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33 (1) And this is the blessing with which Moshe, the man of God, blessed the

Children of Israel [just] before his death. (2) And he said: The Lord came from

Sinai, and shone forth from Seir to them; He appeared from Mount Paran, and

came with some of the holy myriads; from His right hand — a fiery Law for
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(1) And this is the blessing ... [just]

before his death — Meaning: Very close

to the time of his death (see Sifrei 33:1).

[After Moshe is told that he must now die, he

realizes that if he is to bless Israel, he must

do it now,] “For,” [says he] “if not now,

when?!” (2) And he said: The Lord came

from Sinai — Moshe opened his blessing

by praising the Omnipresent, and then he

addressed the needs of Israel (Sifrei 33:2).

Moshe chose that aspect of God's praise,

which mentions the merit of Israel. All this

was by way of conciliation, as if to say:

“These people are worthy that a blessing

should rest upon them.” Came from

Sinai — Just like a bridegroom goes out to

greet his bride, God went out towards Israel, when they came to take their stand at the foot

of the mountain, as the verse says (Exodus 19:17), “[And Moshe brought the people forth] to

meet God.” We learn from this, that God came out to meet them (Mekhilta 19:17). And shone

forth from Seir to them — [Why did God come from Seir?] Because God first offered the

children of Eisav [“Seir”] to accept the Torah, but they did not want to accept it. He

appeared — To Israel from Mount Paran — [Why did God then come from Paran?]

Because He went there and offered the children of Yishmael [“Paran”] to accept the Torah,

but they [also] did not want to accept it (Avodah Zarah 2b). And came — To Israel. zaaxn
ycw — With God were only some of the myriads of His holy angels, but not all of them, nor

most of them [only some of them]. This is unlike the way of a human being, who displays all

the splendor of his riches and glory on his wedding day (Sifrei 33:2). y`zc — [Literally,

`ipAÎzאלג midl`d Wi` dWn KxA xW` dkxAd z`fe§´Ÿ©§¨À̈£¤̧¥©¬¤²¦¬¨«¡Ÿ¦−¤§¥´
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them — (3) He also showed love for [His] people, in that all His holy ones are

at hand, for they let themselves be centered at Your feet, bearing Your Torah.
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“fire Law.”] The Law [i.e., the Torah] was

originally written before God in [letters of]

black fire upon [a background of] white fire

(Tanchuma Bereishit 1). God gave Israel [the

Torah written] upon Tablets, written, as it

were, from God's right hand [thus the verse

says here, “From His right hand”]. Another

explanation of y`zc : As the Targum

translates it: God gave Israel [the Torah]

from amidst the fire. (3) He also showed

love for [His] people — God also

displayed great affection to the tribes, each

one of whom were termed a people [in their

own right]. For [to illustrate this point,] at

the time the Holy One Blessed is He said to

Yaakov (Genesis 25:11), “a nation and a

congregation of nations will come from you,”

Yaakov was destined to bear only Binyamin [since all his other sons had already been born.

Thus we see that Binyamin alone was termed “a nation and a congregation of nations”]

(Bereishit Rabbah 82:4). All His holy ones are at hand — [This refers to] the souls of

the righteous, which are hidden away with God, as the verse says (I Samuel 25:29), “the soul

of my master will be bound up in the bundle of life [which is] with the Lord your God.” (Sifrei

33:3) For they [...] be centered at Your feet — And Israel is indeed worthy of this

[privilege to have their souls hidden away with God], because they placed themselves right in

the middle (jez) of the underneath of the mountain at Sinai — i.e., [figuratively speaking.]

Your “feet” (ibid.). The word ekz is in the passive conjugation, which has the meaning: ekeezd,

“They [allowed themselves] to be placed right in the middle (jez)” [of the underside of the

mountain], between Your feet. jizxacn `yi — Means: They bore upon themselves the yoke

of Your Torah (ibid.). jizxacn — The n in this word, can be considered as part of the root

[rather than a prefix], as in (Numbers 7:89), “And he heard the voice of utterance (xacn) to

him;” and (Ezekiel 2:2), “And I heard the utterance (xacn) to me;” this form is similar to

il` xaczn, that which was spoken to me. So too, here, the word jizxacn has the meaning:

“That which You spoke, to let me know what to tell the Children of Israel.” Tes pourparlers
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(4) The Torah which Moshe commanded us, is a heritage for the congregation

of Yaakov. (5) And He was King in Yeshurun. Whenever the people are

numbered to be gathered together, and the tribes of Israel were together, (6) May
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in Old French. Onkelos, however, translates

[the phrase jizxacn `yi] as: “They travelled

(`yi like rqi) according to Your commands

(jizxac),” where the n is a servile prefix,

with the meaning of on, “from.” [Thus,

according to Onkelos, the word jizxacn
literally means, “from Your words.”] [Now

Rashi teaches] Another explanation

[altogether, of this verse, as follows]: aag s`
minr, Even when [it seemed that] You

displayed Your affection towards the nations

of the world, showing them a smiling

[friendly] face, [in that] You delivered Israel

into their hands, even at that time, eiycw lk
jicia — All Israel's holy ones and good

people clung to You; they did not turn away

from You; and You guarded them, placing

Your protective hand (jcia) upon them (Bava

Batra 8a). mdeekzjlbxl — And they placed themselves right in the middle of, and entered

beneath Your [protective] shadow; `yijizxacn — And they gladly accepted Your decrees

and Your laws (see Tanchuma 5). And these were their words: (4) The Torah — Which Moshe

commanded us, is a heritage for the congregation of Yaakov — we have taken hold of it, and

we will not forsake it!” (5) And He was — I.e., the Holy One Blessed is He, was King in

Yeshurun — i.e., the yoke of God's sovereignty was upon Israel [Yeshurun] at all times.

[ sq`zda]iy`xmr — Means: At every gathering of iy`x — Meaning, at every number of

their gatherings. [Here, the word iy`x — means “number,”] as in the verse (Exodus 30:12),

“When you take the count (y`x) of the Children of Israel.” [Thus, our verse here means: “At

every number of their gatherings, Israel] are worthy that I should bless them.” Another

explanation of sq`zda: When Israel is gathered together in a unified group, and there is peace

among them, then God is their King — but not when their is strife among them (Sifrei 33:5).

:Kxnin lr oilhp Kppr zFgY oixACn oEP`e mixvOn oEPwR` `xEabA l`xUi דdxFY ¦§¨¥¦§¨©¥¦¦¦§¨¦§¦¦©§¦§£¨¨¨§¦©¥§¨¨¬
:awri zNdw dWxFn dWn EplÎdEv`Yxi Dxqn dWn `pl adi `zixF` ¦¨−̈¤®«¨−̈§¦©¬©«£«Ÿ©§¨§©¨¨Ÿ¤§¨©§ª¨

:awri zWpkl הihaW cgi mr iW`x sQ`zdA Kln oExWia idie §¦§©©£Ÿ©§¦¬¦«ª−¤®¤§¦§©¥Æ¨´¥½̈©−©¦§¥¬
:l`xUi:l`xUic `IhaW `cgM `Or iWix zEWPkz`A `Mln l`xUia dedeוigi ¦§¨¥«©£¨§¦§¨¥©§¨§¦§©¨¥¥©¨©£¨¦§©¨§¦§¨¥§¦¬
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:xRqn eizn idie zniÎl`e oaE`xq`pipz `zFnE `nlr iIgl oaE`x igi §¥−§©¨®Ÿ¦¦¬§−̈¦§¨«§¦§¥§©¥¨§¨¨¦§¨¨

:oFdpipnA oFdYpqg` idFpA oElAwie zEni `l̈§¦©§§¦©£©§§§¦§¨§

Reuvein live and not die, and may they be enumerated within the count.

�יניהם: מחל�קת רא!בן.(ו)��#� ה0ה:יחי �ע �לם  §¤¥©£¤¥¥¤§¦§¥¨¨©¤
ימת. מע�ה ואל ל � י 0כר ��א ה�א, לע �לם  §©¨Ÿ¨¨©¨¤Ÿ¦¨¥©£¤

מס�ר.�להה. מתיו אחיו ,ויהי �אר �מנין  נמנין  ¦§¨¦¦§¨¦§¨¦§¦§¦§¨§¨¤¨
�להה, את "ו #��ב  �!אמר �ענין  ז� היא 
גמא�§¨¦¨¦§¨¤¤¡©©¦§©¤¦§¨

ה'נין : מן  יצא ��א ע �ר", �נים  יעקב  בני  
¨§¦©¦¨¨Ÿ§¥¨¨¤Ÿ£©¥§§¦©ו #הי 
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mi`iapg wxt ` miklnPROPHETS Kings I 8

(54) And it was, as Shlomoh finished praying all this prayer and supplication to

the Lord, that he arose from before the altar of the Lord, from kneeling on his

knees, with his hands spread out towards heaven. (55) And he stood, and blessed

the entire congregation of Israel [with] a loud voice, saying, (56) “Blessed be

the Lord, Who has given rest to His people Israel, according to all that He

spoke; there has not failed one word of all His good word, that He spoke through

i"yxRASHI

(56) According to all that He spoke —

And where did He speak [this]? [As it is

written,] “And He shall give you rest from all

your enemies [round about]” (Deuteronomy 12:10).

mi`iapg wxt ` miklnPROPHETS Kings I 8

i"yxRASHI

(6) May Reuvein live — in this world,

And not die — in the world-to-come, that

the incident involving Bilhah not be

remembered concerning him (see Rashi

Genesis 35:22; Sifrei 33:6). idieeizn
xtqn — Means: May Reuvein be counted

along with the enumeration of the rest of his brothers. This [matter, that the incident involving

Bilhah should not exclude Reuvein from being counted together with his brothers] is similar

to that which is expressed in the verse there (Genesis 35:22): “[And Reuvein went] and lay

with Bilhah ... and Yaakov's sons were twelve,” which shows us that Reuvein was not excluded

from the number [of Yaakov's sons, on account of this incident].

