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to step and over which it is forbidden to wash
[and therefore, the floor is swept prior to their
washing]. But it is permissible to actively
destroy crumbs that are less than the size of
an olive. (2) When the water for washing is
brought, whoever recites the blessing after the
meal is the one who washes his hands first, so
that the most eminent should not sit with his
hands dirty until someone else has washed.
The other diners wash their hands afterwards,
one after another. Honor is not given in this
for one does not

matter, give honor

concerning dirty hands, not at bridges, nor on
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roads, but only at a doorway that is suitable for a mezuzah and at the time when one enters.

3) When they have finished washing their hands, they dry their hands and recite the blessing

after the meal, after which the fragrant spices are brought. Whoever recited the blessing after
the meal is the one who recites the blessing on the spices, and everyone answers; Amen.
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(22) And of Dan he said: Dan is a young lion, drawing water from the Bashan.

RASHI

(22) Dan is a young lion — Dan was also
located close to the border, and so [like
Gad], he is compared to lions (Sifrei 33:22).
W2 1 PA° — [This is to be understood]
as the Targum translates it [namely: “His
land drinks from the rivers which flow from
the Bashan”]. For the Jordan [river] comes
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out from Dan's territory, from the Pamyas

cave, which is [a place called] Leshem, within the territory of Dan. [The children of Dan
conquered Leshem and incorporated it into their territory, calling it “Dan” after their father,]
as the verse says (Joshua 19:47), “And they called Leshem, Dan” (Bekhorot 55a). And the
source (?31) and flow of the Jordan river is from the Bashan. Another explanation [of 1 PP
1Ww1an] is: Just as a water flow (P\11) issues from one place and divides itself [afterwards] into
two directions, similarly, the tribe of Dan [started with one territory and ended up] taking a
portion in two places. First, they took the northwest [of the Land of Israel], namely, Ekron
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(23) And of Naftali he said: Naftali, favorably satisfied and full of the Lord's

RASHI

and its surroundings. But this was not
sufficient for them. So they came and fought
against Leshem, which is Pamyas, located in
the the north-east [of the Land of Israel].
[Now Rashi demarcates these two areas
geographically: ] For the Jordan river comes
out of the Pameas cave, which is in the east
[and at the northern extremity] of the Land
of Israel, and then the river flows from the
north [straight down] to the south, ending at
the edge of the Salt Sea [ “Dead Sea” ], which
in turn, is in the east of Judah's territory,
Judah having taken his territory in the
southern part of the Land of Israel. This is
explained in the book of Joshua (19:47); and
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this is the meaning of the verse there: “And
the border of the children of Dan went out from them, so the children of Dan arose and fought
against Leshem [and took possession of it].” [So when this verse says “And the border of the

”»

children of Dan went out from them,” it means:] Their border was bursting outwards [as it
were,] along that whole [eastern flank of the Land] where they originally took their
inheritance. [Hence, whereas Dan started out with one territory, he ended up with two, just
like a water flow (P31) is one, and divides into two] (Sifrei 33:22). (23) Favorably
satisfied — Means: Naftali's land would fully satisfy all of its inhabitants. Possess the Sea
and southward — [Which sea?] The sea of Kinneret fell within Naftali's portion; moreover,

“«

he took a rope's length of fishing-coast for spreading out his nets and traps [thus, “and
southward”] (Bava Kamma 81b). 07 — This word is in the imperative form [i.e., a
command, albeit an unusual form], and is equivalent to [the simple command W] in the verse
(Deuteronomy 1:21), “Go up and possess (V1) ...”. The proof is that the accent is placed on
an early syllable in the word, namely on the 1 [and not on the ¥. That is to say, the word is
pronounced: “ye-ra-shah,” and not “ye-ra-shah.” This unusual command form is equivalent
to a regular command form, | like the words: W7’ (possess!), ¥7° (know!), ﬂP'? (take!) and yav
(listen!). Now, [in this simple imperative form, the accent lies on the last syllable, that is, the
words above are pronounced: “ye-rash” “ye-dah” “le-kach” and “she-ma” However, ] when
one adds a 11 at the end of this [simple command] form, to become: FIHPL) TS0 YT YN,

the accent remains on the early syllable in the word [i.e., these words are pronounced:
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blessing: Possess the Sea and southward. (24) And of Asher he said: Asher is
blessed with sons. He will be pleasing to his brothers, and dip his foot in oil.
(25) Your locks are [like] iron and copper, and the days of your old-age will be

