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33 (1) And this is the blessing with which Moshe, the man of God, blessed the
Children of Israel [just] before his death. (2) And he said: The Lord came from
Sinai, and shone forth from Seir to them; He appeared from Mount Paran, and
came with some of the holy myriads; from His right hand — a fiery Law for

417

RASHI

1) And this is the blessing ... [just]
before his death — Meaning: Very close
to the time of his death (see Sifrei 33:1).
[After Moshe is told that he must now die, he
realizes that if he is to bless Israel, he must
do it now,] “For,” [says he] “if not now,
when?!” (2) And he said: The Lord came
from Sinai — Moshe opened his blessing
by praising the Omnipresent, and then he
addressed the needs of Israel (Sifrei 33:2).
Moshe chose that aspect of God's praise,
which mentions the merit of Israel. All this
was by way of conciliation, as if to say:

“These people are worthy that a blessing
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Came from
Sinai — Just like a bridegroom goes out to

should rest upon them.’ DT WK Ginon DIy iMKONI iNyy T 72
greet his bride, God went out towards Israel, when they came to take their stand at the foot
of the mountain, as the verse says (Exodus 19:17), “[And Moshe brought the people forth] to
meet God.” We learn from this, that God came out to meet them (Mekhilta 19:17). And shone
forth from Seir to them — [Why did God come from Seir?] Because God first offered the
children of Eisav [“Seir”] to accept the Torah, but they did not want to accept it. He
appeared — To Israel from Mount Paran — [Why did God then come from Paran?]
Because He went there and offered the children of Yishmael [“Paran”] to accept the Torah,
but they [also] did not want to accept it (Avodah Zarah 2b). And came — To Israel. D120
WTP — With God were only some of the myriads of His holy angels, but not all of them, nor
most of them [only some of them]. This is unlike the way of a human being, who displays all
the splendor of his riches and glory on his wedding day (Sifrei 33:2). N7 WX — [Literally,
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them — (3) He also showed love for [His] people, in that all His holy ones are
at hand, for they let themselves be centered at Your feet, bearing Your Torah.

RASHI

“fire Law.”] The Law [i.e., the Torah] was
originally written before God in [letters of]
black fire upon [a background of] white fire
(Tanchuma Bereishit 1). God gave Israel [the
Torah written] upon Tablets, written, as it
were, from God's right hand [thus the verse
says here, “From His right hand”]. Another
explanation of N7 WX: As the Targum
translates it: God gave Israel [the Torah]
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from amidst the fire. (3) He also showed
love for [His] people — God also
displayed great affection to the tribes, each
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one of whom were termed a people [in their 1N 2 0"An .'MN2TA MR 7y D'y

own right]. For [to illustrate this point,] at "
the time the Holy One Blessed is He said to

Yaakov (Genesis 25:11), “a nation and a
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congregation of nations will come from you,”

Yaakov was destined to bear only Binyamin [since all his other sons had already been born.
Thus we see that Binyamin alone was termed “a nation and a congregation of nations”]
(Bereishit Rabbah 82:4). All His holy ones are at hand — [This refers to] the souls of
the righteous, which are hidden away with God, as the verse says (I Samuel 25:29), “the soul
of my master will be bound up in the bundle of life [which is] with the Lord your God.” (Sifrei
33:3) For they [...] be centered at Your feet — And Israel is indeed worthy of this
[privilege to have their souls hidden away with God], because they placed themselves right in
the middle (\N) of the underneath of the mountain at Sinai — i.e., [figuratively speaking.]
Your “feet” (ibid.). The word 121 is in the passive conjugation, which has the meaning: 131N,
“They [allowed themselves] to be placed right in the middle (1N)” [of the underside of the
mountain], between Your feet. J°’NI2AT1A XYW — Means: They bore upon themselves the yoke
of Your Torah (ibid.). J°NI2AT1 — The 0 in this word, can be considered as part of the root
[rather than a prefix], as in (Numbers 7:89), “And he heard the voice of utterance (727) to
him;” and (Ezekiel 2:2), “And I heard the utterance (7270) to me,;” this form is similar to
OXR 2708, that which was spoken to me. So too, here, the word "N has the meaning:
“That which You spoke, to let me know what to tell the Children of Israel.” Tes pourparlers