��ר.(נו ) א �ר מ �ל כל לכם  וה!יח ��ר והיכן  §Ÿ£¤¦¥§¥¨¦¥§¥¦©¨¤¦¨
¤¥§Ÿאיביכם:

z`Gdנד dPgYde dNtYdÎlM z` dFciÎl` lNRzdl dnlW zFNkM | idie©§¦´§©´§ŸÀŸ§¦§©¥Æ¤§½̈¥²¨©§¦¨¬§©§¦¨−©®Ÿ
:minXd zFyxR eiRke eiMxAÎlr rxMn dFci gAfn iptNn mwiviW cM dede º̈¦¦§¥̧¦§©³§¨Æ¦§´Ÿ©©¦§½̈§©¨−§ª¬Ÿ©¨¨«¦©£¨©¥¥

lr rFxM dedCn iic `gAcn mcw on mw `cd `zEraE `zFlv lM zi ii mcw d`lvl dnlW§ŸŸ§©¨¨¢¨§¨©¨§¨¨¨£¨¨¦¢¨©§§¨©¨¦©£¨§©©
:`InW zivl FlvA oqixR idFcie idFMxAנהlFw l`xUi ldwÎlM z` Kxaie cnrIe ¦§¦¦¦§¦¨¦§§¥§©¨©«©£¾Ÿ©§¾̈¤¥−¨§©´¦§¨¥®¬

:xn`l lFcB:xninl ax lw l`xUic `ldw lM zi KixaE mweנוxW` dFci KExA ¨−¥«Ÿ§¨§¦©¨§¨¨§¦§¨¥©©§¥¨¨´§À̈£¤̧
FxaC lMn cg` xaC ltpÎ`l xAC xW` lkM l`xUi FOrl dgEpn ozp̈©³§¨Æ§©´¦§¨¥½§−Ÿ£¤´¦¥®«Ÿ¨©º¨¨´¤À̈¦ŸÆ§¨´
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Moshe His servant. (57) May the Lord our God be with us, as He was with our

forefathers; let Him not leave us, nor forsake us. (58) That He may incline our

hearts to Him, to go in all His ways, and to keep His commandments, and His

statutes, and His judgments, which He commanded our forefathers. (59) And

may these words of mine, with which I have made supplication before the Lord,

be close to the Lord our God, day and night, that He sustain the cause of His

servant and the cause of His people Israel, each day's need granted on its day.”

ע�	.(נט) !מ��ט עב�	 מ ��ט לת�עלע &	ת ©£¦§¨©§¦§©©¦§Ÿ©
הא�יב: מ #ד ¥¨©¦¨§¤על��נם 
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(59) Sustain the cause of His servant and

the cause of His people — To avenge their

humiliation from their adversaries.

miaezki wxt mildzWRITINGS Psalms 10

10 (1) Why do You stand far off, O Lord? [Why do] You hide Yourself in times

of trouble? (2) Through the pride of the wicked the poor is hotly pursued, they

are taken in by the schemes that they have devised. (3) For the wicked boasts

�'רה (א) לע"	ת לע �י ."עלים עיני + �עלים  ©§¦§¦©¨¨©§¦¥¤§¦¥
ח�ב!.יר�ף:ידלק.(ב)ה�רה: ז ! �מז �	ת י"פ&! ©¨¨¦§©¦§Ÿ¦¨§¦§¦¨¨

עליהם: ח��בים  �הר�עים  �'ז'�ת הענ#ים ¤¥£¦§¦¨§¨¤¦§©¦¦£¨¥הם 
ר�ע .(ג) ה)ל �רח �ק", י �עמד ה' "ל'ה על  מ 
סב ¦¦¥¨¨¨©¨¨©£Ÿ§¨
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(1) [Why do] You hide Yourself in times

of trouble — Why do you close Your eyes

in times of trouble. (2) wlci — means pursued.

They are taken by the schemes that they

have devised — The poor are taken in by

the schemes that the wicked have imagined for them. (3) For the wicked boasts — This

:FCar dWn ciA xAC xW` aFHdliNn iC lkM l`xUi DOrl `gip aidi ic ii KixA ©½£¤´¦¤½§©−¤¬©§«§¦§¨¦§¦§¨¨§©¥¦§¨¥§Ÿ¦©¥
:Dicar dWnC `ciA liNn ic `IpwY idFnBzR lMn cg `nBzR lihA `l נזdFci idi ¨¨¥¦§¨¨©¦¨¦§¨¦©§©¨¦©¥¦¨§Ÿ¤©§¥§¦̧§¨³
:EpWHiÎl`e EpafriÎl` Epiza`Îmr did xW`M EpOr Epidl`iic `xnin idi ¡Ÿ¥ÆÆ¦½̈©£¤¬¨¨−¦£Ÿ¥®©©©§¥−§©«¦§¥«§¦¥§¨©¨

:`ppiwigxi `le `ppiwAWi `l `pzda`c `crqA dedC dnM `pcrqA `pdl`נחzFHdl ¡¨¨¨§©£¨¨§¨©£¨§©£¨©£¨¨¨¨¨¦§§¦¨¨§¨©§¦¦¨¨§©¬
dEv xW` eihRWnE eiTge eizevn xnWle eikxCÎlkA zkll eil` Epaal§¨¥−¥¨®¨¤´¤§¨§¨À̈§¦§¸Ÿ¦§Ÿ¨³§ª¨Æ¦§¨½̈£¤¬¦¨−

:Epiza`Îz`idFcETR xhnlE idFncw opwzC ogxF` lkA Kdnl DiYlgcl `pAl d`pt`l ¤£Ÿ¥«§©§¨¨¦¨¨¦§©§¥¦§©§¨§©§©§¨¢¨¦§¦©¦¦
:`pzda` zi ciwtC idFpice idFniwEנטdFci iptl iYpPgzd xW` dN` ixac Eidie §¨¦§¦¦§¨¥©£¨¨¨¨§¦«§¸§¨©¹¥À¤£¤³¦§©©Æ§¦Æ¦§¥´§½̈

FOr hRWnE FCar hRWn | zFyrl dlile mnFi Epidl` dFciÎl` miaxw§Ÿ¦²¤§¨¬¡Ÿ¥−¨´¨¨®§¨©£´Ÿ¦§©´©§À¦§©²©¬
:FnFiA mFiÎxaC l`xUi`pdl` ii mcw oilATzn ii mcw on izira iC oiN` inBzR oFdie ¦§¨¥−§©¬§«¦¦§¨¥¦¥¦§¥¦¦¢¨§¨¦§©§¦¢¨§¨¡¨¨¨

:DnFiA mFi mBzR l`xUi DOr oalEre DiCar oic cArnl ilile mnii¥¨§¥¦§¤§©¦©§¥§§©©¥¦§¨¥¦§©§¥

dnl:dxSAאי  zFYrl milrY wFgxA cnrY decixOHY wigxA mEwY ii dOl ¨¨´−§Ÿ̈«©«£´Ÿ§¨®©¹§¦À§¦¬©¨¨«¨¨§¨§§¨¦¦©©
:`Ywr ipCrl oiWiCw xFcnA ב:EaWg Ef zFOfnA | EUtYi ipr wlci rWx ze`bA ¦§©¦¦§¦¨¥©§¨§©«£©´−¨¨«¦§©´¨¦®¦¨«§Ã¦§¦−´¨¨«

:cArnl EaWg ic `pc `zElkpA oEcg`zi `ipr wlci `riXx zEQbA גrWx lNdÎiM §©©¦¨¦§©©§¨¦§©§§¦§¨§¨¦£¨§¥§¨¦«¦¥´−¨¨«
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of his heart's desire, and the covetous [thief] vaunts himself, though he derides

the Lord. (4) The wicked, in the pride of his countenance [says]: “He will not

call to account;” all his thoughts are: “There is no God.” (5) His ways prosper

at all times, Your judgments are far above, out of his sight; as for his adversaries,

he snorts at them. (6) He says in his heart, “I shall not be moved, I who for all

generations shall not be in adversity.”