RASHI

“she-maah,” “ye-daah,” “se-lachah,”
“le-kachah.” ] Thus, here, ¥ [pronounced:
“ve-ra-shah,” ] is also in the imperative form
[i.e., a command, meaning: “Possess!”].
Accordingly, in the Masoret Hagedolah, we find
listed alphabetically arranged imperative
forms of verbs, which have their accents on
early syllables. (24 TUX 0°121 T2 —
[Literally, “Asher, blessed of sons.” ] I have

seen in Sifrei the following (33:24): “Among
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blessed with sons as Asher was.” But I do not
know in which regard. He will be pleasing
to his brothers — Asher pleased his

brothers with “Anfikinon oil” [oil of unripe
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olives, used for anointing on one's skin] and

tasty foods, and they please him [by repaying him] with grain. Another explanation of “He
will be pleasing to his brothers”: Because the women who came from Asher were beautiful
[and were sought after for marriage]. This is the meaning of the verse [when it speaks of
Malkieil, Asher's grandson] (I Chronicles 7:31), “[And Malkieil] was the father of N*172
[literally, olive-child],” that is to say, his daughters were married to High Priests [and kings],
who were anointed with the oil of olives (") (Bereishit Rabbah 71:10). And dip his foot
in oil — Asher's land flowed like a spring with oil. [Tractate Menachot (85b) recounts the
following:] It once happened, that the people of Ludkiya were in need of oil, and they
appointed an agent [who was sent from place to place, until he found an olive farmer. The
latter brought this agent to his home, and there, the olive farmer washed himself and then
dipped his hands and feet, thereby fulfilling our verse here: “And dip his foot in 0il.” Then,
he supplied the agent from Ludkiya with one million, one hundred and eighteen thousand
maneh worth of olive oil!] 25) Your locks are [like] iron and copper — At this juncture,
Moshe addresses all Israel, whose mighty men that dwelled in the border cities, would “lock

up” the Land [as it were, with their protection], thereby preventing the enemies from entering.
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like the days of your youth. (26) Yeshurun — there is none like the Almighty,
riding the heavens: He is the One Who helps you, and with His majesty, He
rides the skies.

RASHI

It was as if the Land was closed up with locks
and bolts made of iron and copper. Another
explanation of 1'7}73?3 nwnn P1a: Your land
is “locked in” [i.e., strategically surrounded]
by mountains, from which iron and copper is
hewn. [In this respect] Asher's territory was
[to be considered to be] the “lock of the Land
of Israel” (Sifrei 33:25). JX2T TN —
Means: Like the days that are your best,
namely, your first days, the days of your
youth — so will be the days of your old-age,
days which [ordinarily] flow away (0°2X17)
and decline. Another explanation of T’
IN2T: P37, Like the days which can be
enumerated as your good days, namely, all
those days on which you fulfilled the will of
the Omnipresent — “JX27”, so will be “your
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flowing,” i.e., all the countries [in the world] will make silver and gold flow into the Land of
Israel. For Israel will be blessed with fruits, so that all the countries will be supplied by it,
consequently pouring their silver and gold into it. Askorant in Old French. Moreover, the
world's silver and gold will come to an end, because they will pour it into your Land (Sifrei
33:25). 26) W 58D "X — means: Yeshurun, you should know that there is none like the
Almighty, among all the gods of the peoples, and that their rock is not like your Rock. 237
DY — The meaning is: [The God Who rides the heavens] is the same God Who comes to
your help, and with His majesty, He rides the skies.
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(7) Only be strong and very courageous, to observe to do according to all the
Torah which Moshe My servant commanded you; do not turn from it to the
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right or to the left, that you will succeed wherever you go. (8) This book of the
Torah shall not depart from your mouth, and you shall meditate on it day and
night, that you may observe to do according to all that is written in it; for then
you shall make your ways prosperous and then you shall succeed. (9) Have I
not commanded you? Be strong and courageous; be neither terrified nor fearful,
for the Lord your God is with you wherever you go.” (10) Then Yehoshua
commanded the officers of the people, saying, “Pass through the midst of the
camp, and command the people, saying, ‘Prepare for yourselves provisions, for
in three days you are to pass over this Jordan, to go in to possess the land,
which the Lord your God gives you to possess it.