v°n BERAKHA FOR SUNDAY I 0% 119727 NKRN 419

TN 1 opyen By ooy Ty miND PI2TH AN D3N PIpER XTRI2 PNY
X AN YR X 2T XK $2PY ﬂL«'ﬂP eI A 13?':'!-13
WIV T Y YR NRRNNI 7R TR L~ py nessy
T 0 OXWT XY XTND XY W MWIaNKa x3n K173 {oNT”

(4) The Torah which Moshe commanded us, is a heritage for the congregation
of Yaakov. (5) And He was King in Yeshurun. Whenever the people are
numbered to be gathered together, and the tribes of Israel were together, (6) May

RASHI

in Old French. Onkelos, however, translates
[the phrase "N1271 XW°] as: “They travelled
(XY like ¥0°) according to Your commands
(7°0027),” where the 1 is a servile prefix,
with the meaning of 1, “from.” [Thus,
according to Onkelos, the word TN
literally means, “from Your words.”] [Now
Rashi  teaches]  Another  explanation
[altogether, of this verse, as follows]: 221 AR
oy, Even when [it seemed that] You
displayed Your affection towards the nations
of the world, showing smiling
[friendly] face, [in that] You delivered Israel
into their hands, even at that time, VTP 5
T7°2 — All Israel's holy ones and good
people clung to You; they did not turn away

them a

from You; and You guarded them, placing
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Your protective hand (77°2) upon them (Bava

Batra 8a). 1773777 12N O — And they placed themselves right in the middle of, and entered
beneath Your [protective] shadow; °NI2AT XKW — And they gladly accepted Your decrees
and Your laws (see Tanchuma 5). And these were their words: (4) The Torah — Which Moshe
commanded us, is a heritage for the congregation of Yaakov — we have taken hold of it, and
we will not forsake it!” (5) And He was — lLe., the Holy One Blessed is He, was King in
Yeshurun — i.e., the yoke of God's sovereignty was upon Israel [Yeshurun] at all times.
[@Y "WKRI] AORNTA — Means: At every gathering of "URY — Meaning, at every number of
their gatherings. [Here, the word "OXY — means “number,” ] as in the verse (Exodus 30:12),
“When you take the count (UX7) of the Children of Israel.” [Thus, our verse here means: “At
every number of their gatherings, Israel] are worthy that I should bless them.” Another
explanation of JOXNN2: When Israel is gathered together in a unified group, and there is peace
among them, then God is their King — but not when their is strife among them (Sifrei 33:5).
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Reuvein live and not die, and may they be enumerated within the count.

RASHI el
6 May Reuvein live — in this world, T D%iva 2R ' (1) D2 DT YD
And not die — in the world-to-come, that npyn 7 DT N7 xan 07vy? ' NI
the incident involving Bilhah not be DX WY N2 M1 900 DR A .A07A

remembered concerning him (see Rashi 0% Nx 2¢N" XY w2 0T KD RONT
Genesis 35:22; Sifrei 33:6). DR "N 190 0 KY! N9Y,"UY DY Apy
990N — Means: May Reuvein be counted

along with the enumeration of the rest of his brothers. This [matter, that the incident involving
Bilhah should not exclude Reuvein from being counted together with his brothers] is similar
to that which is expressed in the verse there (Genesis 35:22): “[And Reuvein went] and lay
with Bilhah ... and Yaakov's sons were twelve,” which shows us that Reuvein was not excluded

from the number [of Yaakov's sons, on account of this incident].
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(54) And it was, as Shlomoh finished praying all this prayer and supplication to
the Lord, that he arose from before the altar of the Lord, from kneeling on his
knees, with his hands spread out towards heaven. (55) And he stood, and blessed
the entire congregation of Israel [with] a loud voice, saying, (56) “Blessed be

the Lord, Who has given rest to His people Israel, according to all that He
spoke; there has not failed one word of all His good word, that He spoke through