נפ ��: �אות �ל  �'/יג מתה�ל הר�ע ע�ה §©©£©¨¦©¤¥©§¦¨¨¨¨©¦�י 
ה'. נאץ �ר# לאמר !בצע  עצמ � את ��ח  וה)זלן  Ÿ¥©¥¥¦¥§©©§¨¦©¤©§¥Ÿ

ל�: יהיה ו �ל�ם  ה' א �	.(ד )נאץ  �ה
א ר�ע  גב+ ¦¥§¨¦§¤¨¨§Ÿ©©¤
�גבה�תי : וא�� �ניו  וז�קף 
מג �י 2 ר
ח  �ל )ב 2 §©©©§¦©§¥¨¨§©§©§¦©

ה&ד��ידר�. ידר� �ל  ל � א�מר�ת מז '�תיו  �ל ¦§Ÿ¨§¦¨§©¦§©¨
מ ��ט: אין  �י  �אע �ה מה �ל  ה
א 	
אין �ר ¨¨©¤¤¡¤¦¥¦§¨¥

�#ן :אלהים. ולית �ין  וד�מה יחיל!.(ה)לית ,
יצליח  ¡Ÿ¦¥¦§¥©¨¨¦©§¦§¤
מ,ג�	.ל�: מ��טי� 
מרחקיםמר	ם מס �קים ¨¦§¨¤¦¤§§ª¨¦§ª¨¦

�אים �אינם  מ !ג �� +�� 
פרענ #�ת י .
רין  ¦¨¨¥¤§¤¦§¤¦¨§ª¦¦©§¦מ ��ט
�הם.עליו : יפיח צ	רריו יהיה  ל ר
ח �הפחת ¨¨¨§¨¨¦©¨¤©£¨©©¦§¤

לפניו : נ �פלים והם  �הם לא(ו )מפיח  א �ר ודר לדר ¥¦©¨¤§¥§¦§¨¨§Ÿ¨Ÿ£¤Ÿ
לד�ר�ת:ברע . רעה עליו  �בא לא §¨Ÿ¨Ÿ¨¨¨¨§

i"yxRASHI

dpyn`i wxt zenexz

`C oipzFp oi`ipRn ,qixEOd KFzl zFxbFxbE dla ¥§¦§¥¨§§§©§¨¦§¥

Mishnah Terumot, chapter 11

(1) A person must not place a cake of pressed

refers to, “Why do You stand far off, O Lord?”

For now the wicked boasts, for he attains his

heart's desire. The covetous [thief] vaunts

himself, though he derides the Lord —

And the thief praises himself, deriding the Lord

saying all will be well with him. (4) The

wicked, in the pride of his

countenance — Who is haughty in spirit,

and elevates and straightens his face and his

countenance in his haughtiness. He will not

call to account — All his scheming tell him,

The Lord will not call to account whatever I

will do, for there is no judgment. There is

no God — There is no judgment and there is no Judge. (5) Prosper — Succeed, and similar

to it [is, “and therefore his goods shall not (ligi) prosper” (Job 20:20)]. Your judgments

are far above, out of his sight — Your judgment of suffering and punishment are hidden

and distant, from him, because they do not fall upon him. As for his adversaries, he snorts

at them — With a puff of wind — he blows at them and they fall before him. (6) I who for

all generations shall not be in adversity — Adversity shall not come to him for generations.

:deci | u`p KxA rvaE FWtp ze`YÎlrDWtp bExbx lr `riXx gaYW`C lEhn ©©«£©´©§®Ÿ¥¬©¥¹¥À¦»¥¬§Ÿ̈«§§¦§©©©¦¨©¦§©§¥
:iic `xnin wgxn `nFlh `xaB KxanC דmidl` oi` WxciÎlA FR` DabM rWx ¦§¨¥©§¨¨¨©§©¥§¨©§¨¨À̈§´Ÿ©−©«©¦§®Ÿ¥¬¡¹Ÿ¦À

:eizFOfnÎlMoFdNM ii mcw oilb `lC DAlA xniie `dl` xAzi `l DgEx zEQbA `riXx ¨§¦¨«©¦¨§©¥¨¦§©¡¨¨§¥©§¦¥§¨©§¨¢¢§¨ª§
:iFzaWgn הgiti eixxFvÎlM FCbPn LihRWn mFxn zrÎlkA | ekxc Eligi ©§§¨»̈¦³§¨¨̧§¨¥À¨´−¦§¨¤«¦¤§®¨¹«§À̈¨¦¬©

:mdA:oFdA sFrfi iFwirn lkA DlAw on KpiC oiwigx oCr lkA DizgxF` oiglvnוxn` ¨¤«©§§¦§¨¥§¨¦¨§¦¦¦¨¦¦§¥§¨§¦¦§§¨©´
:rxaÎ`l xW` xce xcl hFO`ÎlA FAlAcarnNn xcl xCn rEf` `l DaalA xnii −§¦«©¤®§¬Ÿ¹̈ÀŸ£¤´«Ÿ§¨«¥©¦§¨¥¨¨©¦¨§¨¦§¤¡©

:WiA¦
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oi`e .qixEOl oiId z` oipzFp la` ,ocA`n `EdW¤§©§¨£¨§¦¤©©¦©§¨§¥
oi` .milnEpi oiId z` oiUFr la` ,onXd z` oinHtn§©§¦¤©¤¤£¨¦¤©©¦¥§¦¥
iAx .Fhirnn `EdW ipRn ,dnExY lW oii oilXan§©§¦©¦¤§¨¦§¥¤©§¦©¦

FgiAWn `EdW ipRn ,xiYn dcEdi:amixnY WaC §¨©¦¦§¥¤©§¦§©§¨¦
lW zFxt in lM x`WE zFIpezq unge migERY oiie§¥©¦§Ÿ¤¦§¨¦§¨¨¥¥¤
rWFdi iAxe .Wnge oxw aIgn xfril` iAx ,dnExY§¨©¦¡¦¤¤§©¥¤¤¨Ÿ¤§©¦§ª©
iAx xn` .dwWn mEXn `Ohn xfril` iAxe .xhFR¥§©¦¡¦¤¤§©¥¦©§¤¨©©¦
,minHt ipFnM oiwWn draW minkg Epn `l ,rWFdi§ª©Ÿ¨£¨¦¦§¨©§¦§¥©¨¦

וגרוגרות.` דבילה  נותנין תרומה :אין  המורייס.של דגים :לתוך של  מאבדן.שומן  שהוא דרך מפני  שכן

משליכן: כך  ואחר מימיהן את  ולהוציא לסחטן במורייס הנתונים וגרוגרות  למורייס.דבילה  היין  את נותנין אבל

תרומה  של יין  ליתן מותר הלכך  טעם, ולתת  למתקן  כדי  כך כל שמנונית בו היה  שלא למורייס יין לתת היו  רגילין 

כמאבדו: והוה היין את נותן הוא בלבד זוהמא לעבורי  אמרינן ולא השמן .לתוכו, את מפטמין תרומה אין  של 

מפוטם : כשהוא לאכילה השמן חזי דלא נמי אי לאיבוד , ואזיל השמן את  שבולעים בשמים , נותנים יינומלים.בעיקרי

ופלפלין: דבש היין בניממעיטו .לתוך  שאין  משותיו , שממעיטו  דמפרשי, ואית  הבישול . ידי  על  ומתמעט שמתחסר

חי: כמו מבושל  יין  לשתות רגילין  משביחו .אדם שהוא יהודה :מפני  כר ' הלכה ואין  יותר. סתוניות.aומתקיים 

חומץ : מהן  לעשות ורגילים הסתיו ימות עד  מתבשלים שאינם  פירות.ענבים מי כל ושמן :ושאר מיין מחייב חוץ

וחומש . ממש:קרן  תרומה משקה  להו דחשיב בשוגג  האוכלן  פוטר.לזר יהושע  חייב,ורבי  קרן  אבל מחומש.

לזרים: אסורה משקה .ולכתחילה  משום משקים ,מטמא כשאר טומאה , לקבל זרעים ומכשירים  ומטמאים , טמאים ,

i`)דכתיב `xwie): ישתה אשר  משקה וכל יטמא מים עליו  יבא פטמין .אשר  בשמים כמוני צרורות שמונה הזה כפטם 

ומטמאים  טמאים בלבד שאלו משקים , שבעה  מנו בדקדוק חכמים  אבל עליהם , ומוסיף  וחוזר בדקדוק  שלא שלו 

דבורים , דבש שמן, יין , טל , מים , הם  חכמים  שמנו משקים ושבעה  עליהם. להוסיף ואין  טומאה לקבל  הזרעים  ומכשירים 

`xephxan dicaer epax

oey`x meil dkxad z`feBERAKHA FOR SUNDAY

figs or dried figs [of terumah] into fish brine,

since it spoils them [i.e., after they absorbed

the brine, they are squeezed for the juice, and

the figs are thrown away, thus wilfully

destroying terumah], but one may place wine

[of terumah] into fish brine [to remove its

smell, since the wine also adds flavor to the

brine, it is not considered destruction of

terumah]. One may not perfume the oil [of

terumah, with spices of non-sacred produce, since the oil of terumah is thus absorbed by the

spices and wasted when later discarded; furthermore, the oil is rendered unfit for food and can

be used only for anointing, thus causing damage to terumah], but it [wine of terumah] may be

made into honeyed wine [i.e., mixed with water, honey, and spice since one drinks the wine as

well as the spices]. Wine of terumah may not be boiled, because this decreases it [and terumah

must not suffer damage either by reduction in quantity, or by making it fit for fewer people to

drink, since boiled wine is not agreeable to many people]. Rabbi Yehudah permits, because

this improves it [unboiled wine may taste better, but turns sour more quickly than boiled wine].