RASHI K/
@ Only be strong and very nnix xiny ind .Mira .TRA YN TN 0 (1)
courageous — In the Torah, as He says, t0 :n'7yn 712@n  .minn~732 nivy? nyh
observe to do according to all the Torah. 1197 n'a min n1Yn 190 a7 MiRA 190 (n)
5awn — Means, to succeed. 8) This book ptn muy xi"n (v) @2 nniann .2 nan
of the Torah — The Book of Deuteronomy  "nnn 781 yyn X" 2ndy ind .nnnYnpa .ynxi
was before him. 12 TVAT — Means and you  :nyn 72y 2 't nRY DI .YYin! X ()
shall meditate on it. (9 Have mnot I prr 1 7177 30 127 % 0% 1190 (v)
commanded you? Be strong and DM NYYY qioa .0 NYYY Tiva :nnnY
courageous — In war, as it says, “be neither

terrified nor fearful.” (10) Then Yehoshua commanded — On the day that the days of
mourning for Moshe ended. (11) Prepare for yourselves — Everything needed for the
Journey, including their weapons for war. For in three days — Ar the end of three days.
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(3) Your people offer themselves willingly in the day of your warfare; in
adornments of holiness, from the womb of the dawn, yours is the dew of your
youth. (4) The Lord has sworn, and will not reconsider: You are a priest forever,

by my word, O you righteous king. (5) The Lord is at your right hand, He crushes
kings in the day of His wrath. (6) He will judge among the nations; He fills it

RASHI

3 Your people offer themselves
willingly in the day of your warfare —
When you shall assemble an army to pursue
them, your people and your friends shall offer
to go forth with you. In
adornments of holiness, from the womb
of the dawn — This shall be for you, because
of the merit of the adornment of holiness you

themselves

had from your mother's womb, for having
recognized his Creator at the age of three
[referring to Avraham]. From the womb
of the dawn — From when you fell from
the womb. Yours is the dew of your
youth — Yours shall be regarded your youth,
the ways of righteousness in which you
conducted yourself in your youth, it shall be

el
9M7 70 q0XAY? .A7'N DI M Y ()
MDA Ay DNY? DADING Ry QTINY DX
MTA NdM 7 AR DNT .NYR 0NN UTR
W7g 2 iR 190NY qaK [9In 2 DY NYTR
70 37 AN 1 D79Yn ANYA DNR DY
mamay Y T AT agnt 37 AmTe
O'Y) MY AT 702 DVIY A7 QL AIMTR DNY
X¥Ynn Ay 97 .on2' N7 ' yaw (1) cni
NI 9N 7 My Y 'oiNKD 7y Wyt Ny
QY MAT wn naivn 7y DNy N7 il DNaN
| LTy 27 Mm1aT Yy ohivh 2> anx
M9 7Y MMT 7Y Md70DL NN RYD
D3 YRR aon7oa ;2 i avR TR (1)
.0faa T () 0N nyax nx .o s
N9'OK .MIMA KM DDA 2 N MivA KD

as pleasant for you as this dew, which is pleasant and comfortable. (4) The Lord has sworn,
and will not reconsider — Because he feared, lest he be punished for the people he killed,
it was said to him, “Do not fear, Avram ...” (Genesis 15:1) — I will not reconsider the goodness,
which was spoken about you. You are a priest forever, by my word, O you righteous
king — The priesthood and the monarchy shall come forth from you. By my word — by
My command. (5) The Lord — Who was at your right hand during the battle, He crushes
kings in the day of His wrath — rhe four kings. (6) He will judge among the nations —
This is the tidings of the covenant of the pieces. He fills it with corpses — The gathering
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with corpses, He crushes the head over a great land. (7) Of the brook on the
way did he drink; therefore he holds his head high.