RASHI 7
(56) According to all that He spoke — ‘“n 037 nanl "a7 o a7 WX D2 (n)
And where did He speak [this]? [As it is Habla Y

written, ] “And He shall give you rest from all

your enemies [round about]” (Deuteronomy 12:10).
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Moshe His servant. (57) May the Lord our God be with us, as He was with our
forefathers; let Him not leave us, nor forsake us. (58) That He may incline our
hearts to Him, to go in all His ways, and to keep His commandments, and His
statutes, and His judgments, which He commanded our forefathers. (59) And
may these words of mine, with which I have made supplication before the Lord,

be close to the Lord our God, day and night, that He sustain the cause of His
servant and the cause of His people Israel, each day's need granted on its day.”

RASHI 7
(59) Sustain the cause of His servant and  yan’ .iny vowni iTay vown nivy? (0)
the cause of His people — To avenge their 2NN TR D1iaYY

humiliation from their adversaries.
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10 (1) Why do You stand far off, O Lord? [Why do] You hide Yourself in times

of trouble? (2) Through the pride of the wicked the poor is hotly pursued, they
are taken in by the schemes that they have devised. (3) For the wicked boasts

RASHI el
(1) [Why do] You hide Yourself in times my? 32y o2wn .nwa niny? o'wwn ()
of trouble — Why do you close Your eyes  42¢n AT ninTA2 1WORA' [qTY .71 (2) NN
in times of trouble. (2) P'?'f’ —means pursued. D7y DYIn D'YYINY  NintAa oryn DD

They are taken by the schemes that they ,"zinna Toyn 'n nn%" %y 20m .w¥n 790 2 (3)
have devised — The poor are taken in by
the schemes that the wicked have imagined for them. (3) For the wicked boasts — This
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of his heart's desire, and the covetous [thief] vaunts himself, though he derides
the Lord. (4) The wicked, in the pride of his countenance [says]: “He will not
call to account;” all his thoughts are: “There is no God.” (5) His ways prosper
at all times, Your judgments are far above, out of his sight; as for his adversaries,

he snorts at them. (6) He says in his heart, “I shall not be moved, I who for all
generations shall not be in adversity.”

RASHI
refers to, “Why do You stand far off, O Lord?”
For now the wicked boasts, for he attains his
heart's desire. The covetous [thief] vaunts
himself, though he derides the Lord —
And the thief praises himself, deriding the Lord
saying all will be well with him. 4) The
wicked, in the pride of his
countenance — Who is haughty in spirit,
and elevates and straightens his face and his
countenance in his haughtiness. He will not
call to account — All his scheming tell him,
The Lord will not call to account whatever [
will do, for there is no judgment. There is
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no God — There is no judgment and there is no Judge. (5) Prosper — Succeed, and similar
to it [is, “and therefore his goods shall not (9’7 prosper” (Job 20:20)]. Your judgments
are far above, out of his sight — Your judgment of suffering and punishment are hidden
and distant, from him, because they do not fall upon him. As for his adversaries, he snorts
at them — With a puff of wind — he blows at them and they fall before him. (6) I who for
all generations shall not be in adversity — Adversity shall not come to him for generations.

Mishnah Terumot, chapter 11 X° P79 NN 3TN

(1) A person must not place a cake of pressed 391,077 qﬁnﬁ; b by pbY .'l’?;ji 7N PR N
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figs or dried figs [of ferumah] into fish brine,
since it spoils them [i.e., after they absorbed
the brine, they are squeezed for the juice, and
the figs are thrown away, thus wilfully
destroying terumah], but one may place wine
[of terumah] into fish brine [to remove its
smell, since the wine also adds flavor to the
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brine, it is not considered destruction of ,DABD 3D PRPYR YW DI W XKD YW
terumah]. One may not perfume the oil [of