(2) [If a non-priest drank] honey of dates, wine of apples [i.e., cider], vinegar from winter

grapes, and all other varieties of fruit juice of terumah [except wine and oil]: Rabbi Eliezer

obligates him to repay their value and a fifth [as in all cases of a non-priest eating terumah],

but Rabbi Yehoshua exempts [from the fifth; he does not regard these as liquid of terumah,

but merely something that comes forth from the fruit]. Rabbi Eliezer declares [these]

susceptible to defilement as liquids [see Leviticus 11:34,38]. But Rabbi Yehoshua says, The

Sages have not enumerated seven liquids [water, dew, wine, oil, honey, milk, and blood] as

those that count spices [who are imprecise in their counting], but rather have expressly stated:
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oiwWOd lM x`WE ,mi`nh oiwWn draW ,Exn` `N ¤̀¨¨§¦§¨©§¦§¥¦§¨¨©©§¦
:oixFdhboiUFr oi`,oii migERz `le ,WaC mixnY §¦¥¦§¨¦§©§Ÿ©¦©¦

mzF` oipWn oi` zFxRd lM x`WE ,ung zFIpezq `le§Ÿ¦§¨¦Ÿ¤§¨¨©¥¥§©¦¨
miapre mizif `N` ,ipW xUrnaE dnExYA ozIxAn¦§¦¨¨©§¨§©£¥¥¦¤¨¥¦©£¨¦
lr `N` ,dlxr mEXn mirAx`d oibtFq oi` .calA¦§¨¥§¦¨©§¨¦¦¨§¨¤¨©
mixEMA oi`ian oi`e .miaprd onE miziGd on `vFId©¥¦©¥¦¦¨£¨¦§¥§¦¦¦¦
Fpi`e .miaprd onE miziGd on `vFId `N` ,oiwWn©§¦¤¨©¥¦©¥¦¦¨£¨¦§¥
onE miziGd on `vFId `N` ,dwWn mEXn `OHn¦©¥¦©§¤¤¨©¥¦©¥¦¦
`vFId `N` ,gAGOd iAB lr oiaixwn oi`e .miaprd̈£¨¦§¥©§¦¦©©¥©¦§¥©¤¨©¥

:miaprd onE miziGd oncmip`z ivwr,zFxbFxbE ¦©¥¦¦¨£¨¦ª§¥§¥¦§§
:mixGl mixEq` ,dnExY lW oiaExgde miqilMde§©§¦¦§¤¨¦¤§¨£¦©¨¦

dm`e .zFxEq` ,oqPkn `EdW onfA ,dnExz ipirxB©§¦¥§¨¦§©¤§©§¨£§¦
`EdW onfA ,miWcTd zFnvr oke .zFxYn ,okilWd¦§¦¨ª¨§¥©§©¢¨¦¦§©¤
.xYn oqxOd .oixYn ,okilWd m`e .oixEq` ,oqPkn§©§¨£¦§¦¦§¦¨ª¨¦©ª§¨ª¨
bdFpe .zFxYn zFpWi lWe .zFxEq` zFWcg lW oiAqª¦¤£¨£§¤§¨ª¨§¥
F` aw zNqOd .oiNgA bdFp `EdW KxcM dnExYA©§¨§¤¤¤¥©ª¦©§©¥©

ד  יהושע:חלב, כר' והלכה דבש .bם . תמרים  עושין  אוכל אין שהתמרים שני, מעשר  של או תרומה של  הם  אם 

משקה: האוכל מחזירים  ואין  משקה , בלבד.והדבש וענבים  בזיתים בהם אלא תורה אמרה  gi)דבפירוש xacna) כל

תירוש: חלב וכל  יצהר  ערלה .חלב משום  הארבעים  את סופגין מקה אין מהן והוציא שסחטן ערלה של  פירות 

בלבד: וענבים  בזיתים  אלא משקה  אותו השותה התורה  מן  לוקה  משקין .אין ביכורים  מביאים (mixacדכתיבואין 

(ek: משקה מביא אתה ואי  מביא אתה פרי  האדמה , פרי ראשית הענבים.את  ומן  הזיתים  מן  היוצא דגמר אלא

מתרומה: המזבח.ביכורים  גבי  על מקריבים לנסכים:ואין ויין  למנחות שמן  תאנים.cאלא תאנים עוקצי  שבהם 

לאילן : התאנים:הכליסין.מחוברים ממיני מין  שהם  פירש תרומה .dרמב"ם  פירותגרעיני  בתוך  שנמצאו  גרעינים

אוכלם : כשהכהן  תרומה מכניסן.של שהכהן  וראוייןבזמן רכין  שהן וכגון  אסורים , הפקירן  ולא עליהם  ודעתו 

גרעיני כגון אותןל  מוצצים אדם שבני  לחלוחית בהם שנשאר  או והאגסים , והחבושין התפוחים  גריני כגון לאכילה 

מותרים: אלו הרי מכניסן הכהן  אפילו כלל ראויים אינם  אבל  בהם , וכיוצא הקדשים .התמרים  בעצמותעצמות

והסחוסין : כנפים  ראשי כגון  מיירי לאכילה קצת  לזרים:המורסן.הראויין מותר  הגסין , סובין והן תרומה סובין.של

`xephxan dicaer epax
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Seven liquids make things susceptible to

defilement, while all other liquids are pure

[i.e., do not make things susceptible]. (3) A

person may not make dates [of terumah] into

honey, apples into wine, winter grapes into

vinegar, or change from their natural state any

[other] kind of fruit that is terumah or

ma'aser sheni, with the sole exception of

olives and grapes [because they are more

commonly consumed as oil or wine]. One

does not receive forty [lashes; in practice,

thirty-nine] on account of [drinking fruit juice

from] orlah, except for those produced from

olives and grapes. Liquids may not be

brought as firstfruits, except those produced

from olives and grapes, and no fruit juice

causes susceptibility to defilement as liquids

except those produced of olives and grapes. No fruit juice is brought on the altar, except those

produced from olives and grapes. (4) The stems of fresh figs and dried figs, kalisim [a type of

fig], and carobs of terumah are forbidden to non-priests [being regarded as part of the fruit].

(5) [Edible] kernels of terumah are forbidden [to be eaten by a non-priest] when in the

possession of a priest, but are permitted when he casts them away. Similarly, the bones of holy

offerings [that contain marrow and can still be enjoyed] are forbidden when [the priest has

them] in his possession, but are permitted when he casts them away [thus demonstrating that

he has no further use for them]. Coarse bran is permitted [since it is almost useless as food],

but fine bran is forbidden if it is of new wheat [when some wheat adheres to the bran], and

permitted, if it is of old wheat. A person may adopt with terumah the usual practice followed

with non-sacred produce [extracting from terumah also the fine flour and casting away the
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mFwna EPgiPi `N` ,x`Xd z` cA`i `l ,d`ql miAw©©¦¦§¨Ÿ§©¥¤©§¨¤¨©¦¤§¨
:rpvOdeoi` ,dnExz iHg dPOn dPRW dxEbn ©ª§¨§¨¤¦¨¦¤¨¦¥§¨¥

`N` ,zg` zg` hTlnE aWFi zFidl FzF` oiaIgn§©§¦¦§¥§©¥©©¤¨¤¨
FMxcM cAkn:oiNg DkFzl ozFpe ,flW ziag oke §©¥§©§§¥§¨ª¦§¥¨¦¤

,gRhnE aWFi zFidl FzF` oiaIgn oi` ,dkRWPW onW¤¤¤¦§§¨¥§©§¦¦§¥§©¥©
:oiNgA bdFp `EdW KxcM DA bdFp `N`gdxrnd ¤¨¥¨§¤¤¤¥©ª¦©§¨¤

oiNg DkFzl ozFp ,miRh WlW shFpe ckl cMn. ¦©§©§¥¨Ÿ¦¦¥§¨ª¦
znExza `dz dOke .dnExz Ff ixd ,DSnE DpiMxd¦§¦¨¦¨£¥§¨§©¨§¥¦§©
dpFnXn cg` ,odMl dPkilFie i`nC lW xUrn©£¥¤§©§¦¤¨©Ÿ¥¤¨¦§¨

:zipinXlhdndAl mzF` oilik`n ,dnExz ipiWxM ©§¦¦©§¦¥§¨©£¦¦¨©§¥¨

מעורב  הרבה קמח ונשאר היטב נטחנים  ואינם  לחות  הן שהחדשות  לפי  לזרים , אסורים תרומה, של חדשות  חטין של 

ישנות.בסובין : יום ושל שלשים ועד  כלל , בהן  מעורב קמח שאין מותרות  היטב ונטחנות  יבשות שהן  ישנות חטין של

חדשות: בתרומה .נקרים  והמורסן:ונוהג הסובין בחולין .בהוצאת ששנוהג תרומה כדרך מאבד  משום  כאן  ואין 

לאכילה: ראוי  שאינו  מה אחתהמסלת.כשמשליך מסאה  בירר ולא ביותר, נקיה פת לעשות כדי הסולת את שקולט

קבים : או קב אלא קבין ששה  השאר.שהיא את ישליך התרומה :לא את מאבד  ונמצא לאכילה  ראוי הוא שהרי 

e. לתוכו:מגורה תבואה  שאוגרים  כדרכו.אוצר  אותן:מכבד שמפנים  בעת  האוצרות  לכבד  שרגילים  מטפח.fכדרך