RASHI

of the Egyptians' corpses at the banks of the
sea. He crushes the head over a great
land — The head of Pharaoh, who was the
head and the ruler over all the lands. (1) Of
the brook on the way did he drink ... —
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He, Pharaoh would drink from the Nile, which was his land [i.e., he didn't require rain], and

therefore, he would raise his head and boast.

Mishnah Arakin, chapter 6

(1) [The property] of orphans which has been
valued [by the court, for the payment of debts,
must be proclaimed for sale; for] thirty days,
and Temple property [i.e., if a man dedicates
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his possessions to the Temple] which has

been valued; [must be proclaimed for sale for] sixty days; the proclamation must be made in
the morning [when people leave to work] and in the evening [when people return from work].
If a man dedicates his possessions to the Temple while still liable for his wife's ketubah: Rabbi
Eliezer says, When he divorces her, he must vow [lest the divorce was a plot by the man and
wife to deprive the Temple of property on which the ketubah has first claim] that he will not
derive any further benefit from her. Rabbi Yehoshua says, He need not do so. Likewise, said

XT1307272 17°721Y 1329
DI' D'WHY TTTON1 VRN DK MY AN YpaY nianY ont omime '0%1% o T na .omima oy N
A"UNL L190 QFTY DAL L'WMNE MY 7D DY DWW TN LIV RE NPT R NP7 AXNn 7D 0T JNR DT D'oIX
,mI' Mo 'MN K7X N7 NNdwn X7 NIIWRY DTIDN 7W 1w 0 N7'NNN DI D'WWAY 'wanl 1w 7> mawn T
D'NTA NFTO1 K'Y NN DTV wrTpnn WTENAN DIYI ynwl 'WT K210 KN7R XOWUNT 1D 9TV DN DIpn '7on
N7 AR A7 AT X' KT .D"VI9 NODN NYWAl DM7YI9 NRYIN Nywl .YAl1 212 DY XY Ind
7101 DT NTIdAN YRIYWI DRYI9 NODN NYWAl ,n®' X' DX NAIY9 NTY 7 XY NRY' Nywa  D'7VI97
N NINAY 21 ORIAN QWYY K'D)D ,0N¥A )21 )01 2N'0 )21 PY N9 DY DNNIXR TN [WII L|7RIVI
NNIX DN2IN DX QYR NAMDY Nivan N'Y D 7Y D' Npi7n ,0NNIR QYR NQUND7 NNIR DI ORI L |'T
NUK? YN97 IO NP7 27 RNT NRI7 XO'RT DIYAR .aIN 7b2a7 nivan 'YW Dby ,0NniR ,an va 7ava
T'OPN7 DMNIO T |'RY DNIAYI DNON DTIT 701 21N 7v27 yno? 'D0 0 XNIT KO'NI,KNMID KMID X101T
I'T NaY ynwnT ‘DI DM DIY AN XN L,0N7 DMIN' 'od17 DpT T N 'RT |7 XntpT a"wR )P
M1 1IN w2 7y ,0min' 'od1a 1PN? DWpEn T N M%) DMAT aYhw WT Pk Ko ,D'MIm' '0d1 DMdIn