terumah, with spices of non-sacred produce, since the oil of terumah is thus absorbed by the
spices and wasted when later discarded; furthermore, the oil is rendered unfit for food and can
be used only for anointing, thus causing damage to terumah], but it [wine of terumah] may be
made into honeyed wine [i.e., mixed with water, honey, and spice since one drinks the wine as
well as the spices]. Wine of terumah may not be boiled, because this decreases it [and terumah
must not suffer damage either by reduction in quantity, or by making it fit for fewer people to
drink, since boiled wine is not agreeable to many people]. Rabbi Yehudah permits, because
this improves it [unboiled wine may taste better, but turns sour more quickly than boiled wine].
(2) [If a non-priest drank] honey of dates, wine of apples [i.e., cider], vinegar from winter
grapes, and all other varieties of fruit juice of ferumah [except wine and oil]: Rabbi Eliezer
obligates him to repay their value and a fifth [as in all cases of a non-priest eating terumah],
but Rabbi Yehoshua exempts [from the fifth; he does not regard these as liquid of ferumah,
but merely something that comes forth from the fruit]. Rabbi Eliezer declares [these]
susceptible to defilement as liquids [see Leviticus 11:34,38]. But Rabbi Yehoshua says, The
Sages have not enumerated seven liquids [water, dew, wine, oil, honey, milk, and blood] as
those that count spices [who are imprecise in their counting], but rather have expressly stated:
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Seven liquids make things susceptible to
defilement, while all other liquids are pure
[i.e., do not make things susceptible]. (3) A
person may not make dates [of ferumah] into
honey, apples into wine, winter grapes into
vinegar, or change from their natural state any
[other] kind of fruit that is terumah or
ma'aser sheni, with the sole exception of
olives and grapes [because they are more
commonly consumed as oil or wine]. One
does not receive forty [lashes; in practice,
thirty-nine] on account of [drinking fruit juice
from] orlah, except for those produced from
olives and grapes. Liquids may not be
brought as firstfruits, except those produced
from olives and grapes, and no fruit juice
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causes susceptibility to defilement as liquids

except those produced of olives and grapes. No fruit juice is brought on the altar, except those
produced from olives and grapes. (4) The stems of fresh figs and dried figs, kalisim [a type of
fig], and carobs of ferumah are forbidden to non-priests [being regarded as part of the fruit].
(5) [Edible] kernels of terumah are forbidden [to be eaten by a non-priest] when in the
possession of a priest, but are permitted when he casts them away. Similarly, the bones of holy
offerings [that contain marrow and can still be enjoyed] are forbidden when [the priest has
them] in his possession, but are permitted when he casts them away [thus demonstrating that
he has no further use for them]. Coarse bran is permitted [since it is almost useless as food],
but fine bran is forbidden if it is of new wheat [when some wheat adheres to the bran], and
permitted, if it is of old wheat. A person may adopt with ferumah the usual practice followed
with non-sacred produce [extracting from terumah also the fine flour and casting away the
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120N BERAKHA FOR SUNDAY

coarse bran, without fearing that he is wasting
terumah]. If a person sifts a kav or two from
a seah [which equal 6 kavim, in order to
obtain fine flour, and he would then normally
discard the rest], he must not discard the rest,
rather he must deposit it in some hidden place
[since some of it is still edible in times of
emergency, non-priests may not eat from it,
for it is still regarded as edible terumah]. (6) If
a storeroom was cleaned of wheat of trerumah,
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a person need not sit down and collect each

grain, rather he may sweep it all up in his usual manner [with a broom; it does not matter if a
few grains of terumah are left, because there is no intent of wilfully destroying the terumah]
and then, he may deposit non-sacred produce in it. (7) Similarly, if a jar of oil [of terumah] is
upset, a person need not sit down and scoop it up [with his fingers], rather he deals with it as
he would with non-sacred produce. (8) If a person pours out [wine and oil of terumah] from jar
to jar, and [after the] three [last] drops drip [after emptying the jar], he may place non-sacred
produce in it [regardless of some drops that might still be in the first jar], but if he inclines the
jar [on its side, after the dripping of the three drops] and it [the remaining moisture] gathered,
it is terumah. How much terumah of the tithe, of demai [i.e., produce concerning which it is
questionable whether or not it had been tithed] must there be for him to take it to the priest
[regarding demai which is impure]? One eighth of an eighth [of a log; less than this may be
wasted]. (9) Vetches [a species of bean used rarely for human food, and usually for animal
fodder; since man may eat of it in time of emergency, ferumah must be taken from it] of
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terumah may be fed [by the priest] to cattle,
beasts, or fowl [if they are his own]. If an
Israelite rented a cow from a priest, he may
give it vetches of terumah [since the cow
belongs to a priest, he may just as well give
the vetches to it as to any other priest] to eat,
but if a priest rented a cow from an Israelite,
though the responsibility of feeding it, is his
[since renting does not constitute a sale, and
the cow is still the property of the Israelite],
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he may not feed it with vetches of terumah. If