באצבעותיו : מקנחו כלומר , שלו, בטפח  השמן  את  שעירה המערה .gמאסף ואחר לכד, מכד  תרומה של  שמן  או יין 

שבתוכן : מה כל  שעירה  לאחר  הכלים כדרך טפה , אחר  טפה  טפין , שלש ממנו  נטפו  שבתוכו מה  לתוכהכל נותן 

לתוכה :חולין . החולין שיתן  קודם יפה  לקנחה  צריך  תרומה הרכינה .ואין  בה  שהיה  חבית לה  צדה , על  אותה הטה

בתוכה: כנוס ונראה בה שהיה השמן או היין  ומיצה  שבתוכה , מה כל שעירה  תרומה .אחר זו  חוליןהרי  אמרינן  ולא

טפין: שלש ממנה ונטפו שבתוכה מה כל  ועירה  הואיל  דמאי .הן  של מעשר תרומתבתרומת ונותן שלו, שהמעשר 

אבל  בטמא, מילי  והני  לא. פחות אבל  לכהן , להוליכה צריך הלוג  שבשמינית משמונה  אחד בידו יש ואם לכהן , מעשר

כהן: אחר  לחזר  צריך מעט בין רב בין  טהור בין טמא בין  בודאי  אבל  בדמאי, לחזר , צריך שהוא כל אפילו  בטהור 

h. תרומה חזוכרשיני מקום ומכל  לבהמה , להאכילן  אסור היה  אדם  למאכל עיקרם דאי בהמה , למאכל  עיקרם 

לאד  חזי דלא דמידי ומעשרות. תרומות  עליהם מפרישים היו לא לאדם כלל  חזו  הוו  לא דאי  אדם , למאכל איןקצת  ם 

`xephxan dicaer epax
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coarse bran, without fearing that he is wasting

terumah]. If a person sifts a kav or two from

a seah [which equal 6 kavim, in order to

obtain fine flour, and he would then normally

discard the rest], he must not discard the rest,

rather he must deposit it in some hidden place

[since some of it is still edible in times of

emergency, non-priests may not eat from it,

for it is still regarded as edible terumah]. (6) If

a storeroom was cleaned of wheat of terumah,

a person need not sit down and collect each

grain, rather he may sweep it all up in his usual manner [with a broom; it does not matter if a

few grains of terumah are left, because there is no intent of wilfully destroying the terumah]

and then, he may deposit non-sacred produce in it. (7) Similarly, if a jar of oil [of terumah] is

upset, a person need not sit down and scoop it up [with his fingers], rather he deals with it as

he would with non-sacred produce. (8) If a person pours out [wine and oil of terumah] from jar

to jar, and [after the] three [last] drops drip [after emptying the jar], he may place non-sacred

produce in it [regardless of some drops that might still be in the first jar], but if he inclines the

jar [on its side, after the dripping of the three drops] and it [the remaining moisture] gathered,

it is terumah. How much terumah of the tithe, of demai [i.e., produce concerning which it is

questionable whether or not it had been tithed] must there be for him to take it to the priest

[regarding demai which is impure]? One eighth of an eighth [of a log; less than this may be

wasted]. (9) Vetches [a species of bean used rarely for human food, and usually for animal

fodder; since man may eat of it in time of emergency, terumah must be taken from it] of
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ומעשרות: תרומות  עליו אותן .מפרישין  לבהמתן:מאכילין  תרומה .כהנים כרשיני  הבהמה מאכילה  וגוף  הואיל

סהדי ואנן  הפרה , לבעל  התרומה נותן היה רוצה היה  שאם  גזל, משום  כאן  ואין ישראל, על שמזונותיה פי  על אף  לכהן 

לבהמתו: מאכילן  והוא כהן  בהן זכה  כאילו והוי  בריוח , שיאכילנה  כדי תרומה כרשיני לה שיתן הפרה לבעל  ליה  דניחא

תרומה . כרשיני  יאכילנה  דכתיבלא  לישראל הפרה  שגוף  ak)כיון `xwie)אפילו ונפש כספו , קנין נפש יקנה כי וכהן

בתרומה : ליכול  לא דישראל  כספו  קנין בתרומה , ליכול  דכהן כספו  קנין רחמנא, ואמר  במשמע, בהמה  ישראל פש

מכהן. פרה  ומה ששם לפטמה ישראל בה  ויטפל  דמים וכך  כך עכשיו שוה שהיא מה  כפי  בשומא מכהן פרה  שקיבל

מה  כפי  בשומתה  הישראל שקיבלה  שכיון  תרומה. כרשיני  יאכילנה לא ביניהם  הריוח  יחלקו השומא על  שתשביח 

בתרומה: אוכלת ואינה  ישראל של  פרתו  נעשית  שוה  ישראל.שהיא של פרתו  שקיבל זו:וכהן בדרך  בשומא

תרומה . כרשיני בשומא:מאכילה  עליו  שקיבלה משעה כהן של  פרתו  נעשית  שהיא שריפה .iמפני  שמןשמן

עומד: ולשריפה  הואיל שריפה , שמן  ליה קרי ואמאי  שנטמאת , כהן.תרומה  לאחד ברשות דנר כהן , שם  כשיש היינו 

למאה : ברשותה .נר  שם :מדליק המשתה .כשהיא בבית לטלטל מדליקין רגילין אין  נקיים  בבגדים שעומדים  מתוך 

למקום  שם  שהכהן ממקום הנר יטלטלו  שמא למיחש ליכא הלכך  בגדיהם , את  יטנפו  שמא ממקומן, שמן  של נרות 

חיישינן: צואים בגדים  שלובשין  האבל  בבית  אבל  כהן . שם  המשתה .שאין בבית לא  אבל האבל בביתבבית

שמחים  שהן המשתה בבית אבל כהן , שם שאין  למקום  הנר  יוציאו  שמא חיישינן  לא ונכנע נשבר  שלבן  מתוך  האבל
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terumah may be fed [by the priest] to cattle,

beasts, or fowl [if they are his own]. If an

Israelite rented a cow from a priest, he may

give it vetches of terumah [since the cow

belongs to a priest, he may just as well give

the vetches to it as to any other priest] to eat,

but if a priest rented a cow from an Israelite,

though the responsibility of feeding it, is his

[since renting does not constitute a sale, and

the cow is still the property of the Israelite],

he may not feed it with vetches of terumah. If

an Israelite sets a price of a cow belonging to a priest [i.e., he takes the responsibility to tend

it and share in its increased value over the set price, after he has fattened it], he must not feed

it with vetches of terumah [under this arrangement, the cow actually is now considered the

property of the Israelite and not of the priest], but if a priest sets a price of a cow belonging

to an Israelite, he may feed it with vetches of terumah [since it becomes his own possession].

(10) A person may kindle oil [of terumah] that has to be burnt [oil of terumah that becomes

impure must be burnt] in synagogues, Houses of Study, dark alleys, and for sick people when

a priest is near [and he could enter and derive benefit from the kindled oil]. If the daughter of

an Israelite married to a priest regularly goes to her father's house, her father may kindle [such

oil] in her presence. It may also be kindled at a banquet hall [since a priest may enter there;

we do not fear that the guests will carry the lamp into a room in which no priest is present, for

they will not risk soiling the festive garments in which they are attired] but not in a house of

mourning [in which festive garments are not worn, and we fear they may carry it to another

room, even if they soil their garments]; these are the words of Rabbi Yehudah. Rabbi Yose



427fkz

ziaa `l la` ,la`d ziaA ,xnF` iqFi iAxe§©¦¥¥§¥¨¥¤£¨Ÿ§¥
xiYn oFrnW iAx .o`ke o`M xqF` xi`n iAx .dYWOd©¦§¤©¦¥¦¥¨§¨©¦¦§©¦

:o`ke o`M̈§¨

says, [It may be kindled] in a house of

mourning, but not in the banquet hall [he

holds that in a house of mourning, people sit

still and we do not fear they would remove

the lamp to a room in which no priest is present; in a banquet hall, however, there is much

merriment, and this may cause people not to take heed of the soiling of their clothes]. Rabbi

Meir forbids in both cases [i.e., adopting the stringencies of both Rabbi Yehudah and of Rabbi

Yose], but Rabbi Shimon permits in either case [adopting the leniencies of both].

חיישינן : למקום ממקום  הנרות  ולטלטל  להתעסק רגילים  שמחתן וכאן .ומתוך  כאן לחומרא:אוסר שניהן  סברת דתופס

וכאן. כאן  מתיר שמעון שמעון:ורבי  כר ' והלכה  לקולא. שניהם  סברת דתופס
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Gemara Berakhot 63b

Rabbi Nehemiah began to speak in praise of

hospitality, expounding the text, “And Shaul

said to the Kenites, ‘Go, depart, get down

from among the Amalekites, lest I destroy you

with them; for you showed kindness to all the

children of Israel when they came up out of

Egypt’.” (I Samuel 15:6) Is this not a kal

ve-homer argument: If such was the reward of

Yitro [who is called “the Kenite”], who

befriended Moshe only for his own benefit,

how much more so, will it be for one who

entertains a scholar in his house and gives

him to eat and drink and allows him the use

of his possessions! Rabbi Yose began to

speak in praise of hospitality, expounding the

verse, “Do not despise an Edomite, for he is

your brother. Do not despise an Egyptian, for

you were a sojourner in his land.”

