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(22) And of Dan he said: Dan is a young lion, drawing water from the Bashan.
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(22) Dan is a young lion — Dan was also

located close to the border, and so [like

Gad], he is compared to lions (Sifrei 33:22).

oyad on wpfi — [This is to be understood]

as the Targum translates it [namely: “His

land drinks from the rivers which flow from

the Bashan”]. For the Jordan [river] comes

out from Dan's territory, from the Pamyas

cave, which is [a place called] Leshem, within the territory of Dan. [The children of Dan

conquered Leshem and incorporated it into their territory, calling it “Dan” after their father,]

as the verse says (Joshua 19:47), “And they called Leshem, Dan” (Bekhorot 55a). And the

source (wepf) and flow of the Jordan river is from the Bashan. Another explanation [of on wpfi
oyad] is: Just as a water flow (wepf) issues from one place and divides itself [afterwards] into

two directions, similarly, the tribe of Dan [started with one territory and ended up] taking a

portion in two places. First, they took the northwest [of the Land of Israel], namely, Ekron

to step and over which it is forbidden to wash

[and therefore, the floor is swept prior to their

washing]. But it is permissible to actively

destroy crumbs that are less than the size of

an olive. (2) When the water for washing is

brought, whoever recites the blessing after the

meal is the one who washes his hands first, so

that the most eminent should not sit with his

hands dirty until someone else has washed.

The other diners wash their hands afterwards,

one after another. Honor is not given in this

matter, for one does not give honor

concerning dirty hands, not at bridges, nor on

roads, but only at a doorway that is suitable for a mezuzah and at the time when one enters.

(3) When they have finished washing their hands, they dry their hands and recite the blessing

after the meal, after which the fragrant spices are brought. Whoever recited the blessing after

the meal is the one who recites the blessing on the spices, and everyone answers; Amen.
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(23) And of Naftali he said: Naftali, favorably satisfied and full of the Lord's
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and its surroundings. But this was not

sufficient for them. So they came and fought

against Leshem, which is Pamyas, located in

the the north-east [of the Land of Israel].

[Now Rashi demarcates these two areas

geographically:] For the Jordan river comes

out of the Pameas cave, which is in the east

[and at the northern extremity] of the Land

of Israel, and then the river flows from the

north [straight down] to the south, ending at

the edge of the Salt Sea [“Dead Sea”], which

in turn, is in the east of Judah's territory,

Judah having taken his territory in the

southern part of the Land of Israel. This is

explained in the book of Joshua (19:47); and

this is the meaning of the verse there: “And

the border of the children of Dan went out from them, so the children of Dan arose and fought

against Leshem [and took possession of it].” [So when this verse says “And the border of the

children of Dan went out from them,” it means:] Their border was bursting outwards [as it

were,] along that whole [eastern flank of the Land] where they originally took their

inheritance. [Hence, whereas Dan started out with one territory, he ended up with two, just

like a water flow (wepf) is one, and divides into two] (Sifrei 33:22). (23) Favorably

satisfied — Means: Naftali's land would fully satisfy all of its inhabitants. Possess the Sea

and southward — [Which sea?] The sea of Kinneret fell within Naftali's portion; moreover,

he took a rope's length of fishing-coast for spreading out his nets and traps [thus, “and

southward”] (Bava Kamma 81b). dyxi — This word is in the imperative form [i.e., a

command, albeit an unusual form], and is equivalent to [the simple command xy ] in the verse

(Deuteronomy 1:21), “Go up and possess (yx) ...”. The proof is that the accent is placed on

an early syllable in the word, namely on the x [and not on the y. That is to say, the word is

pronounced: “ye-ra-shah,” and not “ye-ra-shah.” This unusual command form is equivalent

to a regular command form,] like the words: yxi (possess!), rci (know!), gwl (take!) and rny
(listen!). Now, [in this simple imperative form, the accent lies on the last syllable, that is, the

words above are pronounced: “ye-rash” “ye-dah” “le-kach” and “she-ma” However,] when

one adds a d at the end of this [simple command] form, to become: dgwl ,dglq ,drci ,drny,

the accent remains on the early syllable in the word [i.e., these words are pronounced:

:opzn on ocbpC `ilgp on `izW Drx` oeix` כגraU ilYtp xn` ilYtplE ©§¨¨©§¥¨§¨¦©£©¨§¨§¨¦©§¨§©§¨¦´¨©½©§¨¦Æ§©´
:dWxi mFxce mi dFci zMxA `lnE oFvxqraU ilYtp xn` ilYtplE ¨½¨¥−¦§©´§¨®¨¬§¨−§¨«¨§©§¨¦£©©§¨¦§©
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:oikln iwEptzA iAxzie idFg`l `erx idi xW` `ipA zMxAn כהzWgpE lfxA ¦¦§©§©¨¨¥§¥©£¨§©¦§¦§©¥§©§¥©§¦©§¤¬§−¤
blessing: Possess the Sea and southward. (24) And of Asher he said: Asher is

blessed with sons. He will be pleasing to his brothers, and dip his foot in oil.

(25) Your locks are [like] iron and copper, and the days of your old-age will be
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“she-maah,” “ye-daah,” “se-lachah,”

“le-kachah.”] Thus, here, dyxi [pronounced:

“ye-ra-shah,”] is also in the imperative form

[i.e., a command, meaning: “Possess!”].

Accordingly, in the Masoret Hagedolah, we find

listed alphabetically arranged imperative

forms of verbs, which have their accents on

early syllables. (24) xy` mipan jexa —

[Literally, “Asher, blessed of sons.”] I have

seen in Sifrei the following (33:24): “Among

all of the tribes, you will not find one that is

blessed with sons as Asher was.” But I do not

know in which regard. He will be pleasing

to his brothers — Asher pleased his

brothers with “Anfikinon oil” [oil of unripe

olives, used for anointing on one's skin] and

tasty foods, and they please him [by repaying him] with grain. Another explanation of “He

will be pleasing to his brothers”: Because the women who came from Asher were beautiful

[and were sought after for marriage]. This is the meaning of the verse [when it speaks of

Malkieil, Asher's grandson] (I Chronicles 7:31), “[And Malkieil] was the father of zifxa
[literally, olive-child],” that is to say, his daughters were married to High Priests [and kings],

who were anointed with the oil of olives (zif) (Bereishit Rabbah 71:10). And dip his foot

in oil — Asher's land flowed like a spring with oil. [Tractate Menachot (85b) recounts the

following:] It once happened, that the people of Ludkiya were in need of oil, and they

appointed an agent [who was sent from place to place, until he found an olive farmer. The

latter brought this agent to his home, and there, the olive farmer washed himself and then

dipped his hands and feet, thereby fulfilling our verse here: “And dip his foot in oil.” Then,

he supplied the agent from Ludkiya with one million, one hundred and eighteen thousand

maneh worth of olive oil!] (25) Your locks are [like] iron and copper — At this juncture,

Moshe addresses all Israel, whose mighty men that dwelled in the border cities, would “lock

up” the Land [as it were, with their protection], thereby preventing the enemies from entering.
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like the days of your youth. (26) Yeshurun — there is none like the Almighty,

riding the heavens: He is the One Who helps you, and with His majesty, He

rides the skies.


נח �ת. �רזל  �ל 
בריחים �מנע 
לים סג
רה ¤Ÿ§¤§©¤¦¦¨¦§©§¨§¦היא
נע 
לה  ארצכם  מנעל +", 
נח�ת "�רזל  אחר, ¨§¤§§©¤¨§¦¤Ÿ§¤§©¥©©̈�בר
�ל וארצ� 
נח �ת, �רזל  מהם �ח�צבין  ¤§©§¤Ÿ§¤§©¤¥¦§¤¦¨¤�הרים

י �ראל : ארץ �ל מנע 
ל 2 היתה !כימי�א�ר ¨¥¨§¨©§¨¤¤¤¦§¨¥§¨¤
�ח �ת+,�בא�. ימי  �הן  ל+, ט�בים �הם  
כימי + ¨§¤§¨¤¤¥¦§¤¥§¥§¦¨§

זבים ��אבים �הם זקנ 
ת+ ימי  
יהי  	� נע
רי +, ¦¨¦£¥¤§§¦¥§§¦¨¤§¥§ימי 

כימי + �בא+", 
כימי +" אחר, �בר 
מתמ �טטים.¦§§¦¨©©¥§¨¤¨§¤§¨¤
א�ם א�ר ה#מים  �ל ימי +, �מנין  ל+ ט�בים  ¤©¤£¦¨©¨¤¨¨§¦§§¦¥¤�הם
הארצ �ת  ��ל  �בא+, 
יהי  מק�ם , �ל רצ�נ � ¨£¨¨¤¤§¨§¦¨¤§¦ע ��ים 
מב�רכת  ��הא י �ראל, לארץ  וזהב �סף ¤¤§¥§¤¥¨§¦¤¤§¨¨§¤¤§��בא�ת