an Israelite sets a price of a cow belonging to a priest [i.e., he takes the responsibility to tend
it and share in its increased value over the set price, after he has fattened it], he must not feed
it with vetches of terumah [under this arrangement, the cow actually is now considered the
property of the Israelite and not of the priest], but if a priest sets a price of a cow belonging
to an Israelite, he may feed it with vetches of ferumah [since it becomes his own possession].
(10) A person may kindle oil [of ferumah] that has to be burnt [oil of terumah that becomes
impure must be burnt] in synagogues, Houses of Study, dark alleys, and for sick people when
a priest is near [and he could enter and derive benefit from the kindled oil]. If the daughter of
an Israelite married to a priest regularly goes to her father's house, her father may kindle [such
oil] in her presence. It may also be kindled at a banquet hall [since a priest may enter there;
we do not fear that the guests will carry the lamp into a room in which no priest is present, for
they will not risk soiling the festive garments in which they are attired] but not in a house of
mourning [in which festive garments are not worn, and we fear they may carry it to another
room, even if they soil their garments]; these are the words of Rabbi Yehudah. Rabbi Yose
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says, [It may be kindled] in a house of
mourning, but not in the banquet hall [he
holds that in a house of mourning, people sit

TR 0% 19727 NRN 427

e T I e Ny B s o o o) L
I TYRY 27 N KD MO PRR 37 AT
RITIND

still and we do not fear they would remove

the lamp to a room in which no priest is present; in a banquet hall, however, there is much

merriment, and this may cause people not to take heed of the soiling of their clothes]. Rabbi

Meir forbids in both cases [i.e., adopting the stringencies of both Rabbi Yehudah and of Rabbi
Yose], but Rabbi Shimon permits in either case [adopting the leniencies of both].
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Gemara Berakhot 63b

Rabbi Nehemiah began to speak in praise of
hospitality, expounding the text, “And Shaul
said to the Kenites, ‘Go, depart, get down
from among the Amalekites, lest I destroy you
with them; for you showed kindness to all the
children of Israel when they came up out of
Egypt’.” (I Samuel 15:6) Is this not a kal
ve-homer argument: If such was the reward of
Yitro [who is called “the Kenite”], who
befriended Moshe only for his own benefit,
how much more so, will it be for one who
entertains a scholar in his house and gives
him to eat and drink and allows him the use
of his possessions! Rabbi Yose began to
speak in praise of hospitality, expounding the
verse, “Do not despise an Edomite, for he is
your brother. Do not despise an Egyptian, for
in his land.”