(Deuteronomy 23:8) Is this not a kal ve-homer argument: If such was the reward of the

Egyptians who befriended the Israelites only for their own purposes, as it says, “And if you

know any able men among them, then make them rulers over my cattle,” (Genesis 47:6) how

much more so will it be for one who entertains a scholar in his house and gives him to eat and

drink and allows him the use of his possessions! Rabbi Elazar the son of Rabbi Yose the

Galilean began to speak in praise of hospitality, expounding the verse, “And the Lord blessed

Oved-Edom and all his house ... because of the Ark of God.” (II Samuel 6:12) Is this not a kal

ve-homer argument: If such was the reward for attending to the Ark, which did not eat or drink,

oey`x meil dkxad z`feBERAKHA FOR SUNDAY
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but before which he merely swept and laid the

dust, how much more so will it be for one

who entertains a scholar in his house and

gives him to eat and drink and allows him the

use of his possessions! Rabbi Avin the Levite

also said, If one partakes of a meal at which

a scholar is present, it is as if he feasted on

the splendor of the Divine Presence, since it

says, “And Aharon came and all the elders of

Israel, to eat bread with Moshe's father-in-law

before God.” (Exodus 18:12) Was it before

God that they ate? Did they not eat before

Moshe? This tells you, therefore, that if one

partakes of a meal at which a scholar is

present, it is as if he feasted in the splendor

of the Divine Presence. Rabbi Elazar said in

the name of Rabbi Hanina: The disciples of

the wise increase peace in the world, as it says, “And all your children shall be taught about

the Lord, and great shall be the peace of your children.” (Isaiah 54:13) Read not banayikh

[your children], but bonayikh [your builders]. “Great peace have they who love Your Torah,

and there is no stumbling for them.” (Psalms 119:165) “Peace be within your walls and

prosperity within your palaces.” (ibid 122:7) “For my brothers' and companions' sake I will

now say, Peace be within you. For the sake of the house of the Lord our God I will seek your

peace.” (ibid., verses 8-9) “The Lord will give strength to His people, the Lord will bless His

people with peace.” (ibid. 29:11)
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ב ¨©¨§¦¦©§¦©¤£¨¤Ÿ£©אהרן,

ענן וכ.ה וכת
ב, וג�'. עליהם ע�מד ©£¨¦§¨§§¤¥£¥§¨£©ועננ +

�בעה  ה
א [�קטרת ], �ה�ן , מה  ¨§¦¤Ÿ¤©§©¨¦§Ÿ§©ה &טרת,

הם  עליהם ], ע�מד  [�ועננ+ �אן , אף ¥¤¥£¥§¨£©§¨©¦¨£עננים ,

וה
א  העננים, �בעת לכל הרא� ה
א ואהרן (וע�ד ) יחד , מק �רים  עננים �בעה 
הי �&טרת  �י עננים, �בעה �ן  §¦¨£¨©§¦¨§Ÿ¤¨¦§¨£¨¦§ª¨¦©©§§©£Ÿ¨Ÿ§©¦¦¨£¨§¦¥©)ם

אח �ת� ו �ת �ב ,
למדנ  הא)דה 
בספר  �אר . נקראת  ו�אי היא �י  מרים . �זכ
ת  �אר י �ם. �� אחרים  עננים  ��ה £©©¥©§©¨¨¨©¨¤¥§¥§¥§¦©©¦¦¨§¦§¦¥§¦¥£¦¨£¨¦¥ק̈��ר 
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הרע  ל��ן  המס �ר  �ל :
ר��תינ 
¨¨¨¥©§©¨¥©§א̈מר
�!אמר  �ע&ר, �פר 
יב)�א� (תהלים §¦¨©¨¦¨¤¤¡©


א�נ 
�פתינ נג�יר  
לל��ננ 
אמר  ¨¦¥¨§¦§©¥§¦§¨¤£א�ר 
�ן ועל .
לנ אד�ן  �פרמי  
�א� 
ח�ב 
ה ¦¨¨§©¥£¨§¦¨©

ורעה  )ד �ל נזק וג�רם  מס�ב ה
א �י  ¨¨§¨¤¤¥§¥©§¦¨¦̈�ע&ר,
את �הבאי�� לחבריו �עיני ר �ה ריחם  ©¨©£¥¨§©§¦¤¥¨§¥¥

י�כן  ולא הפסד דרכי ��אר  א� ¥¨¦Ÿ§¥§¤¥§©¨§¦¨ה̈עם 
לחבריו אדם יכין ונזק א�ר מ�חית �לי  £¤¨¦¨¨©£¥¨§¥©§¦§¤¤

�זה  לעצמ � �#�עיל מ �לי  מ 'ות  ¤¨§©§¦¤¦§¦¤¨¦©מר

Yosef le-Hok

Ethical Teaching:

Sha'arei Teshuvah, Page 32

Our Rabbis said, Whoever tells slanderous

gossip it is as though he denied the existence

of God, as it says, “who have said, we will

make our tongues powerful; our lips are with

us; who is master over us?” (Psalms 12:5)

Therefore, they consider him as though he

denied the existence of God. For he brings

about great injury and much evil to his

fellows by causing them to be repugnant in

the eyes of people or by other forms of harm.

It is not possible that a person would prepare instruments of destruction and damage more bitter

than death for others, without it fulfilling some ambition for himself or yielding him some

�נינן �א )דתא  
בספרא את&רי �אר ב)ו�אי (�מ�ת  ©©§¥¦§§¦§¦§¨§©§§¨¨¥¨§
ח #ים  מים  �אר  ה
א  �א וג�'. לדעה מרח �ק אח�ת� ¦©¦©¥§¨§¨¥§¨¥£©©¥©ו�ת �ב

�כתיב �אר  אס��ק  מרים  מתה חד. ק �
רא (�מד�רוכ�א  §Ÿ¨¦¨¨¥¨¦§¨¦§©©§¥¦§¦§¦§©
אחרא כ) �אר  �עאת  �ע�א 
בההיא  לעדה מים  היה ¨¢¨¥§¨¨¨§©¦©§¨¥¨¦©¨¨Ÿ§ולא

��א  חמאת �ד �י�ראל. ע'ה�ן �כיח  �הוה ¨¦©¨£©¥¨§¦§§¦©¦¨¨£©¨¨©§¦§לאס ��קא 
אהרן. מית .
�ה היא  אתק �רת  על 2 ק�ירין 
�הו Ÿ£©¦§¦¨§©§¦¨£¦¦§£©¦¨£עננין
מ�ה  אתא  ע'ה�ן �בירא  עננא  ואס��ק  עננין א!
ן 
¤Ÿ¨¨§¦¨¥§¨¨£¨©§¦§¦¨£¦¨©§¦אס��ק 

�כתיב ה
א הדא  
לה סח )אהדר  ל 'ר�ם (�ה�ים עלית  ©£©§£¨¦§¦§¦¦¨¦¨©¨
א !
ן  ו�אי. מ�נ �ת לקח� �אדם . מ�נ �ת לקח� �בי ¦©©¨©¨§©¨¨¨¨¨©¨§©¨¦¤¨¦̈�בית 
יצחק. �אר �א  �אר  ועננין. �אר  �קדמיתא. 
�הו ¨§¦¥§¨¥§¦¨£©¥§¨¥§©§£©¨©מ�נ �ת
0כה  מה מ�ני יצחק ר �י אמר  �אהרן. עננים א �ין ¨¨©¥§¦¨§¦¦©©¨Ÿ£©§¦¨£¥¦¦¨£עננים 

�עננים. ק �יר 
�איה �גין לדא לעננים )אהרן רי�א  (נ "א ©£Ÿ§¨§¦§¦¨¦©£¨¦¥¨©£¨¦

��ה 
מת �רכאן �חדא 
לכ �ה וי�מא  י�מא �ל  אק�יר  §ª§©£¨¦§¨§¨ª§¨§¨¨¦§¦§וה
א 
ה
א  �רי	 קד�א �עבד חסד �ל על חזי �א  יד�י. ¦§¨§ª©¨§¤¤¨©¦£¨§©על 
�כנסת 
לה וק �יר י&ירן ענני �בעה ע'ה�ן ק �יר ¤¤§¦§¦¨§¨¦©¥¨£¨§¦§¦¦¨¥¨§¦§�י�ראל 


בכ�ה אחרנין ���א אתק �ר �יל2 עננא �הא  §ª§¦¨¢¨¨¦§©©§¦¨¦¨¨£¨§¥¨§¦י�ראל 
ק �רא  
�כ �ה �גין טעמא  מאי �מד�רא  י�ראל  
אזל ¨§©§ª§¦§¨£©©¨§§©§¥¨§¦§¨¨§¦�בעה
מאי  ימים . �בעת 
��ב �ס ��ת �א  ועל 
נינה ©¦¨©§¦§¥ª©¨©§§¦¨¨¥§¦�מהימנ
תא 

�כתיב �גין מירי ב)קא  ה�ירים  וי�ב�י (�יר  ח 'ד�י �צ �� ¨©§¦§¦¦§¦¦©¦¦§¦¦©§¦§¨©§¦
צ�א  �ח�ת �יתיב )רמי2 לאחזאה נ � �ר  
בעי מת�ק 
פרי�¦§¨¨¦©©§©£¨¨©§¥§¨¦§¦¨