ממ �יכ �ת  הימנה, מת�רנס �ת הארצ�ת וכל ¦§©¨¤¥§§©§¦¨£¨¨§¥§�פר�ת,
�לה  וה0הב  ה�סף א�קורנ"ט, 
זהבם, �ס �ם  ¨¨¨¨©§¤¤©¨¨§¨§©ל̈ 2

לארצכם : א�ת� מזיב �ת �הם אין אל (כו )מהם, ¥¤¤¥¥¦§©§§¤¥¨¥
אלהי י�ר!ן. �כל �אל  �אין  י �ר
ן , ל + �ע §ª©§§ª¤¥¨¥§¨¡Ÿ¥

צ
רם: �צ 
ר+ ולא �מים.הא
מ �ת א�ת�רכב ה
א ¨§Ÿ§§¨Ÿ¥¨©¦
�חקים: ר�כב  ה
א 
בגאות� ��עזר+, ¦¨§¥¨£©§§§¤§¤©¡אל �2

i"yxRASHI

mi`iap` wxt ryediPROPHETS Joshua 1

(7) Only be strong and very courageous, to observe to do according to all the

Torah which Moshe My servant commanded you; do not turn from it to the

It was as if the Land was closed up with locks

and bolts made of iron and copper. Another

explanation of jlrpn zygpe lfxa: Your land

is “locked in” [i.e., strategically surrounded]

by mountains, from which iron and copper is

hewn. [In this respect] Asher's territory was

[to be considered to be] the “lock of the Land

of Israel” (Sifrei 33:25). j`ac jinike —

Means: Like the days that are your best,

namely, your first days, the days of your

youth — so will be the days of your old-age,

days which [ordinarily] flow away (mia`ec)

and decline. Another explanation of jinike
j`ac: “jinik”, Like the days which can be

enumerated as your good days, namely, all

those days on which you fulfilled the will of

the Omnipresent — “j`ac”, so will be “your

flowing,” i.e., all the countries [in the world] will make silver and gold flow into the Land of

Israel. For Israel will be blessed with fruits, so that all the countries will be supplied by it,

consequently pouring their silver and gold into it. Askorant in Old French. Moreover, the

world's silver and gold will come to an end, because they will pour it into your Land (Sifrei

33:25). (26) `oexyi l`k oi — means: Yeshurun, you should know that there is none like the

Almighty, among all the gods of the peoples, and that their rock is not like your Rock. akx
miny — The meaning is: [The God Who rides the heavens] is the same God Who comes to

your help, and with His majesty, He rides the skies.

iCarז dWn LEv xW` dxFYdÎlkM zFUrl xnWl c`n un`e wfg wx©Á£©̧¤«¡©¹§ÀŸ¦§³Ÿ©«£Æ§¨©À̈£¤³¦§ÆŸ¤´©§¦½



iying meil dkxad z`feBERAKHA FOR THURSDAY 476erz

right or to the left, that you will succeed wherever you go. (8) This book of the

Torah shall not depart from your mouth, and you shall meditate on it day and

night, that you may observe to do according to all that is written in it; for then

you shall make your ways prosperous and then you shall succeed. (9) Have I

not commanded you? Be strong and courageous; be neither terrified nor fearful,

for the Lord your God is with you wherever you go.” (10) Then Yehoshua

commanded the officers of the people, saying, “Pass through the midst of the

camp, and command the people, saying, ‘Prepare for yourselves provisions, for

in three days you are to pass over this Jordan, to go in to possess the land,

which the Lord your God gives you to possess it.

מאד.(ז) ואמץ חזק א�מר:רק �ה
א �מ � ���רה. ©£©¤¡©§Ÿ©¨§¤¥
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ימים.למלחמה: �ל�ת ימים:�ע 	ד �ל�ת �ס �ף §¦§¨¨§§Ÿ¤¨¦§§Ÿ¤¨¦
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(7) Only be strong and very

courageous — In the Torah, as He says, to

observe to do according to all the Torah.

likyz — Means, to succeed. (8) This book

of the Torah — The Book of Deuteronomy

was before him. ea zibde — Means and you

shall meditate on it. (9) Have not I

commanded you? Be strong and

courageous — In war, as it says, “be neither

terrified nor fearful.” (10) Then Yehoshua commanded — On the day that the days of

mourning for Moshe ended. (11) Prepare for yourselves — Everything needed for the

journey, including their weapons for war. For in three days — At the end of three days.
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:liMUYxhzC licA `ilile mnii DA ibd idzE KnERn oicd `zixF`C `xtq icri `l ©§¦«¨©§¦¦§¨§¨§¨¨¥¦¨§¥¨¥¥¥¨§¥§¨§¦§¦©
:hWkY okaE KMxC zi glvY okA ix` DA aizkC lkM cArnl טwfg LiziEv `Fld §¤§©§¨¦§¦¥£¥§¨¦§©©©§¨§¥©§¥£³¦¦¦̧Æ£©´

:KlY xW` lkA Lidl` deci LOr iM zgYÎl`e uxrYÎl` un`eKYcwt `ld ¤«¡½̈©«©«£−Ÿ§©¥¨®¦³¦§Æ§Ÿ̈´¡Ÿ¤½§−Ÿ£¤¬¥¥«£¨©¥§¨
:KdzC xz` lka Kdl` iic `xnin Kcrqa ix` xAYY `le lgcz `l ml`e swYיevie §©§©¥¨¦§©§¨¦©¨£¥§©£¨¥§¨©¨¡¨¨§¨£©¦§©©§©´

:xn`l mrd ixhWÎz` rWFdi:xninl rOr ikxq zi rWFdi ciTtEיא| Exar §ª½©¤«Ÿ§¥¬¨¨−¥«Ÿ©¥§ª©¨©§¥©¨§¥¨¦§´
mini zWlW | cFrA iM dcv mkl Epikd xn`l mrdÎz` EEve dpgOd axwA§¤´¤©«©«£¤À§©³¤¨¨Æ¥½Ÿ¨¦¬¨¤−¥¨®¦º§´§´Ÿ¤¨¦À
mkidl` deci xW` ux`dÎz` zWxl `Fal dGd oCxIdÎz` mixar mY ©̀¤³«Ÿ§¦Æ¤©©§¥´©¤½¨Æ¨¤´¤¤¨½̈¤£¤Æ§Ÿ̈´¡«Ÿ¥¤½

:DYWxl mkl ozpix` oicef oFkl Epiwz` xninl `Or zi EciwtE `zixWn FbA Exar Ÿ¥¬¨¤−§¦§¨«£¨§©§¦¨¨¦©©¨§¥¨©§¦§§¨¦£¥
oFdl adi oFkdl` iic `rx` zi zxinl lrinl oicd `pCxi zi oixar oEY` oinFi `zlY sFqA§§¨¨¦©¨§¦©©§§¨¨¥§¥©§¥©©©§¨©§¨¡¨¨§©§

:DYxnl§¥§¨



iying meil dkxad z`feBERAKHA FOR THURSDAY 477frz

(3) Your people offer themselves willingly in the day of your warfare; in

adornments of holiness, from the womb of the dawn, yours is the dew of your

youth. (4) The Lord has sworn, and will not reconsider: You are a priest forever,

by my word, O you righteous king. (5) The Lord is at your right hand, He crushes

kings in the day of His wrath. (6) He will judge among the nations; He fills it
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miaezkiw wxt mildzWRITINGS Psalms 110

(3) Your people offer themselves

willingly in the day of your warfare —

When you shall assemble an army to pursue

them, your people and your friends shall offer

themselves to go forth with you. In

adornments of holiness, from the womb

of the dawn — This shall be for you, because

of the merit of the adornment of holiness you

had from your mother's womb, for having

recognized his Creator at the age of three

[referring to Avraham]. From the womb

of the dawn — From when you fell from

the womb. Yours is the dew of your

youth — Yours shall be regarded your youth,

the ways of righteousness in which you

conducted yourself in your youth, it shall be

as pleasant for you as this dew, which is pleasant and comfortable. (4) The Lord has sworn,

and will not reconsider — Because he feared, lest he be punished for the people he killed,

it was said to him, “Do not fear, Avram ...” (Genesis 15:1) — I will not reconsider the goodness,

which was spoken about you. You are a priest forever, by my word, O you righteous

king — The priesthood and the monarchy shall come forth from you. By my word — by

My command. (5) The Lord — Who was at your right hand during the battle, He crushes

kings in the day of His wrath — the four kings. (6) He will judge among the nations —

This is the tidings of the covenant of the pieces. He fills it with corpses — The gathering
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with corpses, He crushes the head over a great land. (7) Of the brook on the

way did he drink; therefore he holds his head high.
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Mishnah Arakin, chapter 6

(1) [The property] of orphans which has been

valued [by the court, for the payment of debts,

must be proclaimed for sale; for] thirty days,

and Temple property [i.e., if a man dedicates

his possessions to the Temple] which has

been valued; [must be proclaimed for sale for] sixty days; the proclamation must be made in

the morning [when people leave to work] and in the evening [when people return from work].