,ANAIND NAANWD DMINY XNIN XI'RT DIYN QYUK NAND i N N7IX N1 ANl 17 2N DNNARK NNY



vyn BERAKHA FOR THURSDAY

Rabban Shimon ben Gamliel, Also if a person
ketubah and her
husband divorces her, the husband must vow

guarantees a woman's
to derive no benefit from her, lest he make a
conspiracy [a fear not shared by Rabbi
Yehoshua] against the property of that man
[the guarantor] and take his wife back again
[after the ketubah had been paid out to her].
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(2) If a man dedicates his possessions to the

Temple while still liable for his [divorced] wife's ketubah or is in debt to a creditor [the divorce
or debt were effected before the dedication, so the question of conspiracy does not arise], then
the wife cannot collect her ketubah from the dedicated property [without formally redeeming
the property], nor the creditor his debt, rather the one who redeems them must redeem for the
purpose of paying the wife her ketubah or the creditor his debt [even though the original
dedication to the Temple is not valid, since the property dedicated was not his, still we fear
that people will say, that one may take property back from the Temple without redeeming them.
Therefore the Rabbis instituted that he must first redeem it for a token amount, and only then
may he pay his debts]. If he had dedicated ninety maneh worth of property, while owing one
hundred maneh, then he [the creditor] must add one dinar more [the creditor loans the debtor
another dinar to be used as a token redemption, since the latter has dedicated all his possessions
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to the Temple], and he redeems the property
for the purpose of paying the wife her
ketubah or the creditor his debt. (3) Although
it was said, Pledges must be taken from those
who owe valuations, he is allowed food for
thirty days, garments for twelve months, bed
and bedding, shoes and tefillin for himself,
but not for his wife and children. If he was a
craftsman, he is left two tools of every kind;
if he was a carpenter, he is left two axes and
two saws. Rabbi Eliezer says, If he was a
farmer, he is left his yoke [of oxen]; if a
donkey-driver, he is left his donkey. ) If he
had many [tools] of one kind, and few of
another kind, one does not then tell him to
sell of the many and buy some of the few,
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rather, he is left two of the kind of which he

possesses many and all that he has from the kind of which he possesses few. If a person
dedicates [all] his possessions to the Temple, then they value [for redemption even] his tefillin
[since, he specifically stated “all my possessions”]. (5) It is all the same whether a person
dedicates his goods or evaluates himself. He [the dedicator, in paying his vow or redeeming
that which he had dedicated] has no claim to his wife's garment or his children's garment, nor to
the dyed clothes which he had dyed for their use, nor to the new sandals which he had purchased
for their use [their clothes cannot be taken for any dedication; although he is not allowed funds
to buy them new clothes (Mishnah 4), those they already have, are regarded as their own]. [This
is so] even though it was said, “Slaves should be sold with their garments to increase their
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value,” because when a garment for thirty
dinars is bought for him, his value is
increased by a maneh. Similarly, if a cow is
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in value, and similarly a pearl, if brought to a

big city [in both cases the demand will be greater; it] increases in value. But the Temple can
claim the value [of anything] only in its own place and at its own time [i.e., the value at the
time it comes into the Temple's possession and in the place of dedication, and we may not wait

or bring the dedicated item to another location].
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Gemara Arakhin 23a

[On the Mishnah:] “Likewise did Rabban
[Also
guarantees a woman's ketubah ... the husband

Shimon ben Gamliel say: if one
must vow to derive no benefit from her
(before he divorces her) ...]. Moshe bar Atzrei
was the guarantor for [the ketubah] of his
daughter-in-law. Now Rav Huna, his son, was
a young scholar and in pressing economic
circumstances. Abbaye said, Is there no one
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she might claim her ketubah from her
father-in-law, and he [Rav Huna] might then
take her back? [Objection:] Rava said to him, But we learned [in the Mishnah]: “He must vow
that he will not derive any further benefit from her?” And Abbaye [how does he answer this
objection]? [Response:] Does every one who divorces his wife do so before a court [the vow
would be enforced only by the court, while a divorce could be given outside the court]? In the
end it became known that he [Rav Huna] was a priest [and was forbidden to marry any
divorcee, even his own former wife]. Whereupon Abbaye exclaimed, Poverty pursues the poor!
[Objection:] But how could Abbaye say this? Did not Abbaye say, “Who is a cunningly wicked
man? He who offers advice to sell property in accord with Rabban Shimon ben Gamliel” [who
stated a law which could be used as a stratagem — see Ketubot 95b]? [Answer:] It is different
in the case of one's son and it is different also in the case of a young scholar [for it is a mitzvah
to support him; thus, there were two good reasons for Abbaye's advice]. [Question:] But derive
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it from the fact that the guarantor for a
ketubah is not held responsible? [Response:]
He [Rav Huna's father] was a kablan [who
assumes another's obligation unconditionally,
if the
[Objection:] That will be right according to
he who holds that held
although the debtor had no
property [at the time of contracting the debt].