¨¨¥§¦�מהימנ 
תא:

ח #ים , מים  �אר  היא ז� וג�'. לדעה ¦©¦©¥§¦§¨¥§¨¥מרח �ק

נס��קה  מרים, מתה אחד, ק�ר ¨§©§¦¨§¦¨¥¨¤¤¤Ÿ©§וה�ל


ב�עה  לעדה . מים היה  ולא ��ת
ב, ¨¨©¨¥¨¦©¨¨Ÿ§¨¤¥§©ה �אר,

�היתה  להס��ק, אחרת  �אר  רצתה ¨§¨¤¥©§¦§¤¤©¥§¨§¨©הה
א

��ה  ��ראתה  א�א י �ראל. עם ¨¦¨£¨¤§¨¤¥¨§¦¦¨§מצ
יה

�הם . נתק �רה  עליה , ק �
רים  
�הי  ¤¨¨§©§¦¨¤¨¦§¨¤¦¨£עננים,

ונס��ק �ב�ד, ענני  
א� 
נס��ק אהרן , ¥©§¦§¨¥§©¥§©§¦Ÿ£©¥מת 

והחזירם  מ �ה �א ה�אר . �ל, הענן ¨¦¡¤§¤Ÿ¨¥§©¤¨¨¤¤¨¦ע'הם 

�בי �בית  ל 'ר �ם  עלית  ��ת 
ב 
זה  ¦¤¨¦¨¨©¨¦¨¨¤¤¤ל̈הם .

ו�אי. מ �נ�ת, לקח � �אדם. מ�נ �ת  ©©¨©¨§©¨¨¨¨¨©¨§©ל̈קח �

ה �אר  ��ח�ה, 
�הי ה '�נ �ת  
א� ¥§©¨¦§©¨¤¨©©¥¥¤�הם

עננים  יצחק, �ל  ה�אר  ז� �אר , ¦¨£¨§¦¤¥§©¥§¦¨£¨§והעננים.

מ�ני יצחק ר�י אמר אהרן. �ל  עננים 
¥§¦¨§¦¦©©¨Ÿ£©¤¦¨£¥א�

ק�ר  �ה 
א מ�
ם  ה 
א לזה, אהרן  0כה ©¨¤¦¤¨Ÿ£©¨¨©מה

היה  וה 
א, לעננים), הרא� (ס"א ¨¨§¨¨£¨Ÿ¨¦¨£©�עננים


�#ת �רכ  �אחד, ��ם  וי�ם  י�ם  �כל §¨§¦¤¨¤§¨ª¨¨§¥©§מק �ר 

�ע�ה  חסד �ל על 
ראה, �א ידיו . על ¨¨¤¤¤¨©¥§��ª¨©¨¨Ÿם 

ע'הם  ק�ר י�ראל , עם  ה
א 	
�ר ¤¨¦©¨¥¨§¦¦¨¨©ה&ד��

�כנסת א�תם וק�ר �ב�ד , ענני ¤¤§¦¨©¨§¨¥§©¨§¦�בעה 

���ה  ק �
ר  היה  ,2�� הענן  �י ¨¦§¨¨¨¨¤¨¨¤¦¥¨§¦י�ראל ,

י �ראל  
הלכ העננים �בעה 
בכל  ¥¨§¦§¨¦¨£¨¨§¦¨§¦¥£ה̈אחרים ,


הי  ���ם  מ�
ם  ה
א ה4עם . מה ¨¨ª¤¦©©©©¨§¦©�'ד�ר .

וי �ב�י ח 'ד �י �צ�� ��ת
ב, מ�
ם  .
מל'דנ 0ה מה ימים , �בעת  
��ב �.��ת ה�ת 
ב], [א�מר זה , ועל  האמ
נה, ¦§©¨§¦§©¦¦§¨¤¦¥§©§¤©¦¨©§¦§¥ª©¨©¥¤©§¨¡¨¥§¦ק�רי

האמ 
נה . �ל  צ�2 �חת י��ב �ה
א עצמ�, את  להרא�ת האדם וצרי	 לח �י. מת�ק 
פרי �¦§¨§¦¦§¨¦¨¨¨§©§¤©§¤¥©©¦¨¤¨¡¨
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את יצר� לכד אם �ל�י  ממ �ן  ורוח  ¤§¦©¨¦¦§¦¨©¤§¤¤��חלת
ונ�קה  מעליו �מים על 
פרק ¨§¦§¨¨¥¦©¨Ÿ©¨§©נפ��
עלי  
קמ  זדים  אלהים �!אמר : �מ� ©¨¨¦¥¦Ÿ¡©¡¤¤§¥מ�סר�,

לנג �ם . +
�מ  ולא זכר �נםוג�' 

פר � §§Ÿ¨§¤§¨¥§¦§¨

נת �
נ �י לנג�ם, +
�מ ולא §©§¦¦¨§¤§¨Ÿ§¨¨§¦לברכה:
להם �אמר �מ� �א
ל, א�תם ¤¨©¨¤§¨¨¥¨§¤�#בר 	

כג) על (ש"א חמל�ם �י לה' א�ם  ©¤§©£¦©¤©¦§�ר
כים
��תב לנג�ם אלהים  
�מ ולא ©¨¤¨§¤§¦Ÿ¨¡Ÿ§¤¥£אד �ניכם.

כז)�ת �רת� רעה
(דברים מ �ה אר 
ר §¨¨©¤¥¥
ונאמר י )ב .תר, לבעל (קהלת #תר �ן 
מה : ©¥¤§¤¡©©¦§§©©

��אג על ונאמר  נב)ה���ן . ה
�ת(תהלים ©¨§¤¡©©¥©
�קר מ �4ב  רע אהב � וג�'. ל��נ+ ¤¤¦¨¨§©¨§¤§§©�ח ��ב 
�ה�ים �מדר� 

פר� סלה. צדק ¦¦§©§¦§§¥¨¤¤¤¥©¦מ��ר
ל��ן  ס �ר � �י  �צע 
מה ל	 #תר�ן  ¨¨§©¦¦©¤©¨§¦©מה
א	 צרי	 א�ה היית לא לממ �ן  הלא ©¦¨¨©¨¦¨Ÿ§¨Ÿ£¨ה̈רע

עליו �!אמר  �מ� כא)ע�ר�, א�יר(ש"א ¨©§¨§¤¤¡©¨¨©¦
אם �י  זה אין  ל�א
ל. א�ר ¦¦¤¥¨§¤£¦ה̈ר �עים
מ ��ר ו�קר ה�4ב מן  הרע את ¥©¦¤¤§©¦¨¨¤§¨£©אהבת +

ונאמר  על. �רק� �י  ו )צדק לא (משלי ¤¤¦¨©§¨Ÿ§¤¡©Ÿ
אחריו : ונאמר  וג �'. יגנ�ב  �י  ל)!ב  
¨£©©¡¤§§§¦¦¨©©י̈ב�ז
�י  ל�מר  רצ�ני וג�'. לב  חסר א�ה ¦©¦§§¥©£¨¦¥נ�אף 
נפ �� למ�א צרי 	 �ה
א ה)!ב מן רע §©¥©§¦¨¤¨©©¦¨ה
א
לברכה  זכר �נם  
ר ��תינ 
ואמר  ירעב . ¨¨§¦¨§¦¥©§¨§©§¦¦�י
יחטא  �י מ�ניהם  רע הרע מן רע ה
א ¨¡¤¦¤¥§¦¨¨¨¦¨¦�י
�!אמר �מ� הנאה, מ�לי )ד�לה ©¡¤¤§¨¨£¦§¦¨§¨¨£חטאה

קכ) ל	(תהלים #�סיף 
מה ל+ #�ן  ¨¦©§¥¦©מה
נח�ב �ן �על וה�נית רמ#ה. ¨§¤¥©¤¦¥©§¨¦§§ל��ן 
לפי  �ע&ר  �פר  
�א� הרע ל��ן  ¦§¨¦¨©¨¦§¨¨¨¥©§©המס�ר
מ�ני  �ר�
ת � �פתיו  �י  �לבב� ¥§¦§¦¨¨§¦¨§¦¥¤�א�מר 
על  ה��יט  ה
א וכי מע�ה �הם  ©¦©©¦§¤£©¤¨¥¤�אין 
את לכלא ל� אין �י  �דע�� וגמר ¤Ÿ§¦¥¦§©§©¨§§ל��נ�

monetary gain, unless his evil impulse has

entrapped his soul, causing him to break free

of the yoke of Heaven and break loose from

its reins. As it says [in the song that David

composed “when the Ziphites came and said

to Shaul .... God ...] strangers have arisen

against me ... and have not set God before

them.” (Psalms 54:2,3,5) They [the Sages,] of

blessed memory, explained that “they have

not set God before them” because their

intention was that Shaul would bless them, as

he said to them “May you be blessed by the

Lord because you took pity on your master.”

(I Samuel 23:21) But they did not set before

them God, Who wrote in His Torah, “Cursed

is he who strikes his fellow secretly.”

(Deuteronomy 27:24) And it says, “What

benefit does the master of the tongue have?”