If a man dedicates his possessions to the Temple while still liable for his wife's ketubah: Rabbi

Eliezer says, When he divorces her, he must vow [lest the divorce was a plot by the man and

wife to deprive the Temple of property on which the ketubah has first claim] that he will not

derive any further benefit from her. Rabbi Yehoshua says, He need not do so. Likewise, said

היתומים.` יום שום שלשים  ומכריזין  הקרקע את  שמין  חוב, לבעל להגבות למכרן  יתומים לנכסי  היורדים דין  בית

ואע"ג טפי . עדיף  והכי  וחמישי , שני  כל  יום ששים מכריזין  בעו , ואי  ויקח. יבוא ליקח הרוצה  כל  זה , אחר זה  רצופים 

יומי, סרי תמני  אלא להו  משכחת לא ראשונה  הכרזה של שני  יום מתחילת  יום שבששים וחמישי  שני  כל חשבת דכי

ושמעי: ידעי  טובא מלתא דמשכא כיון עדיף  הכי  מקום ההקדש .מכל  בדמים ושום  נפדית  שהיא מקנה שדה  המקדיש

שוה : שהיא ובערב.כמו  להובבוקר אמר למזבן  דבעי איכא דאי פועלים. הכנסת  ובשעת  פועלים  הוצאת בשעת

והולך  נזכר ההכרזה  כששומע פועלים הכנסת ובשעת יפה , היא אם פלונית שדה  לי ראו יציאתן  בשעת לפועלים 

בית שמאוה  וכך  תבואה עושה היא כך  מצריה , וכך  וכך סימניה וכך  שכך  פלונית  שדה  אומרים מכריזין  וכשהן  ושואלן .

אותה  מוכרים  ואם  אשה . לכתובת  המעות שיתן  מנת על יקח הלוקח  אומרים , אשה. לכתובת אותה מוכרים ואם דין.

לאשה  לפרוע כדי ליקח  ליה דניחא לוקח  דאיכא משום חוב. לבעל המעות שיתן  עלמנת  אומרים, חוב, בעל בשביל

להקפיד  סוחרים  דרך  שאין ושבורים חסרים זוזים שנוטל חוב לבעל  לפרוע טפי ליה  דניחא ואיכא פורתא, פורתא דנסבא

דין שבית דמשמע וכו ' היתומים שום  תנן  והכא למכרן , יתומים לנכסי  נזקקים  דין בית  דאין לן  דקיימא אע"ג בכך.

נכרי חוב בעל  על  יתומים, בנכסי למכור  נזקקים  דין בית בלבד דברים  שלשה דעל  אמרינן  הא יתומים , נכסי  מוכרים

כתובתה , כשתגבה ליתומים  רווחא דאיכא משום  אשה כתובת  ועל בהן אוכלת  רבית  והיתה לו חייב אביהם שהיה 

`xephxan dicaer epax

:`cgl `ribq `rx` lr `Wix `gnז:W`x mixi oMÎlr dYWi KxCA lgPnmERn §¨¥¨©©§¨©¦¨©£¨−¦©©©¤´¤¦§¤®©¹¥À¨¦¬«Ÿ¦
:`Wix sFwfi `pkid lEhn lAwi otlE` `gxF`A `iap§¦¨§§¨§¨§©¥§¥§¨¦§¥¨

of the Egyptians' corpses at the banks of the

sea. He crushes the head over a great

land — The head of Pharaoh, who was the

head and the ruler over all the lands. (7) Of

the brook on the way did he drink ... —

He, Pharaoh would drink from the Nile, which was his land [i.e., he didn't require rain], and

therefore, he would raise his head and boast.
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FaFg z` aFg lralE DzAzM dX`lmirWY WiCwd . ¨¦¨§ª¨¨§©©¤¦§¦¦§¦
Fa dcFtE xpiC cFr siqFn ,dpn d`n FaFg dide dpn̈¤§¨¨¥¨¨¤¦¦¨¤

Rabban Shimon ben Gamliel, Also if a person

guarantees a woman's ketubah and her

husband divorces her, the husband must vow

to derive no benefit from her, lest he make a

conspiracy [a fear not shared by Rabbi

Yehoshua] against the property of that man

[the guarantor] and take his wife back again

[after the ketubah had been paid out to her].

(2) If a man dedicates his possessions to the

Temple while still liable for his [divorced] wife's ketubah or is in debt to a creditor [the divorce

or debt were effected before the dedication, so the question of conspiracy does not arise], then

the wife cannot collect her ketubah from the dedicated property [without formally redeeming

the property], nor the creditor his debt, rather the one who redeems them must redeem for the

purpose of paying the wife her ketubah or the creditor his debt [even though the original

dedication to the Temple is not valid, since the property dedicated was not his, still we fear

that people will say, that one may take property back from the Temple without redeeming them.

Therefore the Rabbis instituted that he must first redeem it for a token amount, and only then

may he pay his debts]. If he had dedicated ninety maneh worth of property, while owing one

hundred maneh, then he [the creditor] must add one dinar more [the creditor loans the debtor

another dinar to be used as a token redemption, since the latter has dedicated all his possessions

אביהן שהודה  חוב ועל מזונות. לה  אין שוב כתובתה  גבתה היתומים מן מזונות לה  יש כתובתה  גבתה שלא זמן דכל 

החוב  פריעת  זמן  עדיין הגיע שלא או בנדויו , ומת  זה חוב על  דין  בית  שנדוהו או מנה, אצלו  לפלוני שיש מיתתו בשעת

להם  מעמידים הללו, דברים  שלשה על יתומים  לנכסי  נזקקין  דין וכשבית זמניה. בגו  דפרע אינש עביד  דלא כשמת,

דיתמי מיטלטלי  לן דקיימא השתא במיטלטלין, אבל בקרקעות . מילי והני במתניתין . כדתנן בהכרזה  ומוכרים  אפוטרופוס

העבדים  על  לא מכריזים  שאין  הכרזה, צריכין ואין  המיטלטלין  מן  חובו וגובה  נשבע חוב בעל  הרי חוב, לבעל  משתעבדי 

המיטלטלין: על  ולא השטרות  על הנאה .ולא דשמא ידיר לעולם. יחזירנה  שלא התרה, לו שאין  נדר רבים דעת  על 

ההקדש: מן כתובתה  שתגבה  כדי  לה  מגרש צריך.ערמה :קנוניא.בערמה  אינו  אומר יהושע אליעזר ר' ר' פליגי לא

עושה  אינו  לעולם דבודאי  מודו תרווייהו מרע דבשכיב לא, אי ההקדש על  קנוניא עושה אדם  אם  הכא יהושע ור'

ר ' בשאלה פליגי, כי  ההקדש. על קנוניא דעושה מודו  תרווייהו  ובבריא לו. ולא חוטא אדם דאין ההקדש, על קנוניא

אין הכי אפילו  הוא, טעות  והקדש נדרתי כן  לדעת  לא לחכם  לו אומר  אפילו  ההקדש על נשאלין אין סבר אליעזר 

עושה  לכך  שיתירנו חכם  מוצא אינו  הזה שהמקדיש ולפי  הקדש, הוי  בטעות  הקדש אליעזר ר ' דסבר נדרו , מתיר חכם 

לא  שבטעות דהקדש לו, מתירין וטעיתי, נדרתי כן  לדעת לא אמר וכי  ההקדש, על  נשאלין  סבר  יהושע ור' זו . קנוניא

והלכה  לגרשה . צריך  היה  ולא נדריה על  מתשיל הוה עביד , קנוניא משום דאי הנאה, לידור  צריך אין  הלכך  הקדש, הוי