you were a sojourner
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(Deuteronomy 23:8) Is this not a kal ve-homer argument: If such was the reward of the
Egyptians who befriended the Israelites only for their own purposes, as it says, “And if you
know any able men among them, then make them rulers over my cattle,” (Genesis 47:6) how
much more so will it be for one who entertains a scholar in his house and gives him to eat and
drink and allows him the use of his possessions! Rabbi Elazar the son of Rabbi Yose the
Galilean began to speak in praise of hospitality, expounding the verse, “And the Lord blessed
Oved-Edom and all his house ... because of the Ark of God.” (Il Samuel 6:12) Is this not a kal
ve-homer argument: If such was the reward for attending to the Ark, which did not eat or drink,
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but before which he merely swept and laid the
dust, how much more so will it be for one
who entertains a scholar in his house and
gives him to eat and drink and allows him the
use of his possessions! Rabbi Avin the Levite
also said, If one partakes of a meal at which
a scholar is present, it is as if he feasted on
the splendor of the Divine Presence, since it
says, “And Aharon came and all the elders of
Israel, to eat bread with Moshe's father-in-law
before God.” (Exodus 18:12) Was it before
God that they ate? Did they not eat before
Moshe? This tells you, therefore, that if one
partakes of a meal at which a scholar is
present, it is as if he feasted in the splendor
of the Divine Presence. Rabbi Elazar said in
the name of Rabbi Hanina: The disciples of
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the wise increase peace in the world, as it says, “And all your children shall be taught about
the Lord, and great shall be the peace of your children.” (Isaiah 54:13) Read not banayikh
[your children], but bonayikh [your builders]. “Great peace have they who love Your Torah,
and there is no stumbling for them.” (Psalms 119:165) “Peace be within your walls and
prosperity within your palaces.” (ibid 122:7) “For my brothers' and companions' sake I will
now say, Peace be within you. For the sake of the house of the Lord our God I will seek your
peace.” (ibid., verses 8-9) “The Lord will give strength to His people, the Lord will bless His
people with peace.” (ibid. 29:11)
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Yosef le-Hok
Ethical Teaching:
Sha'arei Teshuvah, Page 32

Our Rabbis said, Whoever tells slanderous
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gossip it is as though he denied the existence
of God, as it says, “who have said, we will
make our tongues powerful; our lips are with
us; who is master over us?”’ (Psalms 12:5)
Therefore, they consider him as though he
denied the existence of God. For he brings
about great injury and much evil to his
fellows by causing them to be repugnant in
the eyes of people or by other forms of harm.
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It is not possible that a person would prepare instruments of destruction and damage more bitter

than death for others, without it fulfilling some ambition for himself or yielding him some
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monetary gain, unless his evil impulse has
entrapped his soul, causing him to break free
of the yoke of Heaven and break loose from
its reins. As it says [in the song that David
composed “when the Ziphites came and said
to Shaul .... God ...] strangers have arisen
against me ... and have not set God before
them.” (Psalms 54:2,3,5) They [the Sages,] of
blessed memory, explained that “they have
not set God before them” because their
intention was that Shaul would bless them, as
he said to them “May you be blessed by the
Lord because you took pity on your master.”
(I Samuel 23:21) But they did not set before
them God, Who wrote in His Torah, “Cursed
is he who strikes his fellow secretly.”
(Deuteronomy 27:24) And it says, “What
benefit does the master of the tongue have?”
(Ecclesiastes 10:11) And it says about Doeg,
You
have loved evil more than good, falsehood

“Your tongue thinks of destruction ....

more than speaking righteousness.” (Psalms
52:4-5) In Medrash Tehillim they explained
this as follows: What benefit and what profit
is there for you because you told slanderous
gossip? You did not need money, for you
were wealthy. As was said about him, “the
chief of Shaul's shepherds.” (I Samuel 21:8)
This is none other than your love of evil,
which you cherish more than good, and of
falsehood, more than speaking righteousness,
for you broke free of the yoke. And it says,
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“A thief is not scorned when he steals,” (Proverbs 6:30) after which it declares, “One who
commits adultery is lacking in intelligence ....” (ibid., verse 32) That is, he is worse than the
thief who needs “to fill his soul when he is hungry.” (ibid., verse 30) Our Rabbis, of blessed
memory, said that one who speaks slanderous gossip is worse than either of them because he
commits a great sin without actually deriving any benefit. As it says, “What will it give you
and what will it add to you, deceitful tongue?” (Psalms 120:3) The second reason that one who
tells slanderous gossip is considered as though he denied the existence of God, is that he says
in his heart that his lips are in his domain because they do not perform actual deeds, and that
he is the ruler over his tongue. He has made up his mind that he does not have to restrain the
spirit of his lips from expressing whatever occurs to him. Is it only his [other] limbs that are
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not his, to use for sin? This idea is expressed
by the verse, “We will make our tongues
powerful; our lips are with us; who is master
over us?”’ (Psalms 12:5) He does not say,
where is God Who made me, to Whom is
given all the movements of his impulses, with
no exception; all of them are subjugated to
the doing of His will. Rather they say, “It is
nothing; the expression of our lips is in our
domain.” This is not the case with wicked
people who commit other types of sins. For
the latter are aware that their abandonment of
God is evil and bitter, but they are drawn after
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their desires and their overpowering impulses, and they are anguished about this.