even debtor owns no property].
a kablan 1is

responsible,

But what can be said of the view that he is
held responsible only if the debtor had
property [for the kablan to rely on], but if he
has no property the kablan [never intended to
debtor's

accept the responsibilities and

therefore] is not responsible [Since Rav Huna
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was poor, he could not have owned any  7iN07 7K *¥771] .'?’I’;] Z’WQ’; N'?:)‘Iﬁ I RID i)
property, and his father, although a kablan,

could not have assumed liability for the payment of the ketubah]? If you like, say: Rav Huna
had property [when he undertook to become a kablan], but it was struck by a blast; and if you
like, say: A father, where his son is concerned, will hold himself responsible [even if his son
does not have property]. For it was stated: As to a guarantor for a ketubah, all agree he is not
held responsible; the kablan for a creditor, all agree, is held responsible. [In the case, however,
of] a guarantor for a creditor and a kablan for a ketubah, there is a dispute. There is one
authority who holds that if the debtor had property he [the kablan] is held responsible, but if
he had none he is not held responsible: whereas, there is another authority who holds that even
if the debtor had no property, he is also held responsible. The law with regard to all cases is
that though the debtor has no property, the guarantor is responsible, with the exception of the
guarantor for a ketubah who, even though [the husband] had property, is not held responsible.
For what reason? He performed a mitzvah [to enable the two to wed], and he caused her no
loss [the woman did not have to advance any money on the strength of the guarantee]. There
was a man who sold his possessions and divorced his wife. Rabbi Yosef son of Rava sent her
to Rav Papa [with the following question]; We learned [in our Mishnah] about a “guarantor”
and also regarding consecrated property; what about a purchaser [do we fear that the purchaser
may be victimized by a similar stratagem by the husband and wife? Should we insist that if the
wife desires to collect her ketubah from the field bought by a third party, that in this case, as
well, the husband take an oath not to derive any benefit from his wife in the future, to prevent
him from receiving the ketubah from her, and subsequently remarrying her]? He replied: Shall
the Tanna go on enumerating like a peddler [who discusses each item of merchandise]? [Rather,
the Tanna should state the general principle, and give only one or two examples; the case of
the purchaser is therefore covered by the first two cases.] The Nehardeans said: What we
learned, we learned, and what we did not learn, we did not learn [they would not derive the



plakgl

latter from the former]! Rav Mesharshia said,
What is the reason of the Nehardeans? With
regard to consecrated property the teaching is
in order to safeguard the profit of the
Sanctuary; also with regard to a guarantor,
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[the reason is] because he performed a

mitzvah and did not cause her any loss; but as for a purchaser, since he must have known that

upon everyone's possessions there is a ketubah as lien, why did he go and buy? It is he [the

buyer] who caused damage to himself!
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Yosef le-Hok
Ethical Teaching:
Sha'arei Teshuvah, Page 36