יהושע: בכתובתה .כר' לאשה  עד הערב הכתובה הערב יפרע לא כתובתה, לפרוע הערב וצריך  נכסים לבעל ואין 

מן שתגבה לאחר כתובתה  ולאכול  להחזירה דעתו שמא דחיישינן  אותה . להחזיר יוכל שלא תחילה הבעל שידירנה

בתרא: בבא בסוף  מפורש בכתובתה  הערב בדין  ההלכה  ופסק  אשה .aהערב. כתובת עליו שקדמווהיתה  כגון

קנוניא: ליכא דעכשיו  להקדש, פודה .גירושין  הפודה  לפרוע אלא  כדי מועט בדבר  בזול ההקדש מן אותן פודה  בעלה 

לחולין יוצא הקדש יאמרו  שמא גזירה מועט, דבר  והאי  שלו . אינן שהרי הקדש עלייהו  חייל לא דודאי כתובתה, לאשה

פדיון: מאה .בלא חובו והיה  תשעים  דהניהקדיש  אדעתא לאו  האי, אמרינן, לא הקדשו , על יתר דחובו אע"ג

עד  כמה, ועד מנייהו. וגבי  אוזפיה  נכסי דהני  אדעתא אמרינן אלא מהקדש, גבי  לא הלכך הימניה  הימוני אלא אוזפיה 

`xephxan dicaer epax
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lralE DzAzM dX`l oYl zpn lr ElNd miqkPd z ¤̀©§¨¦©¨©§¨¦¥¨¦¨§ª¨¨§©©
:FaFg z` aFgboikxr iaIg Exn`W iR lr s` ¤©©¦¤¨§©¨¥£¨¦

zEqkE ,mFi miWlW oFfn Fl oipzFp ,ozF` oipMWnn§©§§¦¨§¦§§¦§
,Fl .oiNtzE ,oilCpqe ,zrSn dHnE ,Wcg xUr mipW§¥¨¨Ÿ¤¦¨ª©©§©§¨¦§¦¦

eipal `le FYW`l `l la`Fl oipzFp ,onE` did m` . £¨Ÿ§¦§§Ÿ§¨¨¦¨¨¨§¦
ipW Fl oipzFp ,Wxg .oine oin lMn zEpnE` ilk ipW§¥§¥¨¦¨¦¨¦¨¨§¦§¥
did m` ,xnF` xfril` iAx .zFxbn iYWE oicvrn©£¨¦§¥§¥©¦¡¦¤¤¥¦¨¨
:FxFng z` Fl oipzFp ,xOg .FCnv z` Fl oipzFp ,xM ¦̀¨§¦¤¦§©¨§¦¤£

coi` ,hrn cg` oinE dAxn cg` oin (Fl) did̈¨¦¤¨§ª¤¦¤¨ª¨¥
`N` ,hrOd on Fl gTle dAxnd on xFMnl Fl mixnF`§¦¦§¦©§ª¤§¦©¦©ª¨¤¨
on Fl WIW lke dAxnd on oipin ipW Fl oipzFp§¦§¥¦¦¦©§ª¤§Ÿ¤¤¦

eiqkp z` WiCwOd .hrOd.eiNtY z` Fl oilrn , ©ª¨©©§¦¤§¨¨©£¦¤§¦¨
d,Fnvr z` KixrOd cg`e ,eiqkp z` WiCwOd cg ¤̀¨©©§¦¤§¨¨§¤¨©©£¦¤©§

raSa `le ,eipA zEqka `le ,FYW` zEqka `l Fl oi ¥̀Ÿ¦§¦§§Ÿ¦§¨¨§Ÿ©¤©
.onWl ogwNW miWcg milCpqa `le ,onWl oraSW¤§¨¨¦§¨§Ÿ§©§¨¦£¨¦¤§¨¨¦§¨
,gaWl ozEqkA mixMnp micar ,Exn`W iR lr s ©̀©¦¤¨§£¨¦¦§¨¦¦§¨§¤©

אדם  דאין אוזפיה , נכסי  דהני אדעתא לאו  דודאי  מנייהו, גבי לא החוב, חצי שוין  אין שהקדיש הנכסים  אם אבל פלגא.

שוה : שהיא ממה  שנים  מפי  ביותר  קרקע לקנות אותן.bעשוי כרחן:ממשכנין  בעל ונוטל לבתיהם  נכנס מזוןגזבר

ותפלין. סנדלין  ומטה  דכתיבוכסות לו , אין אם לקנותן  מעות  לו  משיירין כולן  fk)על  `xwie), מערכך הוא מך ואם 

לו יש הוא ומשמע, הערך, מדמי  מערכך וחיות הויה לו שיהיה  הוא, שישאר  תעשה מך , ואם הכי, לקרא רבנן  ודרשי 

לבניו: ולא לאשתו לא אבל הערך, מדמי  וחיות  ומין.הויה  מין כלים :מכל וחמשה  ארבעה  שצריכה אומנות מכל

הלוח :מעצדים. פני  בו  שמחליקים בלע"ז. סיג"א מגרות.דולדור"א משור . מקרא, ולשון פגימות , מלא ארוך סכין  כעין

חשיביצמדו.בלע"ז: ולא נינהו  נכסים  וחמור , בקר  דצמד  אליעזר . כר' הלכה ואין אומנותו . כלי  הן  שאלו בקר. צמד 

אומנות: מועט.cכלי אחד ומין  מרובה  אחד אחת:מין ומגרה מעצדים המרובה .שלשה מן  שנים  לו  נותנים 

הגזבר : נוטל  המועט.והשלישי  מן  לו  שיש  ליה וכל סגי  השתא דעד היכי  דכי  אחריתא, ליה זבנינן ולא לו , מניחים

לאושולי מרובה  אחד מין  ליה דהוה משום ליה מושלי אינשי  הוו  השתא עד דתימא דמהו  ליה  תסגי  נמי  השתא בהכי,

לן: קמשמע אחריתא, ליה נזבין הלכך ליה דמושיל מאן משכח  לא המרובה  לקח שהגזבר השתא לוdלאחריני אין

ובניו. אשתו שלו:בכסות נכסים אלו  לשמן.שאין  ובניו:שצבען אשתו  חדשים.לשם בסנדלים  רבותא ולא

לקיחה : משעת בחזקתן הן הרי  אותן נעלו לא דעדיין דאע"ג בכסותןאשמועינן  נמכרים  עבדים שאמרו  אע "פ 

הוא לשבח. דינר  בשלשים כסות לעבד  תלקח  שאם יתומים  נכסי  גבי כגון  דמיהן. את ומעלה משבחם  שלהן  יפה כסות 

`xephxan dicaer epax

to the Temple], and he redeems the property

for the purpose of paying the wife her

ketubah or the creditor his debt. (3) Although

it was said, Pledges must be taken from those

who owe valuations, he is allowed food for

thirty days, garments for twelve months, bed

and bedding, shoes and tefillin for himself,

but not for his wife and children. If he was a

craftsman, he is left two tools of every kind;

if he was a carpenter, he is left two axes and

two saws. Rabbi Eliezer says, If he was a

farmer, he is left his yoke [of oxen]; if a

donkey-driver, he is left his donkey. (4) If he

had many [tools] of one kind, and few of

another kind, one does not then tell him to

sell of the many and buy some of the few,

rather, he is left two of the kind of which he

possesses many and all that he has from the kind of which he possesses few. If a person

dedicates [all] his possessions to the Temple, then they value [for redemption even] his tefillin

[since, he specifically stated “all my possessions”]. (5) It is all the same whether a person

dedicates his goods or evaluates himself. He [the dedicator, in paying his vow or redeeming

that which he had dedicated] has no claim to his wife's garment or his children's garment, nor to

the dyed clothes which he had dyed for their use, nor to the new sandals which he had purchased

for their use [their clothes cannot be taken for any dedication; although he is not allowed funds

to buy them new clothes (Mishnah 4), those they already have, are regarded as their own]. [This

is so] even though it was said, “Slaves should be sold with their garments to increase their
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`Ed giAWn ,xpiC miWlWA zEqk Fl gwNY m`W¤¦¦¨©§¦§¦¦¨©§¦©
zgAWn ,qilh`l DzF` mipiYnn m` dxR oke ,dpn̈¤§¥¨¨¦©§¦¦¨¨¦§¦©§©©
zgAWn ,KxMl DzF` oilrn m` zilBxn oke ,`id¦§¥©§¨¦¦©£¦¨©§¨©§©©

:FYrWe FnFwn `N` WCwdl oi` ,`id¦¥©¤§¥¤¨§§©§

value,” because when a garment for thirty

dinars is bought for him, his value is

increased by a maneh. Similarly, if a cow is

kept waiting until the market day, it increases

in value, and similarly a pearl, if brought to a

big city [in both cases the demand will be greater; it] increases in value. But the Temple can

claim the value [of anything] only in its own place and at its own time [i.e., the value at the

time it comes into the Temple's possession and in the place of dedication, and we may not wait

or bring the dedicated item to another location].