(Ecclesiastes 10:11) And it says about Doeg,

“Your tongue thinks of destruction .... You

have loved evil more than good, falsehood

more than speaking righteousness.” (Psalms

52:4-5) In Medrash Tehillim they explained

this as follows: What benefit and what profit

is there for you because you told slanderous

gossip? You did not need money, for you

were wealthy. As was said about him, “the

chief of Shaul's shepherds.” (I Samuel 21:8)

This is none other than your love of evil,

which you cherish more than good, and of

falsehood, more than speaking righteousness,

for you broke free of the yoke. And it says,

“A thief is not scorned when he steals,” (Proverbs 6:30) after which it declares, “One who

commits adultery is lacking in intelligence ....” (ibid., verse 32) That is, he is worse than the

thief who needs “to fill his soul when he is hungry.” (ibid., verse 30) Our Rabbis, of blessed

memory, said that one who speaks slanderous gossip is worse than either of them because he

commits a great sin without actually deriving any benefit. As it says, “What will it give you

and what will it add to you, deceitful tongue?” (Psalms 120:3) The second reason that one who

tells slanderous gossip is considered as though he denied the existence of God, is that he says

in his heart that his lips are in his domain because they do not perform actual deeds, and that

he is the ruler over his tongue. He has made up his mind that he does not have to restrain the

spirit of his lips from expressing whatever occurs to him. Is it only his [other] limbs that are
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וכי  ר
ח � על הע�לה מ ��ר  �פתיו ¦§©¤¨¥©¦¨¨§©ר 
ח
�ר �
ת� אינם  לב�ם ה'ה §¦¨¥¨©§¨¥¦¨¥ה̈איברים 

�!אמר  �ענין  �הן יב)לחטא (שם ©£Ÿ¨¤§¦§©¤¤¡©

לנ אד�ן  מי  
א�נ 
�פתינ נג �יר 
¨¨¦¨¦¥¨§¦§©¥§§לל��ננ
�ל  א�ר ע��י  אל�2 א#ה יאמר  ¨¤£¦©¡¥©©ŸŸ§ולא
ל� ה'ה נת
נ�ת נת 
נ�ת  יציר �תיו ¨¥§§¨¦§§�נ
ע�ת 
רצ�נ� לע��ת ��ם  נע�רה לא מה!ה §£©¨Ÿ¤§¨¨ª¨¥¥©©אחת
�פה  ואר �ת �בר  אין רק ¨¨¤¤£©¨¨¥©§§ª§מ�ע�ד �ת 
הח �טאים הר �עים  כן לא 
¦§©¦¨§¨¥Ÿ¥§¦�ר�
תנ
ומר רע �י  הם  י �דעים �י עבר�ת ©¨©¦¥¦§¦¥£¨§¦��אר
�אותם אחר  נמ �כים א	 ה�ם  את  ¨¨£©©©¦¨§¦©¥©¤¨§ע̈זבם 

זה: על להם  וצר ה'ת )�ר ¤©¤¨¨§¥©§¦©¨§¦§ויצרם 

not his, to use for sin? This idea is expressed

by the verse, “We will make our tongues

powerful; our lips are with us; who is master

over us?” (Psalms 12:5) He does not say,

where is God Who made me, to Whom is

given all the movements of his impulses, with

no exception; all of them are subjugated to

the doing of His will. Rather they say, “It is

nothing; the expression of our lips is in our

domain.” This is not the case with wicked

people who commit other types of sins. For

the latter are aware that their abandonment of

God is evil and bitter, but they are drawn after

their desires and their overpowering impulses, and they are anguished about this.

dkld
f wxt zekxa zekld m"anxd

ואחד א אחד �ל  לפני �ר
סה נ�תן ¨¤§¨¤¨¥§¦¨§¥©¥©ה��צע
�יד  נ �תן ה��צע ואין �יד� נ �טל ©§¥©¥©¥§¨§¥¨¤¨§והאחד
ה
א  וה��צע אבל היה �ן אם א�א ©¥©§¥¨¨¨¥¦¨¤¥ה̈א�כל 
ר �אין  המס �ין ואין וא �כל. �ח �ה ידיו ¦¨©¦ª§©¥§¥§¨¦§¨¨¥���ט
ר �אי  ה��צע ואין ה'בר	. �#טע�ם עד ¨©¥©¥§¥¨§©§¦¤©Ÿ§¦לטעם
ואם  המס�ין. רב מ�י אמן �#כלה עד ¦§¦Ÿ©¤¦§¤¨¥¦¦Ÿ©§ª§¦לטעם 
�ה
א  למי א � לר�� �ב�ד לחלק ה��צע ¤¦§©§¨Ÿ£©©¥©¨ר̈צה
ל � קדם  יד� לפ�ט 
וי!יח ! �חכמה 
מ'! ¤Ÿ¨Ÿ§¦¤¦©§¨§¨§¤¦̈)ד�ל 

�יד�: �קערה ב הר �
ת  לזה זה ממ�ינין �נים  ¨§§¨§©¦©§¦¦¤¨¤§©£¨
וה�לי�י  �נים מהם  
)מר ממ�ינין אין ¦¦§©§¦©§¤¥§¨¦¦§©¥¨Ÿ§�ל�ה
אין  ה�נים מהן אחד )מר  ע'הן. ¥¦©§©¤¥¨¤©¨¤¨¦¦§©מפסיק
�)�מרין. עד וה�לכין א �כלין א�א ל� ¦§¤©¦§§¦§¨¤¦¦§©מפסיקין
ס�נה  לידי יבא ��א  �די �סע�ה מ/יאין ¨¨©¥¦ª¨§¥¤Ÿ¨Ÿ§¦¦¦©¥אין
אחד  �ל ה'ז �ן �ת �	 יין להם  �א אם  זה 
מ�ני¦§¥¤¦¨¨¤©¦§©¨¨¤¨
וע�נה  אחד �ר 	 �אם  לעצמ� מבר 	 ¤§¨¤¥¥¦¤§©§¥¨§¨¤§ואחד
ס�נה  לידי יבא ה�ליעה ��עת  אמן ¨¨©¥¦Ÿ¨¨¦§©©§¦¥¨¤ה̈ע�נה

Practical Law:

Rambam, Laws of Blessings, Chapter 7

(1) The one who breaks bread gives a piece to

each person, and each person takes it in his

hand. But the one who breaks bread should

not place it into the hand of the one who will

eat it, unless he is a mourner. The one who

breaks bread puts out his hands first and eats.

And those reclining are not permitted to taste

until the one who said the blessing tastes. The

one who breaks bread is not permitted to taste

until most of those reclining have finished

saying amen. If the one breaking bread wants

to give honor to his teacher or to someone

who is greater in wisdom than he by allowing

him to stretch out his hand [to partake of the

bread] before him, he may do so. (2) Two

people who are eating out of one plate wait

for each other [when one took a break from

eating e.g., in order to drink, the other must wait until he resumes]; [but if they are] three [two]

do not wait [for one to finish drinking]. If two of them finish, the third stops with them [for

zimmun, responds to the invitation to grace and then resumes his meal]. If one of them finishes,

the other two do not stop for him, but continue eating until they have finished. One should not

converse during a meal, so that he will not endanger himself. Because of this, if wine is set

before them during the meal, each person recites the blessing himself. For if one were to recite

the blessing, and a respondent were to answer amen at the moment that he is swallowing, he
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may endanger himself. And one should not

gaze at the face of a person who is eating, nor

at his portion, in order not to embarrass him.
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(7) May this [also be] for Yehudah. And he [Moshe also] said, May the Lord

listen to Yehudah's voice, and bring him to his people; his hands will do battle
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(7) May this [also be] for Yehudah —

He juxtaposed Yehudah to Reuvein, because

these both confessed to the wrong that they

had done, as the verse says (Job 15:18-19),

“that wise men have told ... to them alone ...

and no stranger passed between them.” [This

verse alludes to the confession of Reuvein

and Yehudah (“that wise men have told”), and

how they were consequently blessed here

together (“them alone”); although Levi was

next in line chronologically to Reuvein,

nevertheless here, in the context of this

blessing, Levi did not come between them (“no stranger came between them”), but rather, he

was blessed afterwards (verses 8-11).] (see Rashi Job 15:19) Our Rabbis have further

explained that during the entire forty years that Israel was in the desert, Yehudah's bones were

moving around in his coffin, because of the excommunication which he had accepted upon

himself [when he took responsibility for Binyamin], as the verse says (Genesis 43:9), “If I will

not bring him to you ... then I have sinned against you all of the days.” So, Moshe said here:

“Who caused Reuvein to [publicly] confess his sin? It was Yehudah ... (see Sotah 7b) [and

thus, by placing Yehudah together with Reuvein, Moshe alluded to this merit of Yehudah, and,

in effect, “May the Lord listen to Yehudah's voice,” is a prayer that Yehudah's bones would

finally come to rest]. May the Lord listen to Yehudah's voice — [I.e., Also, hear the

prayer of Yehudah's descendants:] The prayer of David and Shlomoh, and the prayer of Asa

because of the Kushim, and that of Yehoshafat on account of the Ammonites, and that of

Chizkiyahu because of Sancheiriv (see Sifrei 33:7). And bring him to his people — in

peace, from war. eiciaxel — Means: May his hands fight his battle (eaix), and may they exact
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