¦¤£©�א�ר 
ה�ית א�ה לד�אג אמר לה��תם ¨¦¦¨©¥§©¨¨©§¨¨£אנ�יו 

�!אמר  �חרב , ��ה א�ה כב)ב ���ן, (ש"א ©¨©¨©¤©¤¤¤¤¡©
��הנים: 
פגע א�ה ¦£Ÿ©©§¨©ס �ב 

in deed. Rather, know that he acts purposely,

in anger and in sin. That is, if he could not

strike his enemy by his tongue but caould

strike him in deed, he will strike in anger and

will not pity him. The Sages, of blessed

memory, said similarly concerning Doeg.

When Shaul commanded to attack the

kohanim, and his men refused to strike them,

Shaul said to Doeg, “You struck with your

tongue [i.e., you informed on them], you

strike with your sword.” As it says, “You turn around and attack the priests.” (I Samuel 22:18)

dkld
f wxt zekxa zekld m"anxd

מעבירין א ואין ה�ת. על חי �ר� מ!יחין ¦¦£©¥§©©©©¨¨¦¦©¥אין
ה&ערה  את ס�מכין ואין ה�ת על מלא  ¨¨§©¤¦§¥§©©©¥¨��ס 
החתיכ�ת את  ולא ה�ת. את ז�רקין ואין ¦£©¤Ÿ§©©¤¦§¥§©§�פת.

תים � �ג�ן קליפין. להן �אין הא�כלין ¦§¦¦§¤¨¥¤¦§¨Ÿ§ולא 

מ�ר נמאסין. �הן מ�ני 
תאנים  ¨ª¦¨§¦¥¤¥§¦¦¥§¦¨£©וענבים 
וז�רקין  חתנים  �ב�י �צ !�ר�ת  ה#ין את  ¦§§¦¨£¥¨§¦§¦©©¤Ÿ§¦למ�	
לא  אבל הח 'ה �ימ�ת ואג�זים קלי�ת  Ÿ¨£¨©©¦¦¡¤¨§¤¥§¦לפניהם 
נ�טלין  ואין �!מאסין מ�ני ה)�מים  ¦§¥§¦¨§¦¤¥§¦¦¨§©¦�ימ�ת 
מפסידין  אין וכן מז
ג �ין חי �ין �יין ¦¦§©¥¥§¨¥©¥¦©§¤¥§ידיהן

בעיטה: 0
י� �ר	 
מ�קין א �כלין ¨¦§¦¤¤¦§©¦§¨§�אר

��פניהם ב מ'ה �ל 
ם  ל4ל  לא�רחים  ¤¥§¦¤©¦§Ÿ¦¦§§א̈ס 
ר 
�'א  ה�ית  �על �ל  ��� א� �נ� �יד ¨¤¦©©©©¤¦§©§¥¦§ול �ן
מה  א �א  ל � אין �הרי ה.ע�ה �על  ©¨¤¥¥£¤¨ª§©©©¥©§¦ית �#�
נ �טלים  ה&ט!ים  
ונמצא לפניהם  ¦§¦©§©§§¦§¤¥§¦¦¥¤�הביא 
חבית לחבר� אדם י�לח לא  וה�לכים . ¦¨¥£©¨¨©§¦Ÿ¦§§¨א�תם
חבית אדם ל � י�לח  �'א �יה על צף ו�מן ¦¨¨¨©§¦¨¤¨¦©¨¤¤§¦©יין
�על ה
א  ו�מן �מן �ה
א  וידמה יין 2���¤ª¨©¦§¦§¤¤¤¤§¤¤¤©
�ל וכן וית�#� א �רחים ויז 'ן �לבד ¨¥§¥©§¦§¦§¥©¦©§¦¨¤̈�ניה

�ה � לידי המביאים  
א� �דברים ¨¥¦¦¦§©¥¦¨§¦¥©�#�צא

אס
רים: ה.ע�ה ¦£¨ª§©¥£©§לבעלי

Practical Law:

Rambam, Laws of Blessings, Chapter 7

(1) One should not place raw meat on bread

[thereby making the bread unappetizing], pass

a full cup over bread [it may spill], or prop

up a pot with bread. One should not throw

bread, pieces [of meat], or foods that have no

peel, such as berries, grapes, or figs, because

they become repulsive. It is permitted to make

wine flow through pipes at weddings. Dried

grain and nuts may be thrown before them

[the bride and groom] in the summer, but not

in the rainy season, because they become

repulsive. Hands may not be washed with

wine, be it undiluted or diluted. Nor may any

other food or beverages be wasted in a

disrespectful and careless manner. (2) It is

forbidden for guests to take anything from

that which is in front of them and give it to a

son or daughter of the host, lest the host

become embarrassed because he possesses

only that which he has set before them and the

children are now taking it and leaving. A

person may not send his friend a barrel of wine with oil floating on its surface, since he may

have sent him a barrel that is completely of wine yet his friend mistakes it for a barrel of oil,

and in reality, the oil is only on the surface. His friend may then invite guests [assuming that

he has the oil,] and be embarrassed. In the same way, anything similar that may lead to

embarrassing the hosts of a meal are forbidden.