עכשיו: ששוה דמים על מנה  השוק:לאטליס.משביח ביוקר :לכרך.ליום המרגליות וקונים  שם  לבוא סוחרים שדרך 

מקומו. אלא  להקדש  דכתיבושעתו.במרגלית:אין fk)בעבד `xwie) קודש ישהה . שלא ההוא, ביום  הערכך  את  ונתן 

שלא  מיד , ההוא ביום  נותנים  יהיו כולן  הבית , לבדק  שהן הקדשות  סתם כגון לה' קודש שהוא דבר כל משמע לה',

אין נמי  טעמא ומהאי  פסידא, לידי ואתו להשביח כדי  לאשהויינהו אתי  דזמנין  הרמב"ם, כתב וטעמא אותן . ישהה 

הקדש: בשל משתכרים 
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Gemara Arakhin 23a

[On the Mishnah:] “Likewise did Rabban

Shimon ben Gamliel say: [Also if one

guarantees a woman's ketubah ... the husband

must vow to derive no benefit from her

(before he divorces her) ...]. Moshe bar Atzrei

was the guarantor for [the ketubah] of his

daughter-in-law. Now Rav Huna, his son, was

a young scholar and in pressing economic

circumstances. Abbaye said, Is there no one

to advise Rav Huna to divorce his wife so that

she might claim her ketubah from her

father-in-law, and he [Rav Huna] might then

take her back? [Objection:] Rava said to him, But we learned [in the Mishnah]: “He must vow

that he will not derive any further benefit from her?” And Abbaye [how does he answer this

objection]? [Response:] Does every one who divorces his wife do so before a court [the vow

would be enforced only by the court, while a divorce could be given outside the court]? In the

end it became known that he [Rav Huna] was a priest [and was forbidden to marry any

divorcee, even his own former wife]. Whereupon Abbaye exclaimed, Poverty pursues the poor!

[Objection:] But how could Abbaye say this? Did not Abbaye say, “Who is a cunningly wicked

man? He who offers advice to sell property in accord with Rabban Shimon ben Gamliel” [who

stated a law which could be used as a stratagem — see Ketubot 95b]? [Answer:] It is different

in the case of one's son and it is different also in the case of a young scholar [for it is a mitzvah

to support him; thus, there were two good reasons for Abbaye's advice]. [Question:] But derive

`xnb.bk sc oikxr

xA dWn .ilEke xnF` l`ilnB oA oFrnW oAx did oke§¥¨¨©¨¦§¤©§¦¥¥§¥Ÿ¤©
`axEv DixA `pEd axe ded DizlkC `axr ixvr©§¥£¨¨§©¨¥£¨§©¨§¥§¨
`Mil iiA` xn` .`zNn Dl `wigcE ded opAxn¥©¨¨£¨§¦¨¥¦§¨¨©©©¥¦¨
rAzze Edziacl WxbilC `pEd axl dvr DaqpC§©§¥¥¨§©¨§¦§©¦§¦§§¦§©
:`ax Dl xn` .ixcdin `xcdile dEa`n DzAzM§ª¨¨¥£¨§¦©§¨¦©§¦¨©¥¨¨
`pic iaA WxbnC lM Eh` iiA`e opY d`pd xEci op`de§¨£¨¨£¨¨§©§©©¨¨¦§¨¥§¥¦¨
:iiA` xn` .ded odkC `zNn i`lbi` sFql Wxbn§¨¥§¦§¨¦¦§¨§Ÿ¥£¨¨©©©¥
xn`de ikd iiA` xn` inE .`zEipr `lf` `ipr xzÄ©©§¨¨§¨©§¨¦¨©©©¥¨¦§¨¨©
xMnl dvr `iVOd df ?mExr rWx Edfi` iiA ©̀©¥¥¤¨¨¨¤©©¦¥¨¦§Ÿ
`axEve ip`W DxA l`ilnB oA oFrnW oAxM miqkpA¦§¨¦§©¨¦§¤©§¦¥§¥©£¦§§¨
cArYWn `l dAzkC axrC il wFtize ip`W opAxn¥©¨¨©£¦§¦¦§¨¥¦§ª¨Ÿ¦§©§¥
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it from the fact that the guarantor for a

ketubah is not held responsible? [Response:]

He [Rav Huna's father] was a kablan [who

assumes another's obligation unconditionally,

even if the debtor owns no property].

[Objection:] That will be right according to

he who holds that a kablan is held

responsible, although the debtor had no

property [at the time of contracting the debt].

But what can be said of the view that he is

held responsible only if the debtor had

property [for the kablan to rely on], but if he

has no property the kablan [never intended to

accept the debtor's responsibilities and

therefore] is not responsible [Since Rav Huna

was poor, he could not have owned any

property, and his father, although a kablan,

could not have assumed liability for the payment of the ketubah]? If you like, say: Rav Huna

had property [when he undertook to become a kablan], but it was struck by a blast; and if you

like, say: A father, where his son is concerned, will hold himself responsible [even if his son

does not have property]. For it was stated: As to a guarantor for a ketubah, all agree he is not

held responsible; the kablan for a creditor, all agree, is held responsible. [In the case, however,

of] a guarantor for a creditor and a kablan for a ketubah, there is a dispute. There is one

authority who holds that if the debtor had property he [the kablan] is held responsible, but if

he had none he is not held responsible: whereas, there is another authority who holds that even

if the debtor had no property, he is also held responsible. The law with regard to all cases is

that though the debtor has no property, the guarantor is responsible, with the exception of the

guarantor for a ketubah who, even though [the husband] had property, is not held responsible.

For what reason? He performed a mitzvah [to enable the two to wed], and he caused her no

loss [the woman did not have to advance any money on the strength of the guarantee]. There

was a man who sold his possessions and divorced his wife. Rabbi Yosef son of Rava sent her

to Rav Papa [with the following question]; We learned [in our Mishnah] about a “guarantor”

and also regarding consecrated property; what about a purchaser [do we fear that the purchaser

may be victimized by a similar stratagem by the husband and wife? Should we insist that if the

wife desires to collect her ketubah from the field bought by a third party, that in this case, as

well, the husband take an oath not to derive any benefit from his wife in the future, to prevent

him from receiving the ketubah from her, and subsequently remarrying her]? He replied: Shall

the Tanna go on enumerating like a peddler [who discusses each item of merchandise]? [Rather,

the Tanna should state the general principle, and give only one or two examples; the case of

the purchaser is therefore covered by the first two cases.] The Nehardeans said: What we

learned, we learned, and what we did not learn, we did not learn [they would not derive the

zilC aB lr s` olAw xn`C o`nl `gipd ded olAw©§¨£¨¨¦¨§¨§¨©©§¨©©©§¥
Dl zi` xn`C o`nl `N` cArYWn dell miqkp Dl¥§¨¦§Ÿ¤¦§©§¥¤¨§¨§¨©¦¥
i` xninl `Mi` i`n cArYWn `l Dl zil cArYWn¦§©§¥¥¥Ÿ¦§©§¥©¦¨§¥¨¦
zirA i`e .sECYWi`e Dl ded `pEd ax `ni` zirÄ¦¥¨©¨£¨¥§¦§©§¦¨¦
xnY`C DWtp cArWn `cArW DxA iAbl `A` `ni ¥̀¨©¨§©¥§¥©§§¨§©§¥©§¥§¦§©
lraC olAw cArYWn `l lMd ixaC dAzkC axr̈¥¦§ª¨¦§¥©Ÿ¨¦§©§¥©§¨§©©
olAwe aFg lraC axr cArYWn lMd ixaC .aFg¦§¥©Ÿ¦§©§¥¨¥§©©§©§¨
dell iqkp Dl zi` xn`C o`nl `Mi` ibilR dAzkC¦§ª¨§¦¦¦¨§¨§¨©¦¥¦§¥§Ÿ¤
xn`C o`nl `Mi`e .cArYWn `l Dl zil cArYWn¦§©§¥¥¥¨¦§©§¥§¦¨§¨§¨©
s` EdNkA `zklde .cArYWn Dl zilC aB lr s ©̀©©§¥¥¦§©§¥§¦§§¨§ª§©
dAzkC axrn cal cArYWn inp Dl zilC aB lr©©§¥¥¨¥¦§©§¥§©¥¨¥¦§ª¨
devn `nrh i`n cArYWn `l Dl zi`C aB lr s`C§©©©§¦¥¨¦§©§¥©©£¨¦§¨
Diqkpl EdpipafC `xaB `Edd .Dxqg icin `le ciarẅ¨¦§¨¦¥©§¥©©§¨§©§¦§§¦§¥
`axC DixA sqFi ax dglW Edziacl dWxB `we§¨¨§¨¦§¦§¨§¨©¥§¥§¨¨
xn` Edn gwFl opY WCwd opY axr `RR axC Dinwl§¨¥§©©¨¨¥§¨¤§¥§¨¥©©¨©
opzC ixn` irCxdp .lifipe aiWgip `lkFx iM `PY Dl¥©¨¦§¨¦£¦§¥¦§©§¨¦£§¥¦§¨
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i`n ,`iiWxWn ax xn` .opY `l opY `lC opY§¨§¨§¨¨§¨¨©©§©§§¨©
WCwdC gex mEXn WCwd `nlWA irCxdpC ?`nrh©£¨¦§©§¨¦¦§¨¨¤§¥¦¤©§¤§¥
gwFl `N` Dxqg icin e`le carC `Ed devn inp axr̈¥¨¦¦§¨§¨©§¨¦¥©§¥¤¨¥©
i`n` daEzM Dlr `Mi` cge cg lkC rci rcin icMn¦§¥¦©¨©§¨©§©¦¨¨¥§¨£©