Practical Law:
Rambam, Laws of Blessings, Chapter 7

(1) The one who breaks bread gives a piece to
each person, and each person takes it in his
hand. But the one who breaks bread should
not place it into the hand of the one who will
eat it, unless he is a mourner. The one who
breaks bread puts out his hands first and eats.
And those reclining are not permitted to taste
until the one who said the blessing tastes. The
one who breaks bread is not permitted to taste
until most of those reclining have finished
saying amen. If the one breaking bread wants
to give honor to his teacher or to someone
who is greater in wisdom than he by allowing
him to stretch out his hand [to partake of the
bread] before him, he may do so. (2) Two
people who are eating out of one plate wait
for each other [when one took a break from
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eating e.g., in order to drink, the other must wait until he resumes]; [but if they are] three [two]
do not wait [for one to finish drinking]. If two of them finish, the third stops with them [for
zimmun, responds to the invitation to grace and then resumes his meal]. If one of them finishes,
the other two do not stop for him, but continue eating until they have finished. One should not
converse during a meal, so that he will not endanger himself. Because of this, if wine is set
before them during the meal, each person recites the blessing himself. For if one were to recite
the blessing, and a respondent were to answer amen at the moment that he is swallowing, he
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may endanger himself. And one should not X%y inm7 N71 22k 192 |"72ROn 'NI

gaze at the face of a person who is eating, nor [y

at his portion, in order not to embarrass him.
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(7) May this [also be] for Yehudah. And he [Moshe also] said, May the Lord
listen to Yehudah's voice, and bring him to his people; his hands will do battle

RASHI
(7 May this [also be] for Yehudah —

He juxtaposed Yehudah to Reuvein, because
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these both confessed to the wrong that they
had done, as the verse says (Job 15:18-19),
“that wise men have told ... to them alone ...
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and no stranger passed between them.” [This 37 'DRON" MmNy 'y 7apy 4T 190 N2
verse alludes to the confession of Reuvein
and Yehudah ( “that wise men have told”), and

how they were consequently blessed here
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together (“them alone”); although Levi was  .1aRan iny 7X1 217010 1910 RNl ,D1inY)
next in line chronologically to Reuvein, 117 .i'% 20 I'T' :ann'ma (0 X"0) 1190 ,0i'7yY
nevertheless here, in the context of this

blessing, Levi did not come between them (“no stranger came between them”), but rather, he
was blessed afterwards (verses 8-11).] (see Rashi Job 15:19) Our Rabbis have further
explained that during the entire forty years that Israel was in the desert, Yehudah's bones were
moving around in his coffin, because of the excommunication which he had accepted upon
himself [when he took responsibility for Binyamin], as the verse says (Genesis 43:9), “If I will
not bring him to you ... then I have sinned against you all of the days.” So, Moshe said here:
“Who caused Reuvein to [publicly] confess his sin? It was Yehudah ... (see Sotah 7b) [and
thus, by placing Yehudah together with Reuvein, Moshe alluded to this merit of Yehudah, and,
in effect, “May the Lord listen to Yehudah's voice,” is a prayer that Yehudah's bones would
finally come to rest]. May the Lord listen to Yehudah's voice — [lLe., Also, hear the
prayer of Yehudah's descendants:] The prayer of David and Shlomoh, and the prayer of Asa
because of the Kushim, and that of Yehoshafat on account of the Ammonites, and that of
Chizkiyahu because of Sancheiriv (see Sifrei 33:7). And bring him to his people — in

peace, from war. 1% 29 77 — Means: May his hands fight his battle (12"7), and may they exact