Concerning vulgar speech, our Rabbis, of
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blessed memory, declared, “Whoever speaks
crudely, even if seventy good years were
decreed for him, the decree will be reversed
to evil upon him.” And it says, “Therefore the
Lord will not rejoice over their young men ...
and every mouth speaks crudely. For all this
His anger has not turned away, and His hand
is still stretched out.” (Isaiah 9:16) For this
reason, one who speaks crudely is laden with
sin and is abominable and loathsome. For he
has abandoned and rejected shame and
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modesty, which are the known characteristics of the holy seed, and has walked on the paths of
brazenness, which is the characteristic of evil, depraved people. A second reason, is that he has
desecrated the name of the Holy One of Israel, as it says, “they will say, Only this great people
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is a wise and understanding nation.”
(Deuteronomy 4:6) But this person has
behaved in the manner of contemptible fools,
who distance themselves from the path of
intelligence, which is completely beautiful
and pleasant. But they are, as it were, rotten
and  malodorous. Every wise and
understanding person will consider them
repulsive and detestable. One who speaks
crudely desecrates the instrument of the
intelligence, which is more valuable than any
precious vessel. As it says, “The lips of
knowledge are a precious vessel.” (Proverbs
20:15) One who listens to vulgar speech is
punished severely for not closing up his ears
and not separating himself from the company
of those who speak vulgarity. About him it is
said, “The mouth [that speaks] vulgarity is a
deep pit.” (ibid.,, 22:14) Our Rabbis, of
blessed memory, said, “A person should
never let anything crude escape from his
mouth. For we see that Scripture spoke in a
roundabout manner, requiring eight extra
letters, rather than speaking disparagingly. As
it states, ‘and from the animals that are not
clean’.” (Genesis 7:2,8) For at that time it was
permissible to eat unclean animals; they were
unclean only for the purpose of sacrifices.
Therefore, it would have been considered
vulgar if a person were to speak disparagingly

of things that people used for food. A person
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must be careful not to allow crude speech to escape his mouth even if his avoidance of vulgarity

causes him to speak more at length and to expand on his statements. This is like a barrier and

a precaution against crude speech, which is one of the severest of sins. It is also a barrier and

a precaution against slanderous gossip and against speaking ill of people. As the Sages, of

blessed memory, said concerning the avoidance of disparaging speech, Scripture did not speak

disparagingly even of an unclean animal. Our Rabbis related that a certain kohen once said

before Rabban Yohanan ben Zakkai, “My share of the showbread was the size of a lizard's

tail.” They investigated his background and found a speck of disqualification [i.e., that he was

nearly disqualified from the priesthood]. Our Rabbis also said that a person must choose his

words so that they be respectful, and must avoid disrespectful language, even if it is not vulgar.
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This applies both to words of Torah and to
conversations about worldly matters, except
that he should not, for this reason, speak more
at length when he speaks words of Torah. For
a person must teach his students concisely.
This idea of speaking respectfully is the
manner of speech and conversation followed
by people who are conscientious and pure of
speech, who weigh their words, recognizing
respectful speech and its opposite. As is
written, “And you will choose the language of
the cunning.” (Job 15:5) And it says, “and my
lips will speak clear knowledge.” (ibid., 33:3)
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And it says, “The tongue of the righteous is choice silver.” (Proverbs 10:20)

Practical Law:
Rambam, Laws of Blessings, Chapter 7

(1) If they have wine, a cup that contains a
revi'it or more is brought, and they [also]
bring spices. He holds the wine in his right
hand and the spices in his left hand, reciting
the blessing after the meal. Afterwards, he
recites the blessing on the wine, followed by
the blessing on the spices. If the spices are
fragrant oil or the like, he daubs it onto the
head of the waiter. But if the waiter is a Torah
scholar, he daubs it onto the wall, so that he
[the scholar] should not go out into the street,
perfumed. (2) Even though the blessing after a
meal does not require wine, if he said the
blessing over wine, according to the practice
that we have described, he must wash the cup
used for the blessing on the inside and rinse
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it on the outside. He then fills it with undiluted wine, and when he reaches the blessing of the

land, he inserts a bit of water into the cup, so that it will be pleasant to drink. While reciting

the blessing after the meal over a cup of wine, conversation is not permitted; rather everyone

is silent until the blessing after the meal and the blessing of the wine are concluded and then,

they may drink.