:DiWtp` ciqt`C `Ed Edi` oEafipe lifip¥¦§¦§¦§©§¦£©§¥

latter from the former]! Rav Mesharshia said,

What is the reason of the Nehardeans? With

regard to consecrated property the teaching is

in order to safeguard the profit of the

Sanctuary; also with regard to a guarantor,

[the reason is] because he performed a

mitzvah and did not cause her any loss; but as for a purchaser, since he must have known that

upon everyone's possessions there is a ketubah as lien, why did he go and buy? It is he [the

buyer] who caused damage to himself!
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כג)�תיב איה
(ו #קרא �א  �רי הרא ��ן �#�ם לכם 
לקח�ם §¦©¦§¨§©§¤¨¤©¨¦§¦¨¦
�מה  הדר  עץ �רי �י2 וא���ח �רי עץ �א &רי ¨§¨¨¥¦§¥©©§¦§¦§¥¥§¦§¨¨¦אילנא

צו)�אמר  הדר(�ה�ים א &רי טעמא מאי לפניו והדר  ה�ד §¨©§¦¦§¨¨§¨¨©©£¨¦§¥¨¨
אתר והא  הדר א &רי א'אי צ�יק  �א א�א הדר  
איה 
מאן©¦¨¨¤¨¨©¦©©¦§¥¨¨§¨£©
ולית �דיר  לאת �.יא  
צריכא 
יא �( לי2 �לית  
איה ¥§¦¨¨§©§¦§¨¦§¨¦¥¥§¦¨¦§טמירא

�איה )ב על  אף א �א  ואתחזי �אתגליא  מאן א�א ¦§©©©¨¤¦£§¦§¨§©§¦§©¨¤¨ה̈דר
ה�
רא  א���ח ולא 
פא ( �כל  
איה ה�
רא  טמירא  ¨¦©©§¦¨§¨¨§¦¨¦¨¦§¨§©�רגא
לית �רגא  האי ע'י2 �לית  מאן טעמא מאי �י2 א �א  ¥¨§©©¥¦¥§¨¨£©©¥¨¤¨§לג
פא 
�ד�
רא  ע'י2. לאו קלא נ�. �בר למיעל ה�
רא  ¨¦§¥¦¨¨¨©©§¨¥§¨¦¥�י2

וד�
רא )וה�
רא  וה�
רא (ס"א �יקנא  מ!י2 את�סת  �קלא §¦¨§¦¨§¨¨¦§§¨¦¥¦§¨§¦¨
�ל �רגא  הה
א  �את�.יא )ב על  ואף ע'י2 לאו ¨¨§©©¨§©§¦§©©©§¥¦¨¨§¦§�דיקנא 
עץ 	� 
בגין ואתגליא . ואת�.י �ליא . �י2 �ג
פא  ¥¨¦§¨§©§¦§¦©§¦§¨§©¥¨§¨¦ה�
רא 
עץ 
איה ודא �ליא . �י2 �ג
פא ה�
רא  �כל עץ 
איה ¥¦¨§¨§©¥¨§¨¦¨§¥¦¨ה̈דר
�בעל 2 א �תא  את�לילת  הכא  �מרים ���ת  �רי. ¨£©§¨§¦¨¦§§¦¨¨¦¨§©¦§¤ע��ה
�לתא  עב�ת עץ  וענף �חדא �מרים  ���ת  �ר 
דא  ¨¨§¨¥©£©¨£©¦¨§©¨¥¨§�לא
���יט  וחד �א �סטרא  ודא �א  �סטרא �א  �ילי2 ¦©§©§¨¨§¦§¨§¨¨§¦§¨¥¦¦¨§ועלין
���קין  וטעמא  ריחא  
לה �לית  �רין נחל  וערבי .
¦§¨£©§¨¥§¥§¥§©©¥§©§§©£עליה
קימא  ��דרה �ח
טא  
��ה נטיל  ל 
לב 	� 
בגין נ �א ¨¨§¨§¤§¨§§ª¦¨¨¨¦§¨§¥§¦�בני
לא �למא  �גין ה
א הכי טפח  לבר �נפיק 
מה ¨¨§£©¦§¦¨©¤¨§¦¨§©¨§�ג
פא
�עי  זינין �ה!י 	� 
בגין חזי �דקא 
ל�'�א ��א  
לא �קא§©¨¨Ÿ¨§©¨¨¦§¨£¦§¦¨§©¥¦¦¨¦

ה
א �רי	 קד�א ק'י לאתחזאה נ � ��ה
(מע"ב)�ר  
ות  ©©§¦§£¨¨©¥ª§¨§¦§ª§
עלמא  �א ס�ת  �תיב חסר  
איה וכד 
��לימ ס
��ת  ¨§¨¨ªŸ¦§©¨¦©§¦§¦§¦א &ר
ן
ממ!ן  ל�אר  למיזן ק�י�ין י�מין �בעה �ה!י �בעא  ¨©§¨§¦¨¥§¦¦©¦¨§©¥©§¨¨§¨¨©��אה
יק 4רג
ן  ולא �בעל 2 חדוה נטלת  �איהי �ע�ד �ע'ין §§©§¨§¨£©§¨§¤¨§¨¦¦§§¦©§¨§§©רברבן
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זכר �נם 
ר��תינ 
אמר ה�ה. ¨§¦¥©§¨¤©§¦נבל
ת
נגזר 
אפ� �יו את  המנ�ל �ל ©§¦¦£¦¤¥©§©¨¨¨§¦לברכה:
לט�בה  �נה �בעים �ל �ין  )זר  ¨§¨¨¦§¦¤¦©§¨ע̈ליו 

ואמר  לרעה. עליו  ט)נה�	 �ן (ישעיה  על ¤§©¨¨§¨¨§¨©©¥
�כל  נבלה ��בר  �ה וכל וג�'. �ח 
ריו  ¨§¨¨§¥¤¨§§¨©©על
ונתעב ע�ן �בד �יו את  המנ�ל ¨§¦§¨¤¤¦¤¥©§©Ÿזאת 
וה�ניע
ת ה�
�ה וה!יח  עזב  �י  ¦§©§¨©©¦¦§©¨¦¨¡¤§ונאלח
והל	 ה&ד� לזרע היד
ע�ת ה'��ת ©¨§¤Ÿ©©¤§§©¦©¥¤�הם
ה!בלים מ �ת �היא �נים  ע0
ת �בילי ¦¨§©©¦¦¤¦¨©¥¦§©על
י �ראל  קד�� את ח �ל �י וה�נית ¥¨§¦§¤©¦¦¦¥©§¦¨ה̈רעים .

ד)�!אמר ונב �ן (דברים חכם עם  רק 
ואמר ¤¤¡©§¨§©©¨¨§¨

Yosef le-Hok

Ethical Teaching:

Sha'arei Teshuvah, Page 36

Concerning vulgar speech, our Rabbis, of

blessed memory, declared, “Whoever speaks

crudely, even if seventy good years were

decreed for him, the decree will be reversed

to evil upon him.” And it says, “Therefore the

Lord will not rejoice over their young men ...

and every mouth speaks crudely. For all this

His anger has not turned away, and His hand

is still stretched out.” (Isaiah 9:16) For this

reason, one who speaks crudely is laden with

sin and is abominable and loathsome. For he

has abandoned and rejected shame and

modesty, which are the known characteristics of the holy seed, and has walked on the paths of

brazenness, which is the characteristic of evil, depraved people. A second reason, is that he has

desecrated the name of the Holy One of Israel, as it says, “they will say, Only this great people

�יתער�ב
ן 
בגין �יתע�נ
ן)חדותא  קר�נין (נ "א מז�נא �הה
א  ¤§¨¨§¦§¦§©§§§¦§©§§©¨¨¨§¨¦
ולא  
�ה �יתע.ק
ן �נין י�מין מ�אר  י�יר ס )יאין ¨§§§©§¦§¦§¦¨§¦¦©¦¦©§¦�לה�ן
�א  �י�ראל חדוה 
מאן �י�ראל  �חדוה לבתר ¨¥¨§¦§¨§¤¨¥¨§¦§¨§¤§©¨§§¨§¦יתערב
ן
חדאן  ממ!ן �אר  �א!
ן �ע�ד חזי ותא  �עצרת  �מינאה ¨¨£¨©§¨§¦§§¦£¨§¤¤£©¨¨¦§¨י�מא 
מת &ני  א !
ן י�ראל  ל�ן �מת &ני מז�נא �הה
א  ¥§©§¦¥¨§¦¥§©§¦¨¨©§¦§¨§ואכלין
�א !
ן  לעילא  
לס �קא מ��א ה
א  �רי	 לקד�א ¦§¨¥§¨§©§¨©¦¦§¨§�ª§©¨§ªרס#א 
סלקא  איהי �דין מד�חא  
לא&פא  
בה�
לא 
בחדוה ¨§©¦¦¥§¨§§©¨¨©§¨¦§¨§¤§¦¥זינין
�ע'ין  ממ!ן רברבן חיון 
�אר  �בעל 2 וחדוה �רכאן ¦©§¨©§¨§§©¨¥¨§¨£©§¨§¤§¨¨§¦¨§¨§ונטלא 
�ע!
גין  נפ �אן נקטא  ואיהי .
וא �זנ  ורפסן 
מד&ן ¦¦§¨¨§©¨§¨¦¦§¨§¦§¨§©§¨©§¨§א̈כלן
וכל �רכאן �ל  נקטא  והא  �נחתא  �יון �אתמר  �מה ¨§¨¨§¦¨¨§¨¨§¨£¨§¨¥¨§¦§¨§¨¥§לעילא 
מ�כין  
הו  י�מין �בעה ה!י �ל וי�ראל ע!
גין וכל  ¦§¨£¦¨§©¥©¨¥¨§¦§¦¦¨§¦¦ק �
�ין
נחתא  �דין �הד2 
מקרבין עבדין �קא ע�בדין �א!
ן ¨£¨¥§¨£©¦§¨§¦§¨¨§¦¨¦§ל2̈
י�מא  
איה י�מא  והה
א חד י�מא ל�ן 
למחדי �בנהא ¨¦¨©§©¨¥¡¤§¨¨§¦¨§¨§לקרבא

איה �א  ועל  �הד2 אחרנין י�מין �בעה �כל �גין ¦¨©§¨£©¦¨¢¨¦¨§©¨§¦§¨¨¦§�מינאה
�ני�ין. עצרת . א &רי 	� �גין �חדא י�מין 
תמניא ¦¦§¤¤£¥§¦¨¦§¨£©¦¨§©§¨¨¦§�מינאה
מ)� א �א  �מיני ולית  �מיני וא&רי י�מא  �האי 
��ה ¦¨¤¦¦§¥§¦¦§¥§¦§¨©§§ª¦¦§�ני�ין

¨§©�בעה:

(נ"א  
�#תע�ב 
כדי ה /מחה, §©§¦¤¥§¨§¦©¥§�עת

��הם  וה &ר �נ �ת  הה 
א. �'ז�ן  (
¤¨¤¨§¨©§©¨©§©§¦¤�#תעדנ


�#תע.ק  �די ה #מים, מ��אר  י�תר §©§¦¤¥§¦¨©¨§¦¦¥¦§מר
�ים 

י�ראל , �מחת � 	� אחר 
יתערב ולא ¥¨§¦©§¦§¨©©§¨§¦Ÿ§¤̈�הם ,

העצרת. �מיני  י�ם  
זה  י �ראל. �מחת  
מהי©¦¦§©¦§¨¥¤§¦¦¨£¤¤

ה 'מ 
נים  �אר 
�א� �ע�ד 
ראה , 
באŸ§¥§¤¥§¨©§¦

�ראל #� הה 
א ה'ז�ן וא�כלים �מחים§¥¦§§¦©¨©¤¦§¨¥

ל &ד �� �.א מת&נים  הם  ��בילם, ¨©¥¦¦§©§¥¨¦§¦¦§©§מת &נים

למעלה , א�ת� 
להעל�ת מ�מ4ה , ה
א 	
¨§©§£©§¨©§¦̈�ר

החג, 
ב�מחת ה 'ינים, אר�עה  
¨¤©§¦§¦¦©¨¨§©¥§�א�

היא, אז ה'ז�ח. 
בה&פת  ה �ל , 
באמירת©£¦©©¥§©¨©©¦§¥©¨¦


�אר  �בעל 2, ו�מחה �רכה  
מק �לת  ¨§¨£©§¨§¦§¨¨§¤¤©§¨ע�לה 

הע'ים , על  ה 'מ 
!ים ה /רים ¦©¨©¦§©¦¨©©©הח#�ת ,

�רגליהם , וצ �רכים הדק , ול �עסים ¤¥§©§¦§§¥¨¦£§¦§א�כלים 

א�תן 
מעלה  ה!פ��ת ל�קחת  והיא, ,
¨¨£©¨§©©©¦§¦§ונ �0נ 

�#רדה  �יון  .
�אמרנ �מ� העלי�ן, ¨§¨¤¨¥§©¨¤§§¤¨£©§לתענ
ג 

וכל  ה &ד 
��ת וכל ה�רכ �ת  �ל  א�חזת ¨§§©¨§¨§©¨¤¤¦§והיא


א� �כל  ל2 
המ�יכ  �ראל#� ¥¨§¨¦§¦¥¨§¦¤¦£©©ה �ענ
גים ,

ה
א  הה
א וה#�ם אחד . י�ם  א�תם 
ל �'ח  לבניה , להתקרב ירדה  אז ל 2, 
והקריב 
��ע ה'ע�ים  
�א� ה#מים  ©©§¨¤¨¥©§¨¤¨§¥¨§¦§¨§¨¨¨¦§¦§¨¤¦£©©¥§¦¨©©§¦�בעת

נקרא  זה  
מ�
ם  יחד ימים �מ�נה  והיא �מינית , היא �ן ועל ע'2, האחרים ה #מים �בעת ��ל  מ �
ם ה �מיני, ¥§¦¤¦©©¦¨¨§¦§¦¦§¦¥©§¨¦¦¥£¨¦¨©©§¦¨¤¦¦¦§©©ה #�ם 

�בעה : מ��	 א�א �מיני  ואין  �מיני , ונקרא הה
א. ה�מיני  �#�ם  מתק �צים  הימים �בעת ��ל ק �
ץ, ��
��ר ¨§¦¦¨¤¦¦§¥§¦¦§¥§¦§©¦¦§©©¦§©§¦¦¨©©§¦¨¤¦¥¤¤¤£עצרת,
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ה!מאסים ה.כלים �ר	 על נהג וזה ¦¨§¦©¦¨§©¤¤©©¨¤§¥§וג �מר
אף  יפה ���� ה/כל מ �ר	 ©¤¨ª¤¤¥©¤¤¦¦¦§©©ה'רחיקים 
חכם וכל צחנתם  ו�על �א�ם  ועלה ¨¨¨§¨¨£©©©©¨¢¨¨¨§¦נ̈עים
וה!ה  �תעבם  ותעב  י �&צם �&ץ ¥¦§¥£©§¥©§¥§©§¥©¨§ונב�ן 
מ�ל  יקר  ה
א א�ר ה/כל �לי  מח�ל ¨¦¨¨¤£¤¥©¥§¥©§ה
א

�!אמר חמ �ה, כ )�לי  יקר(משלי 
כלי  §¥¤§¨¤¤¡©§¦¨¨
ה�ה  נבל
ת �בר  וה��מע דעת �פתי¦§¥¨©§©¥©§©¦§©¤
י�דל  ולא אזנ� יאטם  לא �י  )ד�ל ¥¨¦Ÿ©£¥¨§§Ÿ¦¨§ע̈נ��

נאמר  ועליו  נבלה. ��ברי  כג )מ��	 (שם  ¦§¥§¨¨§¨¨¤¡©

חה �
ר ��תינ 
ואמר  זר �ת . פי  עמ 
קה ¨£¨¦¨§¨§©¥

אדם י�ציא אל לע�לם  לברכה: ¨¨¦©¨§¨¨§¦¨§¦זכר �נם 
�!אמר מ �יו מג !ה ז)�בר 
מן (בראשית ¨¨§ª¤¦¦¤¤¡©¦

�עת �י טה�רה. אינ!ה א�ר  ¥¨¦¨§¨¤¥¤£¨¥§©ה�המה
מ �רת ה4מאה �המה היתה ¤¤ª¨¥§©¨¥§¨§¨¦©ההיא
על  לקר �ן טה�רה היתה לא א	 ©¨§¨§¨§¨§¨Ÿ©¨¦£©�אכילה
אדם יג!ה אם מג !ה ל��ן נח�ב  ¨¨¤©§¦¨ª§¨¨§¤¥�ן
ח#ב וה!ה אדם . למאכל הם א�ר ¨©¥¦§¨¨©£©§¥¤£¦¨§©ה�ברים 
מג !ה  �בר  מ�יו  י �ציא ��א לה0הר ¤Ÿ¦¦¦¨¨§ª¤¥¨¦§¨¨ה̈אדם
להארי	 מג!ה ל��ן ה!חת � 
יביא! �י ¦£©§¨ª§¨£¨©¤¦§¦©)ם 
)דר �מ� וזה מאמריו. 
להרחיב ¥¨§¤§¨¨£©¦§©§¨¨§�בריו
העבר �ת מן  �ה
א ה�ה מ!בל
ת  ¥£¨¦¤¤©§¦¦¥¨¦§לה0הר
ל��ן  מ .�
ר  לה0הר  )דר  וגם  ¨¦¦¥¨¦§¥¨©§£©החמ 
ר �ת .

�אמר  �מ � ��ר#�ת, �פי 
נתינת §¨¤§¦§©¦Ÿ©¦§¨ה̈רע
�גנ
ת ה��
ר  הרחקת  על לברכה §¦¦©©¨§©©¨¨§¦¨§¦זכר �נם 
��ר לא טמאה �המה �גנ
ת  
¥¦Ÿ¨¥§¨¥§§¦¦£¤�אפ�
מן  אחד �י 
ר ��תינ 
ואמר  ¦¨¤¦¥©§¨§¨©ה�ת 
ב.
ה)יע  ז�אי �ן י�חנן  ר �י לפני  אמר  ©¦¦©©¤¨¨¦©¥§¦©¨¦£Ÿ©ה�הנים
ה�טאה  זנב  ��ע
ר  ה�נים  מ �חם ¨¨§©©§¦§¦¨©¤¤¦¦§¤§לחלקי 
וע�ד �ס
ל. �מץ �� 

מצא אחריו  

בדק¨§©£¨¨§¤¤§§
�דבריו  לבחר  אדם ח #ב �י  
ר ��תינ 
¨¨§¦Ÿ§¦¨¨¨©¦¥©§א̈מר

is a wise and understanding nation.”

(Deuteronomy 4:6) But this person has

behaved in the manner of contemptible fools,

who distance themselves from the path of

intelligence, which is completely beautiful

and pleasant. But they are, as it were, rotten

and malodorous. Every wise and

understanding person will consider them

repulsive and detestable. One who speaks

crudely desecrates the instrument of the

intelligence, which is more valuable than any

precious vessel. As it says, “The lips of

knowledge are a precious vessel.” (Proverbs

20:15) One who listens to vulgar speech is

punished severely for not closing up his ears

and not separating himself from the company

of those who speak vulgarity. About him it is

said, “The mouth [that speaks] vulgarity is a

deep pit.” (ibid., 22:14) Our Rabbis, of

blessed memory, said, “A person should

never let anything crude escape from his

mouth. For we see that Scripture spoke in a

roundabout manner, requiring eight extra

letters, rather than speaking disparagingly. As

it states, ‘and from the animals that are not

clean’.” (Genesis 7:2,8) For at that time it was

permissible to eat unclean animals; they were

unclean only for the purpose of sacrifices.

Therefore, it would have been considered

vulgar if a person were to speak disparagingly

of things that people used for food. A person

must be careful not to allow crude speech to escape his mouth even if his avoidance of vulgarity

causes him to speak more at length and to expand on his statements. This is like a barrier and

a precaution against crude speech, which is one of the severest of sins. It is also a barrier and

a precaution against slanderous gossip and against speaking ill of people. As the Sages, of

blessed memory, said concerning the avoidance of disparaging speech, Scripture did not speak

disparagingly even of an unclean animal. Our Rabbis related that a certain kohen once said

before Rabban Yohanan ben Zakkai, “My share of the showbread was the size of a lizard's

tail.” They investigated his background and found a speck of disqualification [i.e., that he was

nearly disqualified from the priesthood]. Our Rabbis also said that a person must choose his

words so that they be respectful, and must avoid disrespectful language, even if it is not vulgar.
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�ב �ד �ל 
�אינ! ל��ן  
לה!יח  �ב�ד ¨¤¤¥¤¨©¦©§¨§ל��ן 
�ין  ��רה �דברי  �ין  מג!ה 
אינ! �י  ¥¨¥§¦§¥¤ª§¤¥¦©)ם
יארי	 ��א 
בלבד הע�לם עסקי  �יחת �§¦©¦§¥¨¨¦§©¤Ÿ©£¦
ח#ב �י  ��רה �ברי �ד �ר � זה �עב 
ר ¨©¦¨¥§¦§©§¤£©¨¨§�בריו
וענין  קצרה �ר	 לתלמידיו ל�נ�ת ¨§¦§¨¨§¤¤¨¦§©§§¦¨¨ה̈אדם 
א�ר וה/יחה ה��
ר  �ר 	 ה
א �ב �ד  ¤£¨¦©§¦©¤¤¨§ל��ן
והם צח
ת  
מד �רי  ה�עת  נק#י 2� 
¥§©¥§©§©©©¥¦§¨§̈�רכ
זה  ואין  �ב �ד  ל��ן  זה אי 
מ �ירים ¤¥§¨§¤¥¦¦©¦§��קלים 

��ת 
ב �מ� פו )�מ
רת � ל��ן (איוב ו �בחר §¨§¤¨©¦§©§
ונאמר לג )ער 
מים. �ר
ר(שם �פתי ודעת £¦§¤¡©§©©§¨©¨

ונאמר  .
י )מ �ל ל��ן (משלי  נבחר  �סף ¦¥§¤¡©¤¤¦§¨§
¦©צ �יק:

This applies both to words of Torah and to

conversations about worldly matters, except

that he should not, for this reason, speak more

at length when he speaks words of Torah. For

a person must teach his students concisely.

This idea of speaking respectfully is the

manner of speech and conversation followed

by people who are conscientious and pure of

speech, who weigh their words, recognizing

respectful speech and its opposite. As is

written, “And you will choose the language of

the cunning.” (Job 15:5) And it says, “and my

lips will speak clear knowledge.” (ibid., 33:3)

And it says, “The tongue of the righteous is choice silver.” (Proverbs 10:20)

Practical Law:

Rambam, Laws of Blessings, Chapter 7

(1) If they have wine, a cup that contains a

revi'it or more is brought, and they [also]

bring spices. He holds the wine in his right

hand and the spices in his left hand, reciting

the blessing after the meal. Afterwards, he

recites the blessing on the wine, followed by

the blessing on the spices. If the spices are

fragrant oil or the like, he daubs it onto the

head of the waiter. But if the waiter is a Torah

scholar, he daubs it onto the wall, so that he

[the scholar] should not go out into the street,

perfumed. (2) Even though the blessing after a

meal does not require wine, if he said the

blessing over wine, according to the practice

that we have described, he must wash the cup

used for the blessing on the inside and rinse

it on the outside. He then fills it with undiluted wine, and when he reaches the blessing of the

land, he inserts a bit of water into the cup, so that it will be pleasant to drink. While reciting

the blessing after the meal over a cup of wine, conversation is not permitted; rather everyone

is silent until the blessing after the meal and the blessing of the wine are concluded and then,

they may drink.
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